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JEREMIAH xi. 10.1 


TE HOUSE OF ISRAEL, AND THE HOUSE OF U- 
1 HAVE BROKEN MY COVENANT, WHICH 1 MADE 
WITH THEIR FATHERS. 


N the days of Jeremiah's prophecy, the 8 of God 
had greatly corrupted their way, and expoſed them- 
ſelves to ſore judgments, which the Lord, during that 
period, actually brought upon them. His miniſtry among 
them was deſigned to convince them of their fin, to give 
them the knowledge of their duty, and to turn them from 
the evil of their ways unto rhe ſervice of the Lord. Their 
acting in oppoſition to the ſolemn obligations under which 
they were to be the Lord's people, and to ſerve him, b 
the public national covenant which ſubſiſted betwixt God 
and them, was one of the principal ways in which they 
had contracted great guilt, carried on rebellion againſt ' 
God, and incurred his diſpleaſure. The prophet, there- 


fore, in the beginning of the chapter, receives a com- 


miſſion from the Lord, to ſpeak to the men of Judah, and 
to the inhabitants of Jeruſalem, concerning this covenant. 
His commiſſion warrants him to make a declaration unto. 
them concerning the origin of this covenant, which was 
the will and command of God the period at which II- 
rael was firſt brought under the obligation of this cove- 
naut, when the Lord delivered them out of the iron fur- 
nace of bondage in the land of Egypt; — the deſign of this 
covenant as to them, their hearing the words of it, and 
giving obedience thereunto;—the miſery they + would - 
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bring upon themſelves by breaking this covenant, they 
ſhould be expoſed unto the curſe of God ;—and the hap- 


pp effects of their religiouſly fulfilling their covenant ob- 


ligations, they ſhould be the Lord's people, he would be 
their God, and would perform the oath which he had 
fwarn unto their fathers, in giving them the land of Ca- 
Naan for an inheritance. When the prophet heard the 
author of this meſſage repreſent it to his mind, he was 
conſtrained to expreſs his hearty approbation of it; Ther 
anſwered J, and ſaid, So be it, O Lord. | 

In the 6th verſe, the Lord renews his royal order unto 
the prophet, to proclaim in the cities of Judah, and in 
the ſtreets of Jeruſalem, all theſe wards, and to ſay, Hear 

e the words of this covenant, and do them. The 75th 
verfe repreſents the condeſcending and importunate ex- 
poſtulation which the Lord, by , miniſtry of his ſer- 
vants, had employed with Iſrael, in their different gene- 
rations, to excite them to keep, and to deter them from 
breaking their covenant obligations unto him. And the 
following verſe exhibits to our view both their rebellious 
conduct, and their awful doom. The gth and 1ath 
verfes contain that part of the prophet's meſſage, which 
had a ſpecial reſpect to the men F that generation. A 
conſpiracy is found among the men of Judab, and among 
the inhabitants of Jeruſalem. A conſpiracy, againſt the 
Lord and his anointed, againſt his authority and law, 
againſt the ordinances of his worſhip and the truths of 
Bis word, and againſt the purity, proſperity and intereſts 
of his church, was formed and acted = by that peo- 
ple, upon whom the Lord had beſtowed ſo many high and 
pecuiiar favours. The manner in which they executed , 
the conſpiracy againſt the Lord, is deſcribed in the verſe 


Which contains our text, in three awful charges which is 


brought againſt them. They are turned back to the iniquity. 
of their forefathers, which refuſed to hear my words ; and 
they ꝛuent after other gods to ſerve them ; the houſe of Iſrael, 
andthe hyuſe of Fudah, have broken my covenant, which I 
made with their fathers. Theſe may either be conſidered 
as three ſeparate charges, which the Lord brings againſt 
his people; or the firſt and ſecond may be viewed as evi- 
dences of the truth of the third. They have turned back 
to the iniquity of their forefathers, and gone after other 
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gods, and in ſo doing have broken my covenant. In this 
manner they had conſpired againſt the Lord, acted high 
treaſon againſt the God of Iſrael, and did what they 
could to dethrone him from his mercy ſeat. The laſt of 
the particulars, which are contained in this verſe, being 
the ſubject of our preſent exercife, to it we ſhall now 
confine our attention. The Houſe of Iſrael, and the houſe 
of bi have broken my covenant which I made ꝛ:bith their 

athers. | | | 
f The ſpeaker of theſe words is Lord God of Iſrael. 
Although the prophet delivered them unto the people, 
be both ſpake in the name of the Lord, and had his com- 
miſſion from him; and, therefore, he fays, verſe gth, 
The Lord ſaid unto mw. 

The party addreſſed by the Lord is the houſe of Iſrael 
and the houſe of Judah. The houſe of Iſrael has for- 
merly broken my covenant which I made with their fa- 
thers. The kingdom of the ten tribes, who were now in 
a ſtate of captivity, are moſt frequently, in the writings 
of the prophets, called by this name, The houſe of I{rael: 
If that part of the poſterity of Jacob is meant in thefe 
words, the Lord brings their breach of covenant into the 
view of the houſe of Judah, that they might take warning 
fromthe low ſtate to which the ten aribes were now re- 
duced, on account of this fin, by the hand of the king 
of Aſſyria And the houſe of Judah; that part of God's 
antient people which continued ſubject to the houfe of 
David, the tribes of Judah and Benjamin, who were yet 
ſpared, notwithftanding of great provocations, to poſſeis 
their poſſeſſions, in the land of promiſe. Or, by the houſe 
of Iſrael, and the houſe of Judah, we may underſtand, 
the kingdom of Judah, with thoſe? of the ten tribes, who, 
an different occaſions, had fled to the land of Judah, had 
taken up their reſidence among them, and were incor- 
porated with them; they and the houſe of Judah together 
have broken my covenant. _ 

It is with reſpect to God's covenant that the houſe of 
Krael, and the houſe of Judah, are here charged with fin. 
God's covenant in ſcripture ſometimes fignifies that ever- 
laſting covenant which he made with Chriſt our mediator, 
from eternity, concerning the ſalvation of loſt ſinners, 
which was to him a covenant of purchaſe or redemption, 
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6 Obſervations on the Public Covenants 


but, as it is revealed and offered unto the children of ment 
in the goſpel, is to them a covenant altogether of rich, 
ſovereign and free grace. But by God's covenant, in the 
writings of inſpiration, we muſt, at other times, under- 
Hand that covenant of duties which takes place betwixt 
God and the church, wherein they devote themfelves to 
the Lord, and engage to ſerve him all the days of their 
lite. It is in this ſenſe that the Lord's, covenant is to be 
underſtood in the words of the text. | | 

The perfons with whom the covenant was made are 
allo mentioned; which I made with their tathers. The 
covenanti:ng anceſtors of the people of lirael are here 
meant. That generation with whom the Lord made this 
covenant at Horeb, and the other generations of lirael, 
in whoſe days the covenant was renewed, and who form. 
ally entered into the bond of it, may all be conſidered as 
their fathers, with whom the Lord had made this cove- 
Kant, 

The text likewiſe contains an account of the fin, with 
which the Lord charges the perions, to whom the pro- 
phet was ſent; it is the breach of this covenant, they 
have broken my covenant. They have not kept my co- 
venant; they have neither fulfilled their obligations, ner 


| performed their vows unto me. They have broken my 


covenant, not by the omiſſion of duties only, but by the 
commiffion of fin, and walking in thoſe ways which they 
bad ſolemnly ſworn to avoid, and vowed to forſake. 

Having thus endeavoured to explain the text, and tak- 
en fome view of the verſes of the chapter which precede 
it, we thall now enter upon a more particular contidera- 
tion of the ſubject, by proſecuting the two following de- 
tons. 

2 We ſhall attempt to illuſtrate a few general obſer- 
vations concerning the public covenants betwixt God 
and the church, chiefly taken from the text. 

II. Some prfctical inferences {hall afterwards be de- 
duced from the ſubject 

I. An illuſtration of ſome general obſervations on the 
public covenants betwixt God and the church, chiefly 
taken from the text, is now to be attempted. 

Firſt, God and his church are the parties in theſe ſo- 
lemn covenants, and both of them perform their part, in 
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their different capacities, for eſtabliſhmg them. This ob- 
{ervation is evident from theſe words, which I have made 
with their fathers. Lhe moſt high God, as a reconciled 
God in Chriſt, revealing himſeif as a God of mercy 
through the Redeemer, and as the glorious Lord, and 
King, and Governor of his people, is one party in theſe 
ſolemn covenants, The church or people of God, as a 
company of profeſſed viſible believers in the name of Je» 
ſus, ſubjecting themſelves unto the authority, word, and 
ordinances of God in Chriſt, having hope of ſalvation 
thro” him, and conſcientiouſly defiring and endeavouring 
to act for his glory, is the other party in theſe public fe- 
deral tranſactions. In the eſtabliſhing of theſe cove- 
nants both theſe parties are active, in their reſpective ca- 
pacities By looking into the ſcriptural account of thoſe 
ſolemn deeds, both parts of this obſervation will be con- 
firmed. The original tranſaction of this kind, which is 
largely recorded in the 19th chapter of Exodus, deſerves 
firſt to be conſidered. In the third verſe we are told, 
that Moſes went up unto God, and the Lord called unto 
him out of the mountain, ſaying, Thus ſhalt thou ſay to 
the houſe of Jacob, and tell the children of Iſrael. From the 
five following verles, which you may read from your Bi- 
bles, it appears, that the Lord, having employed the mi- 
niſtery of Moſes to Iſrael, on this occation, through him 
propoſes the covenant unto the church, ſtates the terms 
of it, makes the promiſe thereof, and, by his authority, 
lays it upon them in all its duties and obligations. The 
church, on the other hand, are alſo active, on their part, 
by giving an explicit, ſolemn, and voluntary conſent 
thereunto, entering into the covenant, taking the obli. 
gorren upon themſelves, and promiſing obedience. The 
ame things are evident from that covenanting which 
took place in Iſrael, before the death of Joſhua. It is 
repreſented, at large, in the laſt chapter of his book, par- 
ticularly, from the 14th to the 28th verſe. Joſhua, act- 
ing at this time in the name of the Lord, exhorts the 
people to their duty, calls them to chuſe whom they will 
{erve, deſcribes that God into whoſe ſervice they were 
entered, and the nature of that obedience which he re- 

uires. The people, acting their part in the folemn bu- 
oh engage themſelves to this ſcrvice, ſaying, We will 
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ferve the Lord, the Lord our God will wwe ſerve, and him will 
we obey. The conſequence of which is declared, ver. 25. 
$9 Foſhua made a covenant with the people that day, and ſet 
them a flatute and an ordinance in Shechem, The inſtance 
we have of public covenanting, in the days of Aſa, the 
fourth from David, which is mentioned in the 15th chap- 
ter of 2 Chron. confirms alſo the truth of this obſerva- 
tion. The Lord begins the great work, by ſending a 
prophet to the king and the people, upon their return 
from a moſt victorious conqueſt of the Ethiopians, who 
had come out againſt them, and he delivers to them, in the 
name of the Lord, a moſt affecting diſcourſe, tending to 
encourage them in the work of reformation. The king 
1mmediately gathered all Judah and Benjamin, and the 
ſtrangers with them out of Ephraim, and Manaſſeh, and 
out of Simeon. The people of the land, obedient to the 
call, aſſembled at Jeruſalem, in the third month of the 
fiſteenth year of the reign of Afa. The divine account 
of the people's conduct, at this time, is conveyed to us 
in the following words: And they entered into a covenant 10 
feek the Lord God of their fathers, with all their heart, and 
with all their foul. And they favare unto the Lord with a 
teud voice, and with ſhouting, and with trumpets, and with 
cornets. And all Judah rejoiced at the cath.” Theſe inftan- 
ces are ſufficient to prove, that the parties in public re- 
ligious covenants are God and his church, and that each 
of them is active in their formation. All covenanting, 
in after-times, muſt be of the fame general nature, a ſo- 
lemn tranſaction betwixt God and the church, wherein 
the parties are not concerned only, but alſo actively em- 
ployed. By giving the church the revelation of his will 
reſpecting this duty in his holy word; by allowing them 
covenanting ſeaſons, and calls from his word and pro- 
vidence to engage in that dnty; by employing ſome to be 
active in leading the church in this ſolemn work; by ſtir- 
ring up the hearts of his people, at large, to vow and 
ſwear unto him; by carrying on the work among them 
in the courſe of his favourable providence; and by giv- 
ing them infallible ſigns of his preſence, acceptance, and 
blefling in this ſervice, - does the God of the church per- 
form his part in conſtituting theſe covenants? The peo- 
ple of God act their part in this great work, when they, 
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being fightly- informed about the nature of the duty, and 
convinced of the call which they have to pertorm it, do 
really vow and ſwear to the Lord to be his people, and to 
obey his voice; and in this manner join themſelves to the 
Lord in a perpetual covenant, that thall not be forgotten. 
Secondly, The public covenants betwixt God and the 
church contain his gracious engaging himſelf to be their 
God, and to bleſs them; and their dutiful obliging them» 
ſelves to be his people, and to ſerve him. This is the na- 
ture of all religious covenants with God. If they are con- 
fidered in any other light, they are miſunderſtood z and 
if they are held up to men in any other point of view, they 
are miſrepreſented. They come not at all in the room of 
the covenant of works, have no connection with it, or 
proper analogy unto it. They do not in any reſpect ſus» 
perſede or corrupt the covenant of grace; but are built 
upon it, and tend to carry on its merciful deſigns among 
men. The covenant of grace is abſolutely neceflary as the 
foundation upon which theſe covenants mult reſt; and as 
the fountain from which they proceed. In order to an ac- 
ceptable covenanting with. God, either in a public or in a 
per ſonal reſpect, faith in him as our God inChriſt, is really 
eſſential. An individual Chriſtian in a perſonal, or a body 
of them in a public capacity, entering into a covenant with 
God, do it not with a view to obtain an intereſt in him as 
their God, to regain his favour, or acquire a title to his 
ſalvation ; but, having received Chriſt by faith, and taken 
held of the covenant of which he is the mediator for theſe 
purpoſes, they, in their covenanting with God, ſolemnly 
devote themſelves unto him, and vow or ſwear, in the 
ſtrength of his grace, to glorify and ſerve him with their 
bodies and ſpirits which are his. Were it not for the e- 
verlaſting covenant which God hath made with Chriſt for 
dur ſalvation, the curſe of the law, and the wrath of God, 
which we have incurred by fin, could not be removed 
from us; nor cou'd we have acceſs in any reſpect into a 
ſtate of friendſhip or amicable intercourſe with him. 
While matters betwixt God and us remained in this ſitu- 
ation, acceptable and profitable covenanting with him 
malt be impoſſible. But the Lord Jeſus, having fulfilled 
the condition of the covenant of ſalvation, by his obedi- 
ence, ſufferings and death, has both redeemed his pæo- 
| * 
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ple from the curſe of the law, and made peace betwixt 
God and them, by the blood of his croſs. When ſin- 
ners are enabled in the exerciſe of a true faith to believe 
in Chriſt, and to take hold of the covenant of grace for 
falvation, God actually becomes their God in Chriſt, and 
they are brought into the bleſſed relation of a reconciled 
people unto him. It is therefore in theſe relations, which 
God and his people bear unto one another, in Chriſt by 
the covenant of grace, that they act towards one another 
in theſe covenants, into the nature of which we are now 
enquiring. Our covenants with God, therefore, muſt 
Feſt upon God's covenant of grace as their foundation, 
and be a mean of carrying on the bleſſed deſign of that 
covenant, betwixt God and his people, while they are in 
this world. 

Chriſtians, in their covenanting with God, whether 
in a perfonal or public capacity, have various objects te 
diſclaim and abandon; a ſolemn renouncing of theſe muſt 
make a part of their covenanting exerciſe. In this work, 
Chriſtians have many objects which they are called to em- 
brace and receive; a deliberate and cordial acceptance of 
them, pertains alſo to this folemn tranſaction. When 
the members of the church draw near unto God in this 
duty, they have many things to ſurrender unto him, 

their perſons, their time, their influence, their ſubſtance, 

their ſervice, &c. for this reafon a dedication of our- 
ſelves, all that we are, have, and can do, is included in 
our covenanting with God. As Chriſtians, in the per- 
formance of this fervice, are to bind themſelves with a 
bond to be the Lord's people, and to ſerve him; their 
coming under ſolemn vows and engagements, to be for 
him and not for another, muſt be an effential branch of 
this important duty. Though there may be a difference 
betwixt the objects which a Chriſtian as an individual, 
and a body of them in their collective capacity are called, 
in their covenanting with God, to renounce, accept, and 
devote to the Lord, and alſe in the duties to the per- 
formance of which they do-engage; yet the nature and 
tendency of thefe ſolemn tranſactions are, in both caſes, 
fubſtantially the ſame. 

The truth of this obſervation, and of what has now 
been faid for its illuſtration will appear from the repre- 
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ſentations of this duty, with which we are favoured in 
the word of God. One of theſe is contained in Deut. 
Xvi. 17, 18, 19. Thou haſt avguched the Lord this day t 
be thy Ged, and to walk in his ways, and to keep his flatutes, 
and his teſtimonies, and his judgments, and to hear ken unts 
his voice. And the Lord hath avouched thee this day to be 
bis peculiar people, as he hath promiſed thee, and that thou 
ſhouldeft keep all his commandments. And te make thee high 
above all nations which he hath made, in praiſe, and in 
name, and in honour, and that thou mayſt be an holy people 
unto the Lord thy God as he hath ſpoken. We laid, the 
public covenants which exiſt betwixt God and the 
church contain his gracious engagement to be their God 
and to bleſs them. Here we are told, that, in theſe co- 
venants, the Lord avouches the church to be his people; 
which plainly imports his engagement to be their God, 
and that he will bleſs them, by making them high above 
all nations, who are not in covenaut with God, in name, 
in praiſe, and in honour; which certainly ſignifies his 
engagement to bleſs them. We likewiſe ſaid, that, in 
thele tranſactions, the church's obligations to be the 
Lord's people, and to ſerve him, is alſo comprehended. 
What elſe can be the meaning of theſe words, Thou haſt 
aveuched the Lord this day to be thy Ged, &c. Thou haſt 
ſolemnly taken hold of the Lord to be thy God, profeſ- 
ſed thy relation to him as his people, and engaged thine 
heart to ſerve him, by keeping his ſtatutes, judgments, 
and commandments. Another repreſentation of the na- 
ture of this duty, from which the truth of this obſerva- 
tion may be confirmed, is found in 2 Chron. xv. 12, 15. 
And they entered into a covenant to ſeek the Lord God of their 
fathers, with all their heart, and with all their foul. — And 
he was found of them, and the Lord gave them reſt round a- 
bout. Their covenanting exercile was a ſolemn engage- 
ment on their part, to ſeek and ſerve the Lord their 
God, who had been their fathers God; and, in this 
manner, to act as a people who belonged unto the Lord. 
Jehovah, on his part, was found of them, as the Lord 
God of their fathers, and the Lord their God, and con- 
ferred covenant bleſſings upon them; for he gave them 
reſt, peace and proſperity on every hand. | 
Thirdly, Public covenanting is a moral duty, incum- 


28222 . 


x" r 2 9 8 2 - 
X. * 
2 So I ES Bt ꝙ „„ 
—— — - 4 4 


* a 
— a — — ” 10 = 
„ *** * 


3 ATA. 
—— . —ͤ— 


SY 
+» ws 


1 
_— 


- Veg 
_——oH LG + 


Eos 


- 
—— — — 


A 
_ wwe 2 ea 
— at 2 


12 Obſervations on the Public Covenants 


bent upon the church in every age; during the new, as 
well as under the old diſpenſation of grace to the chil- 
dren of men, As this truth is greatly oppoſed in our 
day, we ſhall endeavour to confirm it; and which, we 
ſuppoſe, may be done, to the conviction of the unpreju- 
dized, by the following arguments. | 

IJ, There is nothing in the nature of theſe covenants, 
which ſubſiſted betwixt God and Ifrael, that renders - 
them inapplicable unto the church in new teſtament 
times. It the things which are eſſential unto public co- 
venanting were ſuch, as rendered it emer to the for- 
mer diſpenſation, and utterly unſuitable to the new tef- 
tament ſtate of the church, the morality of that duty in 
goſpel days could not be maintained. But no ſuch thing 
is tound to be the caſe; on the contrary, every thing be- 
longing unto the nature of that exerciſe, ſuit: the condi- 
tion of the church ſince the coming of Chriſt, as well as 
before that period. Was it the privilege of the antient 
church to have the Lord, by a public fœderal tranſac- 
tion, engaging himſeif to be their God, and to bleſs 
them? and does not the goſpel church ſtand in need of 
the ſame diſtingurſhing favour? Was it the exepciſe of 
the Iſraelites to engage themſelves, as in duty bound, to 
be the Lord's people, and to ſerve him? and is not this 
an employment perfectly ſuitable to the new teſtament 
church? There is nothing in the nature of the antient 
covenanting that was not purely moral, and conſequent- 
ly this exerciſe belongs to us as well as to them. Many 
of the ordinances of that diſpenſation, indeed, to the ob- 
ſervation of which the church of old, in their covenant- 
ing, did bind themſelves, are now abrogated; but there 
is a ſyſtem of ordinances under the new diſpenſation, e- 
qually with them of divine authority, which we are com- 
mande to keep as they have been delivered to us, to a 
due regard unto and improvement of which, we are to 
bind ourfeives in our covenant tranfactions with God. 
The change which the Lord hath made in the outward 
ordinance of his worſhip, in his ſovereign pleaſure and 
according unto the ſtate of the church under the diffe- 
rent diſpenſations, makes not the ſmalleſt alteration in 
the moral obligation, which his people, exiſting in theſe 
different periods, were under, both to oblerye the ordi- 
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nances which were divinely authorized in their time, 
and, by covenanting with God, to promiſe and vow ſuch 
an obfervation of them as the Lord required. Since e- 
very thing eſſentjal to public covenanting, anfwers the 
ſtate of the church now, as well as before the times of 
the goſpel, it muſt be a duty incumbent upon the pew 
teſtament church. 

24, The moralky of this duty in our times further a 
pears from ſcripture precepts requiring it, which are of 
a ſtanding moral obligation upon the people of God in 
every age, The firft precept in the moral law may juſt- 
ly be confidered as a command unto men to avouch the 

rd to be their God, and to devote themſelves unto his 
ſervice. Thou fhalt have no other gods before me. 
Thou ſhalt have me to be thy Gad * Conſidering this 
precept in connection with the preface to the law, I am 
the Lord thy God, it certainly requires the exerciſe of our 
faith upon him as our God, an open profeſſion of our re- 
lation to him, our dedication of ourſelves unto him, and 
gur ſpecial deſign of ſerying and glorifying him for ever. 
This precept, therefore, clearly comprehends all the 
parts of ſolemn covenanting with God; and this duty is 
one of the principal ways, whereby the church teſtifies 
that ſhe has the Lord to be her God.— Another precept 
of the divine word which has a reſpect to this duty is 
found, 2 Chron. xxx* 8. Yield ＋ unto the Lord ; 
The ſame command is given to the church by an apoſtle, 

Rom. vi. 13. Yield yaurſelves unto God, as thoſe that are alive 
frem the dead. In the Chriſtian exerciſe of yielding them- 
ſc]ves unto the Lord, the renouncing of the other lords, 
which, beſide him, have had dominion over them; the 
embracing of him as their God; the dedication of them- 
ſeives to him; and their engaging themſelves to ferve 
him, muſt be included. Since theſe particulars, which 
are the great ſubſtance of covenanting with God, are in- 
cluded in yielding ourſelves unto him, this precept muſt 
be a command warranting this neceſſary duty. As this 
precept is not given in the Old Teſtament only, but a fa 
required in the New, the duty of cov: nating, which is 
contained in it, muſt be an exerciſe required of us a$ 
well as of believers under the former diſpenſation. Te 


laſt precept I ſhall mention is the words of God by Da- 
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vid, Pfalm Ixxvi. 11. Jew, and pay unte the Lord your 
God. Two divine precepts are here given to the church ; 
Vo unto the Lord your God, and pay unto the Lord your 
Gad. The former requires Chriſtians to come under ſo- 
lemn, voluntary obligations unto the Lord, by vowing 
and-{wearing unto him, or covenanting with him; and 
the latter enjoins that, as they have made their vows, 
they ſhould ſtudy to fulfil them every day. The pre- 
cepts which have now been mentioned, as they plainly 
comprehend covenanting with God, ſo they are applica- 
ble to Chriſtians acting as a body, as well as in their in- 
dividual capacity, By the precepts of the divine, law 
then, we are required to exerciſe ourſelves in the duty 
of perſonal and public covenanting with God. 

34, The morality of this duty is alſo evident from 
ſcripture examples, If we are called to be followers of 
them, both in their perſonal and. ſocial conduct, who 
through faith and patience inherit the promiſes; and if 
we find that the church of God, with his approbation, 
have been employed in this ſolemn duty; why ſhould we 
queſtion its being the way of the Lord? When God 
brought Iſrael out of Egypt, and carried them forward 
to mount Sinai, he brought them, in the moſt ſolemn 
manner, into a covenant relation with himſelf. In the 
days of Joſhuah, when the children of Iſrael were 
peaceably ſettled in the land of promiſe, this ſolemn co- 
venant with God was pubiicly renewed, and the people 
again entered into the bond thereof, When Iſrael had 
made great defection from the law of the Lord, by fall. 
ing into idolatry, and the other evils which uſually ac- 
company it, they, in the days of Aſa, returned from 
their evil ways unto the ſervice of God, by entering into 
a folemn covenant with the Lord their God. In the days 
of Jehoiada the prieſt, when be had placed Joaſh upon 
the throne, and had put the king's mother to death for 
her murder, idolatry and uſurpation, the people of Ju. 
dah, after a period of mourntui apoſtacy from God, re- 
turned to him by public covenanting, of which we have 
the following account. And Fehorada made a covenant be- 
teen the Lord, and the king and the people, that they ſhould 
be the Lord's people: betaween the king alſs and the people. 2 
Kings xi. 17. There is a twotold covenant here. A re- 
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-igious - covenant, the deſign of which was that they 
ſhould be the Lord's people, wherein the Lord was one 
party, and the king and the people the other. And a 
civil covenant between the king and the people, in 
which the parties, no doubt, engaged to perform their 
different duties to each other. The church of God were 
alſo employed in this ſolemn exerciſe in the days of Joſi- 
ah. When the book of the law was found, and the 
meſſage from Huldah received, this pious youth, having 
conveened at Jeruſalem the whole inhabitants of the 
land, engaged in the great work of reforming his king- 
dom, aboliſhing idolatry, and fetring up the worſhip of 
God; and all this he confirmed by entering into a cove- 
nant to walk after the Lord, and to keep his command- 
ments, and his teſtimonies, and his ſtatutes, When Ju- 
dah returned from Babylon, and were again planted iam 
their own land, they, under the conduct of Ezra the 
prieſt, and Nehemiah the tirſhatha, did ſolemnly renew 
their covenant with God. Shall ſuch glorious and pro- 
fitable ſolemnities be the privilege of the church under 
the former diſpenſation; and ſhall nothing of the kind 
be permitted unto her, or found with her under the goſ- 
pel? Having ſuch illuſtrious examples before their eyes, 
{hall any nation be accounted innocent, that has embra- 
ced the true religion, if they are found neglecting this 
folemn mean of glorifying God, and of promoting their 
own ſpiritual advantage? How unjuſt and impious muſt 
it be, te condemn the practice of our reforming ancet- 
tors, in joining themſelves to the Lord in a ſolemn cove- 
nant, when their conduct is ſupported by ſuch glorious 
precedents ? 

4th, Prophecies of the Old Teſtament reſpecting the 
goſpel church, which foretel that public covenanting 
thould be their exerciſe, prove the lawfulneſs of this 
duty in geſpel times. Three of theſe ſhall only be men- 
tioned, The firſt is found in the words of David, Pſal. 
Ixviii. 31. Princes ſhall come cut of Egypt, and Ethiopi 
fall Rretch out her — unto God. ea are a * 
phecy concerning the converſion of the Gentiles, in the 
times of the goſpel, to the knowledge of the Lord and 
of his Chriſt. Egypt and Ethiopia are mentioned to ſig- 
nify the Gentile nations at large. It is ſaid, princes ſhall 
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come out of Egypt; they ſhall forſake the idolatry of K. 
gypt, and belicve in Chriſt for ſalvation. Of Ethiopia it 
is laid, they ſhall ſtretch out their hand unte the Lor 

This expreſſion denotes that the Gentile nations. 1 


in the days ef the goſpel church, openly take upon 


themſelves the profeſfivn of Chriſtianity, declare their 


ſubjection unto the law of the Redeemer, ſend up their 


ſupplications uhto God in Chriſt; and vow, and fwear al- 
legiance to the King of Ziva,— Another prophecy which 
has a reſpect unto the days of the goſpel, and deſcribes 


the exerciſe of the new teſtament church, wherein pub< 


lic covenanting ſeems to be included, is recorded, Ia. 


di. 3. And many people ſhall ge and ſay, . come ye; and let ut 


£2 wp ts the mountain of the Lord, ts the houſe of the Goa of 
Facob, and he will teach us of his ways, end we will cual 
in his paths ; for out of Zion ſhall gs forth the law, and the 
rd of the Lord from Feruſalem. The two preceding 
and the two following verſes belong to the ſame meſſage 
of grace, which was delivered by the prophet te the 
chureh, relating to goſpel times The mountain of the 
Lorti's houſe, whieh fignifies the new teſtament ehurch; 
is to be eſtabliſhed by the power of God, in an elevated 
fituation, exalted. above her enemies, and all nations 
mall flow to it. The prophet here foretels that many 
nations, multitudes of perſons in the Gentile nations, 
and Gentile lands in their national capacity, ſhould ge 
and fay, Come ye, and let us go up to the mountain of 
the Lord, to the houſe of the God of Jacoby let us em- 


brace the Lord, and take hold of the God of Jacob, by a 


public and ſolemn avouching him te be our God, and by 
a careful obſervation of the ordinances of his holy moun- 
tain, To tbis is added an account of the exerciſe of 
their faith on the divine promiſe, and their ſolemn reſo. 
lation, vow or covenant te ſerve him. He will teach ws 
of his wayr, and we will wwalk in his paths. The glori- 
ous foundation of all this religious exerciſe, among the 
Gentile churches, is alfo declared j for owt of Zion ſhall gb 


forth the lauv, and the word of. the Lord from Jeruſalem. 


The goſpel of divine grace, as revealed in the word, as 
preached by the ſervants of Jeſus, and as ſavingly mani - 
feſted by the Spirit, taking poffeiſion of the ſouls of men, 
induces them as individuals to the exerciſe of perſonally 
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devoting themſelves to the Lord; and, when this be» 
comes-general, cauſes them as a nation to engage in this 
ſolemn work. In Micah iv. chap. at the beginning, this 
viſion. concerning the goſpel church is doubled, becauſe 
the thing is true; from. which we may. aſſuredly con- 
clude, that a ſolemn public taking hold of God as their 
God, and the devoting themſelves to him to walk in his 
paths, which is the eſſence of public covenanting, is, and 
continues to be the duty of the church of God in every | 
period of time.— Another prophecy to the {ame purpoſe, 
ſtill more explicit, you have in Ila, xix. 18, 21. In that 
day ſhall five cities in the land r po the language of 
Canaan, and ſwear to the beſis. The period 
when this ah be L. is . mentioned, in 
that day. The prophets frequently ſpeak of the goſpel 
times in this manner, and it muſt de conſidered as refer- 
ring to that period. Five cities of the land of Egypt are 
the objects of this prophecy. Egypt is here mentioned 
to ſigaify the Gentile world, a part is put for the whole, 
and one nation only is mentioned to ſignify the reſt of 
the Gentile nations. Five cities in the land of Egypt 
ſignify many cities in many lands. They ſhall ſpeak the 
language of Canaan. They ſhall become acquainted with 
divine revelation, know. the glorious truths of the goſpel, 

and have the holy law made plain before them. By this 
work of grace the Lord hat turn to them a pure lan- 

guage. It is alſo declared, they ſhall ſwear to the Lord 
of hoſts. Upon no rational or religious grounds can it 
ever be denied, that theſe words. are a clear prophecy, 
that public ſwearing to God, or covenanting with him, 
ſhould be the exerciſe of the church in new teſtament 

times. It is not a ſwearing by the Lord, but a ſwearing. 
to him, of which the Spirit of prophecy here ſpeaks. 


In this religious oath, which the Gentile nations ſhould. 


ſwear, the Lord is not merely the object appealed unto, 
as the witneſs. and the avenger; but he is the object to 
whom the oath is made, and to whom it is to be fulfil. 
led. Both theſe exerciſes which are mentioned here are 
explained in verſe 21. And the Lord fball be known to E- 
gypt, and the Egyptians ſpall know the Lord in that day — 
Yea, they ſhall vow a wow wnto the Lord, and perform it. 
The Egyptians ſpeaking the Troguage of Canaan is the 
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d fame with their knowing the Lord, and their ſwearing 
1 | unto the Lord is of the fame import with their vowing a 
1 bow unto him. The exerciſe of public vowing and 
i | 2 to the Lord continues to be a duty incumbent 
| upon Chriſtians in new teftament times, fince the Spirit 
6; of God has expreſsly foretold, that, during this period, 
\' they ſhould be fo employed. | | 
1 5th, The relation which ſubſiſts betwixt God and the 

| church ſeems to render her public covenanting with him 
= nꝝAà⁊ neceſſary duty. Although this relation is infinitely 
4 more glorious than any relation that takes place among 
men, yet ſuch is the goodneſs of God, that he tonde- 
ſcends to repreſent it to us by theſe earthly relations; a 
few of which may be mentioned, and from each of them 
the morality and neceſſity of the church's covenanting 
with God may be demonſtrated. The relation betwixt 
a king and his ſubjects is a metaphor, which is uſed by 
the holy Spirit, to repreſent the relation betwixt God 
and the church. The language which the ehurch holds 
concerning her God, when viewing him in his gracious 
relation unto her, is the following; The Lord is my King 
„ old, working ſalvation in the midft of the earth ; the holy 
One of Iſrael is our King; the Lord is our King, be will 
fave us. To the conſtituting of a moral relation betwixt 
an earthly king and his ſubjects, a public agreement, or 
folemn covenant is eſſential, When a perſon is advaneed 
to this dignity and truſt over men, he not only receives 
the promiſe of ſubjeftion and obedience from the people, 
but he alſo gives them ſecurity by his ſolemn oath, to 
rule them according to the laws. This is the covenant 
which is neceffary to eſtabliſh the relation betwixt a king 
and the people among whom he rules. In the fame 
manner, there muſt be a public and fokemn covenant be- 
twixt the God of ſalvation, and his church; the former 
as her glorious King, and the latter as his willing and o- 

| bedient ſubjects.— The relation between God and the 
ö church is alſo repreſented to us in ſeripture, by the rela- 
tion betwixt hufband and wife. The Lord ſpeaks of 
himfelf as the church's huſband, and of the church as his 

| ſpouſe, in many places of facred writing. Then ſhalt be 
catled Hephzi-bah, and thy land Beulah, for the Lord delight- 
eth in thee, and thy land ſbull be married; turn, O back- 
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ſiding children, ſaith the Lord, for I am married untd o, 
for thy Maker is thine buſvand ; I will betroth thee unto me, 
for ever, Betwixt the huſband and the wife there ſudſiſts 

a ma. riage covenant, by which the parties are ſolemnly. 
engaged to one another, and have vowed and {worn to 
fuifil mutually all conjugal and relative duties. Betwixt 
the Lord as the buſband of his people, and the church 
as his bleſſed ſpouſe, there muſt neceſſarily ſubfiſt a mar- 
riage covenant; and that not merely betwixt him and an 
individual believer, but betwixt him and the church as 4 
collective body; for unto the latter, not indeed to the. 
excluſion of the former, do the texts here quoted princi- 
pally relate. To the relation betwixt a maſter and his 
fer vant, is the relation betwixt God and the church like- 
wiſe compared. A ſervant honoureth his maſier, if Ih 
Maſter, where it my fear, ſaith the Lord of hols, This re- 
lation among men is conſtituted by a mutual cavenant, 
either in the way of verbal agreement, or written and 
ſubſcribed indenture or articled contract; whereby the 
maſter engages to pay the ſtipulated reward, and the ſer- 
vant to perform the ſpecified work: the relation be- 
twixt God and the church, being compared to this, 
mult neceſſarily require, that, as he hath covenanted 

with them, for his glory and their ſalvation, in Chriſt to 
be their Maſter, they thould covenant with him, through. 
the Redeemer, to be his ſervants for ever. I ſhall con- 
clude this argument by obſerving, - that the reaſoning, 
here advanced is not founded upon a mere circumſtance 
in theſe earthly relations, to which the connection be- 
twixt God and the church is compared. No doubt, 
there are ſome circumſtances in thele relations, from 
which it would be very uuſafe to reaſon, concerning the 

nature and tendency of the ſpiritual relation, of which, 
they are metaphorical repreſentations. But our reaſon- 

ing here is taken from that which is eſſential unto theſe 

relations among men. We may therefore be certain, 
that, ſince the Spirit of God has compared the one to 

the other, there muſt be ſomething belonging to the ſpi- 
ritual relation, analagous to that which is eſſential to 
theſe relations among the creatures, by which it is repre - 

ſented to us; and this can be nothing elſe, at leaſt in its 
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moſt formal and explicit ſhape, than a public and ſolemn 
covenant betwixt God and the church. | 


. 6th, The perpetual morality of the duty of public co- 


venanting with God is evident, from the acknowledged 
morality of other duties, which are of the ſame ſpecific na- 


ture. It certainly will not be denied, that it is the duty of 
the church to form and expreſs holy reſolutions, relative 
unto their ſerving the Lord, and walking in his ways. Nei- 


ther will it be refuſed, that the church is called to make 


and utter promiſes, in the ſtrength of grace, to cleave 
unto- the Lord, and to walk in all the commandments 


and ordinances of the Lord, The morality of rheſe re- 


Iigious reſolutions and promiſes is evident, from the 
ſcriptural account of the ipiritual exerciſe of the church 
and people of God; becauſe their exerciſe, as recorded 


in the ſacred page, is full of ſuch reſolutions and pro- 


miſes, whereby they engage themſelves to be for the 
Lord, and not for another. Now, if it is the duty of 


the church to reſolve and promiſe, in the ſtrength of di- 
vine grace, to ſerve the Lord; where is the dictate of 
right reaſon, where is the precept in the book of God, 


that forbids them to make the things which they reſolve 
upon, or promiſe to perform, the matter of a vow or of 
an oath unto the moſt high God? If they may reſolve 
or promiſe to avoid, and endeavour to ſuppreſs any evil, 
or to perform and maintain any thing that is good; what 


can hinder them to vow, covenant, or ſwear to the Lord 
of hoſts, to do the fame things? Theſe duties are the 
ame in their genera] nature, only the latter partakes of a 
greater degree of ſolemnity. If it is lawful to do the 


one, it is impoſhible that it can be ſinful to do the other. 
7th, The morality of public covenanting with God ap- 


pears alſo, from theſe ordinances of divine appointment, 


and duties of his worſhip, which contain in them a ſo— 


lemn vow or oath unto the Lord. The ordination of 
the public office bearers in the church of Chriſt, is an 


ordinance which contains a vow or oath unto the Lord. 
When the teaching and ruling elders of the church are 
ſet apart unto their ſacred office and work, they, in the 


preſence of the church and with their conſent, come un- 


der a ſolemn vow or oath unto the Lord, to perform the 
duties of that ſtation in which they are placed. If the 


ß 
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miniſters and elders of the church do vow and ſwear unto 
the Lord, why ſhould it be thought improper and ſinful 
for the church, in all her officers and members, to vow 
and ſwear unto the Lord to perform the duties, which, 


in their different ſtations, are incumbent on them? 
. The ordinance of baptiſm alſo contains a vow or oath un- 


to the Lord. What is it that the members of the church 
do, when they come unto this ordinance, with their 
children? Do they not profeſs to take the Lord, as he is 


reconciled in Chriſt, as their God, and the God of their 


feed; to act faith upon the blood and Spirit of Chriſt, 
preſented to them in this ordinance, for juſtification and 


ſanctification, both to themſelves and their children; to 


devote themſelves and their little ones unto the Lord, 


that they may be his; and to engage, by ſolemn pro- 


miſe, vow and oath unto the Lord, to perform all the 
duties incumbent upon them, particularly to train up 
their children in the nurture and admonition of the 
Lord? If an individual, in this ordinance, is permitted 
to do this, where is the evil of his'doing the fame things 
ſubſtantially, in company with the reft of his fellow 
Chriſtians, by joining themſelves ſolemnly unto the 
Lord, in a perpetual covenant that ſhall not be forgot- 
ten? If we take a view of the Lord's ſupper, it will ap- 
pear, that a vow or oath unto the Moſt High is found in 
the Chriſtian's exerciſe, while he is obſerving that moſt 
folemn ordinance. The name that was antiencly impoſ- 
ed upon it, and that by which it is ſtill commonly called, 
a ſacrament, ſhews that this was the view which the 


Chriſtians in the primitive times had, and which Chriſ- 
tians ſtill have of the nature of this inſtitution, The 


word, from which this name facrament is derived, ſig- 
nifies an oath, a covenant, or ſacred obligation, under 
which perſons bring themſelves. It was uſed to ſignify 
the oath which the Roman ſoldiers ſware, to be faithful 
to the rulers of the ſtate, to their military leaders, and 
to intereſts of the Roman people. The nature of the 
ordinance itſelf, abſtract from its ordinary name, ſhews 
us, that Chriſtians therein embrace the Lord and his 
Chriſt as their God, and Saviour, and portion; and alſo 
come under ſolemn obligations to be the Lord's people. 
It this is the duty of Chriſtians in this ordinance, by 
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what law does it become ſinful for wake do the ſame 
things, by binding their ſouls with a bond to be his peo- 
ple, in a public covenant with God? 

. 8th, The morality of the duty of perſonal covenanting 


proves the morality of the church's covenanting with the 


Lord, in her collective capacity. Few will be diſpoſed to 

deny, that perſonal covenanting with God is one of the 
ſacred duties of religion, which Chriſtians ſhould per- 
form, and in which they ſometimes have much ſpiritual 
delight. Chriſtians perform this ſacred ſpiritual duty, 
when they, in the exerciſe of grace, ſolemnly renounce 
all falſe confidences for ſalvation, take hold of God's co- 
venant, yield themſelves to the Lord, and promiſe and 
vow, in his ſtrength, to deny all ungodlineſs and worldly 
luſts, and to live ſoberly, righteouſly, and godly in the 
preſent world. The perſon who lives in the neglect of 
this duty, omits an exerciſe which is eminently calculat- 
ed, and often ſignally bleſſed to promote the holineſs and 
comfort of believers. If this is an employment which is 
competent to a believer in a ſolitary ſtate, mult it not be 
an exerciſe that is lawful for a company of them to per- 
form in a ſocial capacity? There are a variety of duties 
incumbent upon the church in her public ſlate, which 
are, for the ſubſtance of them, the fame with theſe exer- 
eiſes which belong unto an individual Chriſtian. Public 
prayer, public fatting or mourning for ſin, and public 
thankſgiving and praiſe unto God, correſpond unto the 
exerciſes of ſecret prayer, perſonal faſting and thankigiv- 
ing. Since Chritijans, as individuals, are under a moral 
obligation to pray, confeſs or repent and mourn for ſin, 
and praiſe the Lord for his goodneſs; we may conclude 
that they are moraliy bound to perform theſe duties in a 


public capacity. In like manner, ſince it is the duty of a 


believer by himſelf, to covenant with the Lord as his 
God in Chriſt; it muſt be the duty of a multitude of 
them to perform the tame fervice, in a ſuitableneſs to 
their public character. | 

gib, The morality of this duty will further appear 
both from the abfurdity and impiety of the contrary opi- 
nion, and the weaknels of the reaſons by which it is ſup- 
ported. Thoſe who oppoſe that truth, for which we are 
now arguing, mult hold it to be an immoral and unlaws 
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fal thing, for a Chriſtian people to avouch the Lord to be 
their God, and to ſerve him; that they have no warrant 
in the word of God to reſolve, promiſe, vow or ſwear 
that they ſhall to the uttermoſt of their power maintain 
his goſpel, cleave unto his ordinances, obey his laws, 
ſupport the intereſts of his glory in the world, and op- 
pole whatever is contrary thereunto; and that it is a cri- 
minal and unlawful thing for them to join themſelves un- 
to the Lord in a perpetual covenant that ſhall not be for- 
gotten. The mentioning of this ſentiment is ſurely ſuffi- 


- cient to expoſe it to the deteſtation of all ſpiritually illu- 


minated and holy minds. As this opinion bears impiety 
and abſurdity in the very face of it, ſo the arguments 
by which its friends endeavour to ſupport it are fallacious 
and vain. One of them is this, That the public cove- 
nanting under the former diſpenſation was typical, and, 
when Chriſt the ſubſtance appeared, it fled away, with 
the reſt of the ſhadows of the ceremonial law. This is 
eaſily ſaid, but the proving of it has always been found 
to be impofiible. Muſt the folemn exerciſe of the 
church of God, in taking him for their God in Chrift, 
in devoting themſelves unto him, and in binding them- 
felves with a bond to ſerve and glorify him, be ranked a- 
mong the carnal ordinances which were impoſed upon. 
the church till the times of reformation, and make a part 
of that yoke which neither we nor our fathers were able 
to bear? The idea is utterly abſurd, It is eſſential un- 
to all typical inſtitutions to have fomething in the goſpel 
church with which it is connected as a ſhadow, and 
which it did pre figure. But what is this? Where is its 
Antitype? There is nothing in the ftate of the goſpel 
church, nothing among all her duties, or her privileges, 
with which you can affociate public covenanting under 
the old difpenfation, but public covenanting under the 
new; and how abfurd itis, to make a moral duty under 
the law typical of the ſame moral duty under the goſpel, 
muſt be evident to all who know any thing about the 
truths of God. Beſides, it is eſſential unto every typical 
ordinance, to appear in the view of an intelligent Chriſ- 
tian, to be peculiarly fuitable to the ſtate of the ehurch 
before the coming of Chrift, and to be utterly incompa- 
tible with her condition after the manifeſtation of God in- 
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the fleſh. Now, what is there in the nature of the 
church's covenanting with God, that makes it peculiar to 
her ſtate prior to Chriſt's incarnation, and inconſiſtent 
with her ſituation after it? Nothing at all; and there- 
fore let the nature of this duty be what it will, typical it 
cannot be. Another of theſe arguments by which this 
Opinion is attempted to be ſupported, is the following, 
Public covenanting in Iſrael was not a moral, but a poſi- 
tive inſtitution, and was aboliſhed at the death of Chriſt. 
What! ſhall the death of Curiſt aboliſh the great Chriſ- 
tian duty of taking the Lord for our God, of giving our- 
ſelves unto him, and of folemnly reſolving, vowing and 
{wearing to wait upon the Lord, and keep his way? 
The death of Chriſt did indeed aboliſh the obligation of 
the Iſraelitiſn covenants with God, in fo far as they 
bound that people to ſupport and practiſe the legal cere- 
monies; but it did not aboliſh the obligation of their na- 
tional oath to the moſt High, either to perform the du- 
ties of the moral law, which were included in it, or to 
receive and obſerve that ſyſtem of more ſpiritual ordi- 
nances inſtituted by Chriſt, and which came in the room 
of the abrogated ceremonies. 'The death of Chriſt is the 
grand foundation of all the duties and privileges of his 
people. Shall it therefore aboliſh one of the moſt ſo- 
lemn duties, and one of the moſt important privileges of 
the church of the living God ? The death of Chriſt is the 
meritorious cauſe of that new covenant relation that 
takes place betwixt God and his church, and of all its 
ſpiritual and eternal effects. Can it therefore aboliſh 
that ſolemn exerciſe of covenanting with God, by which 
the Lord avouches the church to be his people, whereby 
the church avouches the Lord to be their God, and 
wherein both parties recognize avow and act towards 
one another according to that relation? Certainly not. 
Far be it from us to harbour ſuch a thought. To aſcribe 
this to the death of Chriſt, is to blaſpheme it, and to 
make it one of the ends thereof to aboliſh the law, with 
a witneſs. 5 

In defence of this ſentiment, it has alſo been urged, 
that public covenanting is not expreſsly enjoined upon 
Chriſtians in the New Teſtament, and, therefore, it can- 
not be a moral duty in the days of the goſpel. Were it 
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not that this argument i is till finfully urged againſt the 
morality of public covenanting with God, under the 
New Teſtament, with a. view to prejudiſe the inconſide- 
rate againſt this ſolemn exerciſe, even by thoſe who can- 
not be ſuppoſed to be ignorant of the ſatis factory anſwers 
which have been given to it, we would not have men- 
tioned it at all. Public covenanting, as is very elear 
from the Old Teſtament, was once an ordinance of God, 
and the indiſpenſible duty of his church. It is, there- 
fore, neceſſary for thoſe, who oppoſe its morality now, 
to prove in a clear manner, either from the nature of 
the thing itſelf, or from expreſs ſcripture declaration in 
the New Teſtament, that it is abrogated by the authori- 
ty of God. Till this is done, which will never be ac- 
compliſhed, we are warranted to conſider it till as an 
ordinance of God, and the duty of his church. —This ar- 
gument takes it for granted, that all moral duties which 
are incumbent on the church, in goſpel times, are ex- 
preſsly enjoined in the New Teſtament ; which is a groſs 
miſtake. There are other duties, beſides public cove- 
nanting, for which there are no expreſs precepts in the 
New Teſtament. The baptiſm of infants, ſecret prayer 
on the morning and evening of every day, family faſt· 
ing, and family worſhip every e evening, are 
all mentioned in the Old Teſtament, but none of them 
are enjoined in the New. Now, if theſe duties, the 75 
ligation of which upon us cannot juſtly be denied, 
not expreſsly required in the New Teſtament, how MY 
and inconcluſive muſt the argument againſt public cove- 
nanting be, which is derived from this ſource ? If our 
obligation to perform the one is denied on this account; 
it will be impoſſible, for the ſame reaſon, to defend our 
obligation to practiſe the others. The real ſtate of the 
matter is this; the ſcriptures of the Old and New Teſta- 
ment, taken together, are a complete revelation of the 
will of God to the children of men, both with reſpect to 
truth and duty. Public covenanting, and the other du- 
ties formerly mentioned, are ſo clearly revealed in the 
Old Teſtament, that there is no neceſſity for their being 
expreſsly mentioned in the writings of the New. While 
there is nothing in the nature of the things themſelves 
inconſiſtent with the ſtate = the goſpel church, nor the 


15 26 Obſervations on the Public Covenants 


ſmalleſt hint in the New Teſtament of their abrogation, 
we are to conſider the authority of God in the precepts 
of the Old Teſtament, which are illuſtrated and recom- 
mended to us by approved examples, as ſtill binding the 
| church of Chriſt, in theſe laſt days, to perform the ſame 
' ſolemn ſervices. 

In ſupport of this opinion, it has likewiſe been ſaid, 
0 that the Lord Jeſus never performed the duty of public 
= covenanting, and, therefore, this exercife cannot be a 


1 duty incumbent upon us. In anſwer to this it may be 
1 oblerved, that this argument plainly ſuppoſes that Chriſt 
j 1 examplified, in his own practice, all the moral duties 
1 which are incumbent on his people; which is not true. 


HS A variety of important moral duties, which belong unto 
| Chriſtians, who ſtand in certain human relations to each 
other, were never performed by the Lord Chriſt; be- 
cauſe, it was not conſiſtent with his perſon, dignity, of- 
fice and work, that he ſhould occupy any of theſe rela- 
tions. The neceſſary duties of repentance for ſin, the 
mortification of it, and the exerciſes of the mind connec- 
ted therewith, could not be examplified by him, becauſe 
he was holy, harmleſs, undefiled, and ſeparate from ſin- 
8 ners. Beſides, we find him refuſing to perform a moral 
| duty, to which he was ſolicited, becauſe it belonged to 
'Y the civil magiſtrate, which was a ſtation he did not fill. 
1 If Chriſt never performed the various duties now men- 
1 tioned and alluded unto, and yet their morality remains 

| 
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unſhaken to the end; what argument can juſtly be 
1 drawn, from Chriſt's not having publicly covenanted in 
=. the days of his fleſh, againſt the morality of that duty ? 
8 To this argument we further reply. Public covenanting 
ö ti | with God is not a ſtated, but an occaſional moral duty, 
to be performed by the church, when the calls of divine 
providence point it out to them to he their preſent duty. 
As it is ſinful to neglect it, when the Lord by his provi- 
dence is calling thereunto; ſo it is equally improper to 
engage in it, when the providence of God clearly mani- 
feſts, that the performance of this ſervice would not an- 
ſwer the ends for which it is intended. This was exact- 
ly the caſe in the days of the Redeemer's incarnation, 
Mi and, therefore, he could not poſſibly have any call to 
1 perform the duty of public covenanting with God. A- 
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mong the many glorious ends of his coming into the 
world, this was one, to aboliſh in his death the ceremo- 
nial obſervances, and to ſet up a more excellent and ſpi- 
ritual ſyſtem of goſpel worſhip in its ſtead. If Chriſt 
and the church had entered into a public covenant with 
God, the ceremonial ſyſtem behoved to have been re- 
cognized and ſworn unto therein; as it was binding on 
the church till the death of Chriſt. To covenant with 
God for the ſupport of a ſyſtem which was juſt about to 
be deſtroyed,. would have been to contradict the deſigns, 
appearances, and calls of his providence. If ever there 
was a time when public covenanting with God was un- 
ſeaſonable, it was when the fulneſs of the time was come, 
when God ſent forth his Son made of a woman, made 
under the law, to redeem them that were under the law, 
that we might receive the adoption of ſons. Let none 
fay, this renders the obedience and example of Chriſt 
imperfect. By no means. The non-performance of oc- 
caſional moral duties, when there is no call in provi- 
dence thereunto, but rather providential obſtructions in 
the way of their being done, can never be juſtly conſi- 
dered as a defect in the obedience or example either of 
Chriſt himſelf, or of his followers; but the performance 
of them, in theſe circumſtances, would certainly be a 
blemiſh in both. 

The laſt argument that ſhall be mentioned, in ſupport 
of this opinion, is the following. The apoſtles and pri- 
mitive Chriſtians did not enter into public covenants with 
God, and, therefore, it cannot be a moral duty in New 
Teſtament times. Although it were granted, that the 
apoltles and the primitive Chriſtians did not publicly co- 
venant with God, yet no argument can be drawn from 
this, that is of any weight, againſt the morality of that 
duty under the Chriſtian diſpenſation. If they really did 
not covenant with God in a public manner, we may be 
certain that it was becauſe they had not a call in provi- 
dence to be employed in this duty, The ſituation and 
circumſtances of the church may be ſuch, as to render it 
inexp:dient or unneceſſary to carry forward the work of 
public covenanting. This is clear from the account we 
have of the performance of that duty in the times of- 
the Old Teſtament. In the days of ſome of the-moſt re- 
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ligious kings, and ſome of the moſt remarkable prophets 
of the Lord, it does not appear that the church perform- 
ed this ſolemn duty. The reaſon is plain, they had not 
thoſe calls of providence, ariſing from the peculiar ſtate 
of the church, and from the particular diſpenſations of 
God towards her, which are neceſſary to make public 
covenanting the preſent duty of any people. Now, if 
the apoſtles and primitive Chriſtians did not perform 
this duty, we may certainly conclude that their circum- 


ſtances, in the courſe of divine providence, rendered it 


either unneceſſary or inexpedient for them to be fo em- 
ployed. In a word, let the fituation and circumſtances 
of the church in the wilderneſs, before the death of Jo- 
ſhua, in the time of Aſa; in the days of Jehoiada, under 
the reign of Joſiah, and when the Jews returned from 
Babylon to their own land, be carefully confidered, and 
when the ſituation and circumſtances of the Chriſtian 
church, at any time or in any place, clearly correſponds 
with either of theſe, public covenanting with God is 
their preſent duty; but when it is otherwiſe, this ſolemn 
exerciſe is not required at their hand. To this argument 
it may alſo be anſwered, that it does not appear to be 
true, that we have no example of public covenanting 
with God, in the days of the apoſtles, There is certain- 
ly ſomething recorded concerning one of the apoſtolic 
churches, which ſignifies their having publicly vowed 
unto, or covenanted with God. It is the conduct of the 
church of Macedonia, mentioned by Paul, 2 Cor. viii. 5. 
And this they did, not as wwe hoped, but firſt gave their otun- 
ſelves unto the Lord, and unto us by the ⁊uill of G The 
meaning of which mult be this, the Macedonian church- 
es, having gathered their collection for the poor ſaints at 


_ Jeruſalem, and having requeſted us to take the charge of 


conveying it to them, before they actually put it into our 
hand, did firſt of all, contrary indeed to our ex pectation, 
ſolemnly devote themſelves as a church unto the Lord, 
by a public vow. unto, or covenant with him to be his 
people, and committed themſelves unto us, as the miniſ- 
tering ſervants of Jeſus, in which exerciſes they had a 
reſpe ct unto, and complied with, the will of God, I de- 
fy any man to make common ſenſe of the apoſtle's words, 
it this is denied, It is unqueſtionable, that this exerciſe 
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of that church behoved to be done by them, in ſome 
public and ſolemn act of religious worſhip z and it may 
eaſily be proved, that this act of worſhip could be no o- 
ther than a public vow or oath unto the Lord, or cove- 
nant with him. This appears from the ſimilarity of the 
expreſſion here uſed unto the words of the Old Teſta- 
ment, by which Iſrael's covenanting with God is deſcrib- 
ed. They are ſaid to join themſelves to the Lord, in a 
perpetual covenant ; Jer. l. 5. What elfe can the exerciſe 
of the Macedonian churches mean, when they gave their 
ownſelves to the Lord? Are not our joining ourſelves un- 
to the Lord, and our giving our ownſelves to the Lord, 
expreflions of the ſame import? If the former fignifes 
our coveganting with God, the latter can mean nothin 

leſs. Iſrael's covenanting is alſo deſcribed in the follows 
ing words; And FJehoiada made a covenant - between the 
Lord, and the king and the people, that they ſhould be the 
Lord's people ; 2 Kings xi. 17. And they entered into a co- 
venant to ſeek the Lord Gd of their fathers, . with all their 
heart, and with all their foul, 2 Chron. xv. 12. The 
nature of the church's covenanting with God, was juſt a 
ſolemn engagement that they ſhould be the Lord's peo- 
ple, and that they would ſeek him with all their heart, 
and with all their ſoul. Is not all this comprehended in 
the exerciſe of the churches of Macedonia ? It cannot be 
ſuppoled that they could give their ownſelves to the Lord, 
without engaging to be the Lord's peop'e, and to ſeek. 
him with all their heart, and with all their foul. As this 
was the church's covenanting under the old diſpenſation, 
and as we have here the whole ſubſtance of it in the ex- 
crciſe of a church under the new; we therefore have a 
clear example of public covenanting under the goſpel 
ſtate of the church. —The truth of this will further ap- 
pear, if we conſider that there is no other religious duty 


. or. Exerciſe, by which the Macedonian believers could 


perform this work, as the apoſtle here repreſents it, but 
by a vow or covenant with God.” The enemies of public 
covenanting have mentioned three ways, by which the 
Macedonians, on this occaſion, might have given them- 
ſelves to the Lord, without a religious vow or covenant, 
Let us now fee how they will correſpond with the apoſ- 
tle's account of the matter, It has been ſaid, that the 
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Macedonians might give their ownſelves to the Lord, by 
making a public profeſſion of Chriflianity. We anſwer, 
they had made a public proteflion of Chriſtianity before 
they had any thought of ſending a ſupply to the poor 
ſaints at Jeruſalem; they were daily making that profeſ- 
ſion, by abſtaining from their former heatheniſh worſhip 
and religion, and cleaving to the truths and ordinances 
of Chriſt; this, therefore, could not be the exerciſe of 
that church of which the apoſtle here fpeaks. Beſides, 
how could the apoſtle ſay, concerning this act of the 
Macedonians, that it was not as he hoped, if it contained 
nothing elſe than their profeſſing Chriſtianity ? the apoſ- 
tle could never hope that they would not profeſs Chriſti- 
anity, when they had, on former occaſions, ſolemnly 
taken this profeſſion on themſelves. In fine, where is 
the church's profeſſion of Chriſtianity ever repreſented, 
in the New Teſtament, by their giving their ownſelves 
to the Lord? Theſe things ſhow the groſs abſurdity of 
this ſuppoſition. It has alſo been ſaid, that they might 
give themſelves to the Lord in the ordinances of bap- 
tiſm. To this we may anſwer, the members of thete 
churches were certainly baptized before this time. The 
apoſtle is here ſpeaking of a ſolemn act performed by the 
Macedonians, after they had gathered their collection 
for the church in Judea, and before they actually ſent it 
away. Can it be ſuppoſed, that the believers in theſe 
churches had either referred their baptiſm for this junc- 
ture, or that they were all re-baptized on this occaſion ? 
could ever the apoſtle ſay that he did not hope that they 
would ſubmit to the ordinance of baptiſm, if they were 
yet unbaptized ? or where is the adminiſtration of bap- 
tiſm repreſented, in the word of God, by the exerciſe of 
a whole church giving their ownſelves to the Lord? this 
ſuppoſition is equally abſurd as the other. It has further 
been ſaid, that the Macedonian churches might give 
their ownſelves to the Lord, by receiving the Lord's ſup- 
per. To this we reply, the apoſtle ſpeaks of this act of 
the Macedonians as a thing that was ſingular, and con- 
trary to his expectation. If it was nothing more than 
their eating the Lord's fupper, it could be no way ſingu- 
lar; for this ordinance was common to all the churches 
of Chriſt, Nor could it be contrary to his expectation 
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how could the apoſtle imagine that they would allow him 
to depart, with their collection to the Jewiſh believers, 
without diſpenfing to them the ordinance of the Lord's 
{upper ? beſides, the receiving of that ordinance is never 
repreſented, as is the cafe here, by different churches 
publicly giving their ownſelves unto the Lord, and com- 
mitting themſelves to the care of the apoſtles, by the will 
of God. This deed of theſe churches, therefore, be- 
hoved to be ſome explicit, public, ſolemn, and religious 
act of worſhip, diſtinct from any of theſe which have 
been mentioned; and it is impoſſible to conceive of any 
other divine inſtitution, that can anſwer the apoſtle's de- 
ſcription, but a public religious vow, oath, or covenant 
with God. 

Fourthly, The church's public covenants with God have 
an intrinſic and moral obligation to duty of themſelves, 
upon the conſciences of the covenanters, diſtin&t from 
the obligation to the ſame duties, by the binding force 
of the moral law. As this truth is groſsly miſrepreſent- 
ed by ſome, and flatly denied by others, it is neceſſary 
that ſomething ſhould be ſaid, both for explaining the 
nature of this obligation, and for proving its reality, 
The moral law is both the fountain, in ſome reſpects, 
from which the obligation of theſe covenants does pro- 
ceed, and the rule of direction by which the church's co- 
venanting exerciſes are to be regulated. The nature of 
the obligation of religious covenants with God may be 
underſtood, in ſome meaſure, if the following things are 
duly conſidered. | 

The great Jehovah poſſeſſes in himſelf, and exerciſes 
all that authority, by which the children of men are 
bound 'to obedience, and has given them his law as the 
regulating ſtandard of their actions; but, in order more 
effectually to promote the ends thereof among men, he 
has inſtituted in his word, vowing and {wearing unto 
him, and covenanting with him, as his ordinances unto 
them, and has required in his law theſe exerciſes from 
them, as their indiſpenſible duty, He has given to 
Chriſtians a power over themſelves, or a right of ſelf- go- 
vernment, whereby they, in agreeableneſs to the pre- 
ſcriptions of his law, difpoſe of themſelves, and volunta- 
rily engage themſelves unto his obedience. The 
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* church's covenanting with God, and vowing and ſwear- 
ing unto him, are the principal ways by which they ex- 
ereiſe this right, and uſe this power which God has, given 
them, by diſpoſing of themſelves as the law requires, in 
taking upon themſelves the yoke of Chriſt which is eaſy, 
and his burden which is light. When Chriſtians are 
convinced, by the light of God's word, that theſe exer- 
ciſes are their duty, and, in conſequence thereof, do 
aCtually promiſe, vow and ſwear unto the Lord, or co- 
venant with him, that they ſhall, in the ttrength of his 
grace, abſtain from evil, and practiſe holineſs; they are 
under obligation to obedience, by their own religious 
and voluntary promiſes, vows, oaths and covenants, as 
well as they are bound thereunto, by the infinite au 
rity of God in his law. 

It may tend to caſt ſome light on this matter, to ſtate 
a few of the differences betwixt the obligation to duty by 
the moral law, and that of the church's covenants. The 
obligation of the church's covenants is diſtin from the 
obligation of the law. It .s not independent of the law, 
nor {eparate from it; but the obligation of the one may 
be diſtinguiſhed from that of the other. Chriſtians are 
un der an obligation to perform duties, by the authority 
of God in his law; and they are, at the ſame time, un- 
der an obligation to perform the ſame duties, by their 
own act, whereby they have bound themſelves to practiſe 
them.—The obligation of the law is primary and ſu. 
preme; that of the church's covenants is ſecondary and 
ſubordinate thereunto, — The obligation of vows and co- 
venants, both as to the matter and manner thereof, may 
always be examined by the rule of the law; but that 
which we know to be the law of Gol is not, as to its 
rectitude and obligation, the ſubject of any ſuch exami- 
nation.— The obligation of the law is neceſſary unto the 
very being of the rational creature; that of our cove- 
nants is not ſo. It is impoſſible for them to exiſt, with- 
out being under the obligation of the divine law; but the 
greater part of them are not under the obligation of reli- 
gious covenants.— An act of the creature is neceffary to 
bring us under the obligation of vows and covenants; 
but no ſuch act is requiſite to ſubject us to the obligation 
of the moral law.— The obligation of our 'covenants with 
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God reaches to time only; but that of the law of God 
extends to eternity. By the former, we bind ourſelves 
to ſincere, though but imperfe& obedience, but by 
the latter, we are divinely bound to perfection.—In the 
law, God, who is its glorious author, binds us to obedi- 
ence, by his own authority; but, by our promiſes, vows 
and covenants, we bind ourſelves to be the Lord's peo- 
ple, and to ferve him. 

The moral law is the directing ſtandard, by which 
theſe ſolemn tranſaclions of thè church are to be regulat- 
ed. The regulations of the law, concerning theſe acts 
of the creatures, reſpect both the matter of them, and 
the manner of their performance. ' As the directions of 
the law reſpect the matter of our vows and covenants, 

y indiſpenſibly require, that the things we bind our- 
felves to perform be agreeable to the law, and in nothing 
contrary to the precepts of the word. If they are other- 
wiſe, our vows and covenants are null and void in their 
obligation; and it is ſinful to fulfil them. Of this na- 
ture was that oath, which more than forty of the Jews 
had ſworn, that they would neither eat nor drink till 
they had killed Paul. The Chriſtian: has no right or 
power to bind himſelf to do any thing, that is con 
to the infinite obligation under which he is laid, by the 
authority of God in his law. It is, therefore, neceſſary 
in order that our vows, oaths and covenants may have 
validity in them, and an obligation ariſing from them to 
bind our conſciences, that the matter of them be lawful, 
and agreeable to the commandments of God. The di. 
rections of the law extend alſo to the manner in which 
theſe ſolemn tranſactions are to be performed. The la- 
of God requires that we vow or ſwear unto the Lord in 
truth, in righteouſneſs, and in judgment; by faith in 
him as our God in Chriſt; expecting acceptance with 
him in this, as in all other duties, through the Media- 
tor; with holy fear and reverence of his majeſty and glo- 
ry; in obedience to his holy law, -which requires theſe 
duties of us; with a ſincere intention of fulfilling them, 
in the ſtrength of his grace; with a view to promote his 
glory; and with a deſign to advance the ſpiritual good 
of ourſelves and others. When the church of God, by 
itling his ordinance, and — their duty, do vow 
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or fwear unto the Lord, and enter into a covenant with 
him, which is, in the matter of it, agreeable to his law, 
and, in the manner of performing it, is ſuch as he re- 
quires, theſe acts lay them under a real, formal and mo- 
ral obligation to perform the duties to which they have 
engaged, and to eſchew the evils from which they have 
bound themſelves to abſtain. The proof of this is now 
to be attempted, and its truth may be confirmed, by the 
following arguments. 

1/}, That there is an intrinſic obligation to duty in the 
church's vows, oaths or covenants, is evident from the 
words of the text, and other ſcriptures, wherein the 
children of men are charged with breaking or tranſgreſ- 
ſing their covenant with God. The houſe of Hrael and the 
heuſe 'of Fudah have broken my covenant. See alſo Jer. 
XXXiv. 18. Hoſea vi. 7. In theſe ſcriptures, the church 
of God are ſaid ro break, and to tranſgreſs the covenant 
betwixt God and them, It is impoſſible that the cove- 
nant could be broken, or tranſgreſſed, if it did not lay 
an obligation to duty on the conſciences of the covenant- 
ers. How could 2 break a bond, if it had no binding 
force upon them? or how could they tranſgreſs a cove- 
nant, it they were not obliged to duty, by that covenant? 
ſince the people of God are charged with breaking and 
tranſgreſſing their covenant, they muſt have been bound 
to the perſormance of duty by their covenant; and, if 
ſo, religious covenants muſt have an intrinſic and formal 
obligation to duty of themſelves, by which covenanters 
are bound. | 

2d, The truth of this obſervation will alſo appear, if 
we conſider, that the fin of the church of God, as it is 
a tranſgreſſion of the divine law, and their fin, as it is a 
breach of their covenant with God, are diſtinguiſhed 
from each other. Ifaiah xxiv. 5. The earth alſo 1s defiled 
under the inhabitants thereof; becauſe they have tranſgreſſed 
the laws, changed the ordinance, broken the everlaſting cove- 
nant. The fin of Judah is here deſcribed, both as it is a 
tranſgreſſion of the law, and as it is a breach of the ever. 
laſting covenant. This plainly imports, that they were 
under an obligation to duty by the authority of God in 
his law, and, therefore, their fin was a tranſgreflion of 
his laws; and that they were under another obligation to 
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duty from their entering into covenant with God, and, 
on this account, their ſin is ſaid to be a breach of the e- 
verlaſting covenant. It is evident, that the divine law 
obliged them to obedience, and that they were under the 
obligation of it, when their ſip is declared to be a tranſ- 
greſſion of that law; it is equally clear, that their cove- 
nant, with God obliged them to obedience, and that they 


were under the obligation thereof, as their ſin is here 


ſtated to be a breach ot that covenant. From this text 


of ſcripture, we have juſt as much evidence, for the ob- 


ligation of religious covenants on the conſciences of men, 


as we have for that of the divine law upon them; for 
their ſin is not a tranſgreſſion of the law only, but alſo a. 


breach of the covenant. 


- 3d, The ſcriptural account. of the nature of religious 
vows and oaths unto the Lord, fully confirms the truth. 
of this obſervation. . In the xxx. chap. of Numbers, this 


is repreſented in the cleareſt manner; we ſhall particu- 


larly attend to the 2d verſe. Fa man. fball vod A vj. 


wnto the Lord, or, ſiuear an.oath to bind his ſoul with a bond: 


he ſhall not break his word, he ſhall do. according to all that 


proceedeth out of his mauth, There are three things in 
this verſe. The exerciſes mentioned, vowing a vow, or 
ſwearing an oath. unto the Lord.—The nature of the 
creatures vows. and oaths unto the Lord, they are his. 


binding his ſoul with.a bond, — The duty of a perſon that 
has. vowed or ſworn unto the Lord, he ſhall not break 


his word, he ſhall do. according to all that proceedeth 
out ot his mouth. It is the ſecond of theſe particulars 
which we have in view at this time, wherein the nature 
of vows and oaths unto the Lord is deſcribed; it is ſaid 
to be the perſon's binding his ſoul with a bond. This. 
expreſſion is frequently uſed in the courſe of the chapter, 


as the deſcription, which the Spirit af God uniformly. 


gives of the nature of thoſe religious exerciſes. If a per- 
ſon, by. vowing and ſwearing unto the Lord, binds his. 
ſoul with a bond, to do according to all that proceedeth 
out of his mouth, muſt there not be an obligation laid 
upon his. conſcience to fulfil it, by his vow and oath ?. 
How is it poſſible that the ſoul can be bound with a bond 


by vowing and ſwearing to God, and yet there ſhall be 
no intrinſic obligation in his vow or oath ? Words can- 
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not be conceived more clearly and ſtrongly to expreſs 
the inviolable obligation of religious vows and oaths, 
than thoſe which are here uſed. By our religious vows, 
oaths and covenants with God, we bind ourſelves with a 
bond, we bring ourſelves under a moral obligation, di- 
ſtinet from that of the divine law, to do according to all 
that proceedeth out of our mouth. Let none ſay that 
theſe vows and oaths relate to matters of indifferency, to 
which the ſoul was not bound, by the divine law; for if 
our vows and oaths bind our ſouls with a bond, with re- 
ſpect to things of this nature, much more muſt they bind 
our ſouls with a bond, and lay obligation upon us, when 
they are interpoſed, as they ought to be, about matters 
of ſuperior moral importance. 
Arth, The intrinſic moral obligation of the church's 

vows and covenants with God is alſo evident, from the 
commands of the divine law, which require the children 
of men to fulfil them. Some of the precepts of God's 
word, which require this duty, are the following: Deut. 
xxiii. 21. When thou ſhalt vow a vow unto the Lord t 
God, thou ſhalt not flack to pay it, for the Lord thy God will 
farely require it of thee, and it would be fin in thee; Pſal. 
Ixxvi. 11. Vow, and pay unto the Lord your God, Eccl. v. 
4. When thou vowveſt a voww unto God, defer not to pay it: 
for he hath no pleaſure in fools, pay that which thou haſt 
vowed, Deut xxix. 9. Keep therefore the awords this co- 
venant, and do them, that ye may proſper in all that ye do. 
Jer. xi. 6, Hear ye the words of this covenant, and do them. 
In theſe portions of ſcripture, and in others of a ſimilar 
nature, the Lord requires the children of men to pay 
their vows, and to keep their covenant with him. This 
plainly imports, that our vows contain an obligation in 
them, whereby we are bound to pay them ; and that by 
our entering into a covenant with God, we are bound to 
keep it. When the Lord commands us to obey his law, 
it ſhews us that the law obliges us to obedience; and 
when he requires us to fulfil our vows and covenants, it 
plainly diſcovers that they pofi-{s an intrinſic obligation 
which binds our conſciences. It the law laid no obliga- 
tion upon us, God could not command us to obey it; 
and, if our vows and covenants did not bind us, the 
Lord could not enjoin us to fulfil them. It is not the 
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command of God, requiring us to pay our vows and 
keep our covenants, that gives obligation unto them; 
this command only requires us to act according to that 
obligation, and warns us of the evil of violating it. 
Fhe obligation ariſes intirely from the act of the crea- 
tures, uting a divine ordinance, by vowing unto God, 
and covenanting with him, whereby they .bind their 
ſouls with a bond to ſerve the Lord. The commands of 
God, relating to our vows and covenants, plainly ſup- 
poſe their intrinſic obligation upon us. In theſe divine 
precepts, the Lord clearly recognizes the moral obliga- 
tion of theſe folemn deeds. Every one of theſe com- 
mands is a divine acknowledgment that our vows and 
covenants, which he requires us to fulfil, have an intrin- 
ſic obligation upon us. How could the Lord require his 
people to pay a vow, which did not at all oblige them to 
pay it? how could he command them to keep a cove- 
nant, which was void of all binding force upon them ? 
The denial of the intrinſic obligation of our religious 
vows and covenants, renders the commands of God, 
wherein he requires us to pay the one and keep the o- 
ther, abſard and ſenſeleſs. It is as if the Lord ſhould 
{ay unto his people; you have vowed a vow unto me, 
which indeed has no obligation in it, nevertheleſs you 
muſt pay itz you have entered into a covenant with me, 
which has no binding force upon you, yet you muſt keep 
it. Can the Lord interpoſe his authority in this manner? 
The ſuppoſition is blaſphemous. The reverſe is unqueſ- 
tionably the truth. Theſe holy precepts of God's word 
are his declaration unto the children of men, to the fol- 
lowing effect. You have vowed a vow unto me, and en- 
tered into a covenant with me, by which you have, ac- 
cording to my ordinance, bound vour fouls with a bond, 
which morally obliges you to fulfil it; ſee therefore that 
you keep your covenant and pay your vow, and beware 
of breaking your ſolemn engagements From theſe 
precepts of the Lord's word, it is evident that religious 
vows and covenants contain in them an intrinſic obliga- 
tion to dnty, 

5th, This truth is alſo confirmed from the ſcriptural 
account of the views, which believers had of their reli- 
gious oaths and vows unto God; a few of theſe ſhall be 
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mentioned. Pſalm cxix. 106. I have ſworn, and I will 
perform it, that I will keep thy righteous judgments. This 
text contains the exerciſe, in which David had been em- 
ployed, religious ſwearing unto the Lord; his reſolution 
reſpecting it, I will perform it; and what was the mat- 
ter of his oath, not a matter of indifferency, to which 
he was not previouſly bound by God in his law, but a 
thing moral in its nature, that he would keep God's 
righteous judgments. David, having uſed the divine 
ordinance of {wearing to the Lord of hoſts, reſolves to 
perform it, by keeping God's righteous judgments. His 
reſolving to perform his oath plainly ſhews, that he be- 
lieved that he was bound by the oath he had ſwarn, as 
well as by the divine law, to keep God's righteous. 
judgments; and that his oath was a bond upon his ſoul, 
by which he had brought himſelf under a folemn and 
voluntary obligation to ſerve the Lord. Pſalm lvi. 12. 
Thy vows are upon me, O God ; I will render praiſes unto 
thee. The former part of this verſe repreſents the ſitua- 
tion of the holy man, he was under vows unto God; and 
the latter part of it expreſſes his fulfilling them, by 
praiſing and glorifying God. Thy vows are upon me; 
I have vowed unto the Lord, and the obligation of theſe 
vows conſtantly binds me. I am not under the obliga- 
tion of thy law only, but the binding force of religious 
vows alſo, is upon my ſoul. Correſponding to this it is 
alfo faid, Pſalm Ixvi. 13, 14. I will pay thee my vows, 
evhich my lips have uttered, aud my mouth hath ſpoken, when 
4 was in trouble, Theſe words contain the exerciſe of 
the holy man, he had vowed unto the Lord, his lips had 
uttered and his mouth had ſpoken them; the time when 
he had made his vows, it was a ſeaſon of trouble; and 
his reſolution concerning his vows, I will pay thee my 
vows, From this reſolution it is evident, that the holy 
man conſidered his vows as a debt-bond unto the Lord, 
which he was engaged to pay, and as containing an ob- 
ligation to duty, which he was bound to fulfil From 
theſe inſtances, and others which might be mentioned, 
and probably will be recollected, it appears that the 
faints of God conſidered their oaths and vows unto him, 
as containing an intrinſic obligation to duty; and certain», 
ly this is the view which the church ſhould entertain of 
them, till the end of the world. 
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6th, The obligation of our covenants with God is alſo 
evident, from the binding force of human contracts be- 
tween man and man. It is a natural dictate of reaſon, 
which is confirmed by the word of God, that the pro- 
miſes, oaths and covenants of men with one another, o- 
blige the parties to fulfil them; and that their failing 
therein, or acting contrary thereto, is a great evil. 
If our promiſes; oaths and covenants with our fellow 
creatures, bring us under a moral obligation, and bind 
us to fulfil them; muſt not our promiſes, oaths and co- 
venants with the moſt high God, contain in them a mo- 
ral obligation to perform duty to him? To allow the one 
and deny the other is certainly abſurd and impious. It 
is abſurd. Does not the divine law as expreſsly require 
us to fulfil our ſacred engagements to God, as it enjoins 
us to implement our common obligations to men? Does 


not the word of God promiſe rewards to them that keep 


their covenant with God, as well as to them who act ac- 
cording to their agreements with men ? Does not the law 
of God threaten thoſe with judgments who break their 
covenant with him, as well as it denounces vengeance a- 
gainſt thoſe who violate their engagements with their 


fellow creatures? How abſurd therefore muſt it be to al- 


low an obligation in the one caſe, and deny it in the o- 
ther, This opinion is alſo impious. It is to ſay, that 
the law of God guards the rights of men, more than the 
intereſts of its glorious author; that, if we open our 
mouth unto men we are bound, but though we open our 
mouth unto God, no obligation at all ariſes from it; 


and, that our fellow creatures have a claim upon us by 


our contracting with them, but the great God has no 
claim upon us by our covenanting with him. The groſs 
impiety of this muſt be evident to all. 


7th, The obligation of religious oaths and covenants 


may be proved from the nature of our baptiſm, of the 


Lord's fupper, and of a religious profeſſion, When we 
are baptized in the name of the Father, of the Son, and 
of the Holy Ghoſt, are we not brought under obliga- 
tions to ſerve and glorify the three who bear record in 
heaven? When we fit down at the table of the Lord, 
and ſhew forth his death till he come, do we not come 
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under very particular engagements to be for the Lord, 
and not for another ? When we. take upon ourſelves a 
religious profeſſion, are we not bound to walk according 
to it? If theſe things are ſo, how much more muſt we 
be-under an obligation to perform the duties of holineſs, 
by an explicit and formal vowing or ſwearing unto the 
Lord, and covenanting with him. 

The lax and prevailing ſentiment by which this truth 
is oppoled, is the following. Religious covenants are 
not formally, bat only materially binding, They have 
no real obligation in themſelves, but we are bound to 
the duties therein, becauſe theſe duties are required in 
the moral law. This dangerous opinion appears to be 
imbibed by many profeſſed witneſſes for the covenanted 
reformation, by the influence of which, they ſeem to be 
precipitated into the gulf of public apoſtacy from theſe 
principles, which they formerly eſpouſed. It is impoſſi- 
ble for a perſon to believe it, without entertaining a ſe- 
cret contempt of religious vows, oaths and (covenants ; 
and it is impoſſivle for him to act upon it, without being 
involved in a practical oppoſition to them. Having al- 
ready eſtabliſhed the contrary truth, it will not be neceſ- 
fary to ſay much for overthrowing this erroneous ſenti- 
ment. If this opinion were true, the houſe of Iſrael and 
the houſe of Judah could not be charged with breaking 
the covenant : they might be charged with breaking the 
Lord's law; but he could not have ſaid, they have bro- 
ken my covenant, If Iſrael's covenant with God did not 
bind them, by an intrinſic obligation, their iniquity 
could not be a breach of the covenant, but only a tranſ- 
greſſion of the law; nor could it be any way criminal 
from the relation it had to'the covenant, but only from 
the reference it had to the law, We may ealily know 
what to think of an opinion, which neceſſarily renders 
the charges the Lord brings againſt his backſlid- 
ing people, abſurd and unjuſt. Were this opinion true, 
there could be no ſuch thing among the children of 
men, as the fins of perfidy, covenant-breaking or perju- 

ry. Though we may pledge our veracity, by religious 
promiſes and vows unto God, if there is no obligation in 
them, there can be.no perfitly, or breach of faith in our 
diſregarding them. . Though we may join ourſelves to 
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the Lord in a ſolemn covenant, if that deed brings us 
under no obligation to fulfil it, the fin of covenant. 
breaking can have no exiſtence, Though we ſhould en- 
ter into an oath to walk in the Lord's law, if this oath is 
not binding in itſelf, how can the fin of perjury; or de- 


ſpiſing the oath of God, be charged upon us? We are 


certain that theſe ſins are mentioned in the word of God, 
and that they are committed by men; but this opinion 
deſtroys them for ever. Were this ſentiment right, then 
all the ſolemn acts of believers as individuals, and of the 
church as a body, are rendered void and uſeleſs to all in- 
tents and purpoſes Of what uſe are promiſes, vows, 
oaths and covenants, if there is no obligation in them? 
If obligation to performance is refuſed to them, their ve. 
ry eſſence is deſtroyed. The mind cannot think on any 


ol thoſe tranſactions without confidering an obligation to 


do as we have ſaid, vowed or ſworn as eſſential to 
their being. Promiſes, without an obligation to fulfil 
them, vows, without an obligation to pay them, oaths, 
without an obligation to perform them, and covenants, 
without an obligation to keep them, are monſters both 
in divinity, and in morals, which are created by this 
more monſtrous opinion.—lt is alſo the native import of 


this doctrine, that Chriſtians are under no other obliga» - 
tion to duty, after they have promiſed, vowed and ſworn 


unto the Lord, or covenanted with him, than they 
were before they engaged in theſe folemn and holy tranſ- 
actions. The man who can believe this, there is great 
reaſon to fear, is actuated by a deſire to break the bands 
of the Lord and his anointed, and to caft away their 
cords from him. Theſe things both ſhew the grofs er- 
ror of this ſentiment, and ferve to confirm the truth of 
the contrary doctrine, 

We ſhall conclude the illuſtration of this obfervation, 
by mentioning another opinion which has been urged, for 
overthrowing the obligation of the church's covenants 
with God. That the Chriftian's vows and covenants 
have no obligation, except when they relate to things 
which are indifferent. When Chriſtians vow or cove- 
nant with God, either to abitain from or perform any 
actions, to which they were not bound by the moral law, 
their covenants. oblige m— 3. but no obligation ariſcs 
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from them, when they contain articles that are moral in 
their nature, and to which they are previouſly bound by 
the divine law. I ſhall not take up time in ſhewing the 
wild abſurdity of an opinion, which allows Chriſtians a 
power to bind themſelves to the performance of things 
-which are indifferent, and denies them a right of com- 
ing under a voluntary obligation unto the Lord, relative 
to duties which are morally binding by his holy law. 
Upon this it is only neceſſary to obſerve, that in all the 
inſtances we have of covenanting in ſcripture, moral du- 
ties, to which the church was bound by the law of God, 
conſtituted the matter of their vow and oath unto him. 
In the covenanting that was carried on in the land of Ju- 
dah, at different periods, the ſcriptural account of the 
matter of theſe tranſactions is contained in the following 
expreſſions. And Jeboiuda made a covenant between the 
Lord, and the king and the people, that they ſhould be the 
Lord's people. 2 Kings xi, 17. And they entered into a co- 
venant to ſeek the Lord God of their fathers, with all their 


Heart, and with all their ſoul. 2 Chron. xv. 12. And the 


king flood by a pillar, and made a covenant before the Lord, 
to walk — the Lord, and to keep his commandments, and 
his teſlimonies, and his flatutes, awith all their heart, and all 
their ſoul, to perform the words of this covenant that are 
written in this bot; and all the people ſtood to the covenant. 
2 Kings xxiii. 3. They clave to their brethren, their nobles, 
and entered into a curſe, and into an oath, to wall in God's 
law, which was given by Moſes the ſervant of God, and to 
obſerve, and do all the commandments of the Lord our God, 
and his judę ments, and his flatutes. Neh. x. 29. From 
theſe ſcriptures it is undeniable, that dutics of a moral 
nature, ſuch as the church was previouſly bound unto by 
the authority of God in his law, and theſe only, conſti- 
tuted the matter of their oaths unto God, and of their 
covenants with him. This opinion, therefore, plainly 
contradicting as it does the dictates of the Spirit of God, 
muſt be rejected with abhorence. 
: Fifthly, The church's covenants with God bind the 
conſciences of their poſterity. 
- This may be confirmed by the following arguments. 
1/}, The truth of this obſervation is evident from the 
words of the text; the houſe of Vrael and the houſe of Tudab 
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have broken my covenant, which I made with their fathers. 
They are charged with breaking this covenant, and this co- 
venant was made with their fathers, It is not ſaid that 
this covenant was made with themſelves perſonally, but 
with their fathers; and yet they are charged with break- 
ing it. From this it is perfectly evident, that they were 
under the obligation of God's covenant, which was made 
with their fathers; that this covenant bound them to the 
performance of the duties which it contained; and that 
their ſins were as really a breach of this covenant, as the 
fins of thoſe could have been, who had perſonally enter- 
ed into it. What further. proof can be required of the 
binding obligation of religious covenants upon the cove- 
nanters poſterity, for the matter is clear from the text. 
However, as the ſubject of this obſervation. is of conſi- 
derable importance, and is much controverted among, 
Chriſtians, we ſhall endeavour to confirm it from ſome 
other arguments. | 

2d, The ſcriptural account of the covenant, which the 
Lord made with Iſrael at Horeb, confirms the truth of 
this doctrine. We find it in Deut. v. 2, 3. The Lord our 
God made à covenant with us in Horeb. The Lord made not 
this covenant with our fathers, but with us, even with us, 
who are all of ur here: alive this day. The covenant, of 
which Moſes is here ſpeaking, was made with the fathers 
of thoſe, to whom he was now addreſſing himſelf. The 
perſons with whom this covenant was made were all 
dead, or flain in the wilderneſs. This appears from 
Num. xxvi. 64. But among theſe, there was not a man c 
them whom Moſes and Aaron the prieft numbered, when they 
numbered the children of Iſrael in the wilderneſs of Sinai. 
Moſes here declares, that the covenant was not made 
with their fathers, it was not made with them only, the 
obligation did not ly upon them alone; but it was made 
likewiſe with thoſe who were then before the Lord as 
their poſterity, and the obligation of it extended even un- 
to them. The Lord entered into a covenant with Iſrael 
at Horeb, ſoon after he had brought them out of the 
land of Egypt, and Moſes, about forty years afterwards, 
when all who were above twenty years at the ſolemn 
tranſaction were dead and gone, informs the congrega- 
tion of Iſrael, that. this covenant was made with them, 


© _ 
O_ 
— 


—ͤ—ͤ——— — ͥ́ ——h— ͤ ä[ —— — ———— — — ——ʒß8ͥ — — — — - . — 
Z 2 q = 7" 2 — 2 1 
— * 
— — Aw.” 44 i SEC —— * 4 — * 3 —_— "HY" o "4 A > — 
0 r * Y N 
r FRET 


— To oy 
wh 


SW eg oa oe 


= — 
E * REERXTIEEEEO 
=D 22 


— 


. Guia,” ̃ͤ ö—:Z— . 


E 


62 — 


DER 


1 
r 


— 4 AS oc 


wes 


44 Obſervations on the Public Covenants 


not with their fathers, but with them, even with them, 
who were alive at that day, From this ſcripture, the 
obligation of religious covenants upon poſterity is eſta- 
bliſhed, beyond all poſſibility of reaſonable contradiction z 
and it is truly aſtoniſhing and mournful that any, who 
profeſs to believe divine revelation, ſhould deny it. 

za, We have ſtill further evidence concerning this im- 
portant matter, from the account given us of that cove- 
nanting in Iſrael, which took place a little before the 
death of Moſes, the hiſtory of which is contained near 
the beginning of the xxix. chap. of Deuteronomy. We 
have a deſcription of the parties of which the aſſembly 
was compoſed, ver. 10, 11. The captains of ther tribes, 
their elders, and their officers, and all the men of Iſrael, 
their little ones, and their wives, the ſtranger in the camp, 
from the hewer of their wood, unto the drawer El their was» 
ter. Not one of the whole camp was abſent from the ſo- 
lemn convocation. We are informed alſo of the ſituation in 
which they ſtood, and the great end of their meeting, 
ver. 10, 12, Ye flund this day all of you before the Lord your 
God, that thou ſhouldeſt enter into covenant with the Lord thy 
Ged, and into his oath, which the Lord thy God maketh with 
thee this day. The deſign of this tranſaction is ſtated, 
ver. 13. That he may eftabliſh thee to day for a people unto 
himſelf, and that he may be unto thee a Ged. The parties 
concerned in this tranſaction are deſcribed, ver. 14, 15. 
Neither with you only do I make this covenant, and this oath ; 
But with him that flandeth here with us this day before the 
Lord our God, and alſo with him that is not here with us this 
day. Theſe two verſes divide all the parties who were 
connected with this covenant, and bound by its obliga- 
tion into three claſſes; thoſe who were come to mature 
age, their children who were preſent, and their poſteri- 
ty who were yet unborn. Neither auith you only do I make 
this covenant and this oath, that is, it is not made only 
with you, who, by reaſon of age, are capable of enter. 
ing, in your own perſons, into the covenant and oath of 
God ; but with him that ſtandeth here before the Lord. 
Theſe are their little ones, who, though they were pre- 
ſent, were, by reaſon of nonage, incapable of entering 
into the bond of God's covenant. —And alſo with him 
that is not with us this day; theſe ſignify their poſterity 
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who were yet to be born. The two laſt claſſes, as well 
as the firſt, are here declared to he under the obligation 
of the covenant and oath of the Lord their God. From 
this it is evident, that the obligation of the church's co- 
venants deſcend unto poſterity; as it is impoſſible to take 
any rational and conſiſtent view of this portion of ſcrip- 
ture, without underſtanding it in this ſenſe. 

4th, That the obligation of religious vows and oaths 
extends unto poſterity js evident alſo, from the names 


which the ſcriptures beſtow upon the church's covenants. 


with God. They are called an everlafling covenant, Iſa, 
xxiv. 5. and @ perpetual covenant, Jer. I. 5. Theſe cove- 
nants are called an everlaſting covenant, and a perpetual 
covenant, becauſe their obligation is durable and perma- 
nent, and extends to future generations. If the obliga- 
tion of theſe covenants periſhed at the deceaſe of actual 
covenanters, they would be temporary, fleeting and tran- 
fient in their nature indeed, and could have no title to 
theſe honourable appellations beſtowed upon them by the 
Spirit of God. 

5th, The obligation of public covenants with God may 
alſo be eſtabliſhed from the nature of the ordinance of 
baptiſm. In this ordinance, the members of the church 
do not come under obligations for themſelves only, but 
they bring their children alſo, under very ſolemn obliga- 
tions, which partake of the nature of a covenant with 
God, or an oath unto him, and which they are bound 
to fulfil all the days of their life. Now, if an individual 
Chriſtian may, -according to the ordinance and law of 
God, bring his children, acting as their deputed gover- 
nor and repreſentative, under moral obligations to all du- 
ty, which ſhall bind them, in the baptiſmal covenant ; 
may not a generation of Chriſtians, according to the di- 
vine ordinance and law, bring the following age, whoſe 
deputed - governors and repreſentatives they are, under 
folemn bonds to be the Lord's people, by covenanting 
with God, which ſhall be obligatory upon them unto the 
performance of the duties contained therein? The whole 
of the riſing generation, belonging to the church, are 
actually brought under ſolemn obligations unto the Lord, 
by the deeds of their parents in the ordinance of bap- 
tilm; and if they may do this in a ſolitary capacity, may 
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not a company of them, in a ſocial ſtate, bring their po- 
ſterity under fimilar bonds, in the ordinance of public co- 
venanting? It is impoſſible to acknowledge the lawful- 
neſs of the one, without diſcerning, at the ſame time, 
the moral fitneſs and neceſſity of the other. 

- 6th, The reaſonableneſs and propriety of the obliga- 
tion of religious covenants deſcending to poſterity may 
be argued, from the power which belongs unto men to 
bind their children, in matters that pertain to the pre- 
fent life. In very many inſtances, do the children of 
men bind their poſterity, both before and after they are 
born, by domeſtic contracts, ſocial engagements, and 
public treaties, which are obligatory upon them, either 
tor a time, or during the whole of their lives. Shall 
theſe civil contracts, whereby they have bound their po- 
ſterity to their fellow creatures, have an obligation. upon 
their ſeed; and ſhall their ſacred covenants, whereby 
they have brought them under obligations to the Lord 
their God, have no binding force upon the following ge- 
neration? To ſuppoſe this, is certainly exceedingly un- 
reaſonable. From the power that is beſtowed upon men 
to bring their poſterity under moral and Jawful obliga- 
tions, relative to their temporal concerns and intereſts, 
either by public or private contracts, the authority or 
warrant of Chriſtians, to bring their feed under engage- 
ments unto the Lord, by public covenanting with him is 
unqueſtionably evident, From the obligation of civil 
contracts upon poſterity, the binding force of religious 
covenants upon the following generation is equally clear. 
The truth is, the right of the children of men, in both 
caſes, is allowed and appointed in the law of God; and 
the precepts of that law, which require the parties con- 
cerned to fulfil their Rn ſhew that both are 
obligatory. 

It will be utterly vain for any to ſuggeſt, that this 
right of Chriſtians to bind their poſterity to duty, by 
public covenanting with God, and the obligation of theſe 
deeds upon the following race are an infringement upon 
the Chriſtian liberty of their feed, in matters of religion; 
becauſe no part of true Chriſtian liberty can be mention- 
ed, which is, in the ſmalleſt degree, trenched upon 
thereby. This Chriſtian right, and the obligation under 
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which poſterity is brought by their uſing it, do not de- 
prive the following generation of their liberty to accom- 
pliſh a diligent ſearch, by every poſſible mean of infor- 
mation, to be fully ſatisfied in their own mind, as their 
fathers were, of the morality of the duty of public cove- 
nanting, of the call their anceſtors had to engage in it, 
of the binding obligation of the ſacred deed upon them, 
and of the agreeableneſs of the matter of their fathers 
oath or covenant. unto the unerring ſtandard of God's 
law. It is not true Chriſtian liberty, but the dominion 
of fin, by whatever name it may be called, which diſpoſ- 
es men to break looſe from thoſe ſacred moral obligations 
to duty which God has appointed in his word, and un- 
der which he, in the courſe of his favourable providence, 
has actually brought them. 

It will be equally vain for any to object, that becauſe 
the deſcendents of covenanters did not conſent in their 
own perſons, unto theſe obligations, they cannot be 
binding on them; becauſe this principle would invalidate 
the lawful moral obligations binding poſterity in civil 
things, by the deeds of their fathers, which would turn 
the world into abſolute confuſion. It is not neceſſary unto 
the tranſmiſſion of the obligation of religious covenants 
unto poſterity, that every generation of Chriſtians ſhould 
be, in their own perſons, actual covenanters. We are 
ſure this was not the caſe with the ſeed of Iſrael, and yet 
their national covenant with God was binding upon 
them, in all their generations. 'The church may be very 
culpable in neglecting the duty of public covenanting, 
whereby they give a formal explicit conſent, in their own 
perſons, to theſe ſolemn obligations; or there may be 
ſeaſons paſſing over the church, in which they may not 
have a call to engage in this folemn ſervice; yet no ne- 
glect of this kind, whether ſinful or neceſſary, can hin- 
der this obligation from deſcending to poſterity. Nei- 
ther can the communication of this obligation to future ge- 
nerations be obſtructed, by the wickedneſs of a people, in 
withdrawing their neck from the yoke of God, in acting 
contrary to their ſolemn engagements, and in openly de- 
nying that this obligation is remaining on them. No 
doubt, all this was the caſe with ſome of the generations 
of the houſe of Iſrael and Judah, nevertheleſs they were 
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under the obligation of the covenant which God had 
made with their fathers, and the obligation of it was e- 
ven through them tranſmitted to their poſterity. ' 

Another prevailing opinion, that ſeems to be embraced 
by many, who wiſh to be conſidered as friends to public 
covenanting, is in direct oppofition to what has been 
ſaid; and which, if I underſtand it, I may expreſs in 
the following words. The obligation of public covenants 
with God upon poſterity couſiſts only in aggravating their 
ſin, if they forſake theſe principles, for maintaining of 
which, their fathers ſhawed ſo much zeal, as to enter 
into a covenant to preſerve and defend them. it is eaſy 
to ſee, that this opinion intirely denies and deſtroys the 
proper obligation of a people's covenants with God, ups 
on their poſterity. The apoſtacy of a generation 
from the religious attainments, which have been reached 
in the days of their fathers, and which they have hand: 
ed down unto them, will be a moſt 'aggravated evil, 
whether their fathers have covenanted with God or not. 
All covenants. with God, and their obligation, are, by 
this opinion, rendered uſeleſs, as they reſpect the follow- 
ing age. It is not the deſign of the church's covenants 
with God to aggravate the ſin of apoſtacy, either in the 
actual covenanters, or in their feed; but it is the deſign 
of theſe ſacred tranſactions to render apoſtacy a ſin, bath 
in themſelves and in their poſterity, from the relation it 
has to their covenant engagements. Apoſtacy from at- 
tainments in religion is a fin, by the law of God, fince 
the following is one of its precepts; Held faſt that which 
thou Bal. Apoſtacy is alſo a fin, by the church's cove- 
nant, ſeeing they have bound themſelves thereby to 
cleave unto the Lord, and not to ſuffer themſelves to be 
drawn away from the profeſſion of his goſpel, the obe- 
dience of his law, and the obſervation of all his ordinan- 
ces. It ought to be bewailed bitterly, that men, from 
whom we had many reaſons to expect better things, 
ſhould employ themſelves to deviſe and propagate vain 
fchemes of doctrine, to looſe themfelves and the genera- 
tion, from moral and ſacred obligations, by which they 
are faſt bound unto the ſervice of God. In oppotition, 
however, unto this erroneous and immorat opinion, we 


muſt aſſert, that the obligation of public covenants with 


God, is ſubſtantially the ſame, as it now binds the con- 
ſciences of poſterity, and as it formerly bound the actual 
covenanters; and that as our fathers were bound by their 
deed of covenanting with God, ſo we their poſterity are 
equally bound by that deed, to the performance of cove- 
nant duties. This truth is clearly confirmed from theſe 
ſcriptures, which repreſent a generation of profeſſors, 


who have not perſonally covenanted with God, but 


whole fathers had done ſo, to be chargeable with the 
ſin of coyenant- breaking. This is done in the words of 
our text, and in other portions of ſacred writing. 
What. more could be charged upon actual covenanters 
than this? If the charge, that is brought againſt non-co- 


venanting poſterity, is the {ame with what the charge a- 


gainſt covenanting anceſtors could really be, this will 
clearly demonſtrate that both theſe claſſes of men are e- 
qually under covenant obligations. The truth of this aſ- 
ſertion is alſo eſtabliſhed: by theſe ſcriptures, which re- 
preſent the puniſhment of the poſterity of covenanters 
for the ſin of covenant breaking. One of the principal 
evils, for which the kingdom of the ten tribes was car- 


ried into a diſmal captivity, by the king of Aſſyria, was, 


becauſe they rejected hit flatutes, and his covenant he had 


made with their fathers, 2 Kings xvii. 15. e great 
cauſe why the kingdom of Judah was carried captive un- 
to Babylon, their holy city burnt with fire, their temple 
deſtroyed, and their land made deſolate for ſeventy years, 
is repreſented in the following words of Jeremiah, chap. 
xxii, 8, 9. Wherefore hath the Lord done, thus unto this 
great city? And they ſhall anſwer, becauſe' they have forſaken 


the covenant of the Lord their God, and worſhipped other gods, 


and ſerved them. It is evident, that neither the genera- 
tion of Iſraclites in the kingdom of the ten tribes, nor in 
the kingdom of Judah, upon whom theſe calamities 
came, were in their own perſons actual covenanters; yet 
the puniſhment of covenant breaking was inflicted upon 


them, in as remarkable a way, as it could have been 


brought upon thoſe who had actually covenanted with 
God. How can we account for-this, without believing 
that they, as well as their covenanting forefathers, were 
under the ſame. covenant obligation, This truth, and 
the fallacy of that opinion 9 which it is oppoſed, will 
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further appear, from the ſcriptural account of the con- 
nection which poſterity has with the covenants that are 
made with their fathers. The ſcripture repreſents this 
conneCtion of non-covenanting poſterity with the cove- 
nants of their fathers, as we have already ſeen, that the 
Lord made this covenant with them, that is with poſte- 
rity, Deut. v. 2, 3. This is the very way, in which the 
connection of actual covenanters with the covenant, is 
repreſented in the text, and in other ſcriptures, that the 
Lord has made the covenant with them. Now, 
lince the Spirit of God deſcribes that connection, which 
actual covenanters have with the covenant, and the con- 
nec tion which non-covenanting poſterity have with it, by 
the ſame words, it muſt undeniably prove that both the 
one and the other are equally under the obligation there- 
of. This being the caſe, there neceſſarily muſt be ſome- 
thing more, in the obligation of religious covenants upon 
poſterity, than this opinion, we are now oppoſing, will 
allow; and that can be nothing other than what we have 
afſerted, that they are bound thereby, in a way, which 
is eſſentially the fame, with the manner in which their 
eovenanting fathers were thereby bound to the perfor- 
mance of covenant duties ws Wo, 
 Sixthly, The church's public religious covenants with 
God may, and ought to be national. A people's cove- 
nanting with God may be ſaid to be national, in the 
three following reſpects. When the civil and ecclefiattic 
rulers or repreſentatives of a nation enter into a covenant 
with God; when the great body of the people enter 
themſelves into the bond of this covenant; and when an 
acknowledgement of the obligation thereof, with a refo- 
tation to fulfil it, is made a fundamental law of the ſtate, 
fo as no perfon, who is an enemy thereunto, fhall be in- 
truſted with the affairs of the nation in their hands, ei- 


ther of a ſpiritual or temporal nature. In thefe ſenſes, 


we affirm that the church's covenants with Cod may and 

A, The truth of this obſcrvation is evident both from 
the words of the text, and from the other inſpired ac- 
counts we have of Iſrael's covenanting with God. The 
houſe of Iſrael and the houſe of Judah, in their nationat 
capacity, are the party mentioned in the text, who was 
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in covenant with God. The people without their rulers, 
the rulers without the people, or a part of the people 
without the concurrence of the reſt could not be called 
the houſe of Iſrael and the hoaſe of Judah. The bond 
of this covenant extended to the whole family of Ifrael 
and Judah, and therefore it reſpected them in their na- 
tional ſtate. The more particular accounts which we 
have in the divine word, of the nature of the church's 
covenants with God, will further confirm this truth, It 
was Iſrael as a nation that ſtood before the Lord in Ho- 
reb, when he entered into covenant with them. Near 
forty years afterwards, and immediately before the death 
of Moſcs, Iſrael again appeared before the Lord in their 
national capacity, and entered into a covenant with him, 
In that ſolemn afſembly, there were preſent the captams of 
their tribes, their elders, and their officers, with all the men 
of dſreel, their little ones, their wives, and their f ranger 
that was in their camp, from the hewer 7. their wood, unto 
the drawer of their water, who all entered into cavenant with 
God, were thereby eſtabliſhed for a people wnto him, and he en- 
gaged to be their God. Deut. xxix. 10, 11, 12, 13. The 
covenanting that took place in the days of Joſhua, bears 
alſo clear marks of its being a national deed. The perſons 
concerned in it are mentioned. in Joſhua xxiv. 1, 2. 
And Joſhua gathered all the tribes of Hrael to Shechem, and 
called for the elders of Iſrael, and for their heads, and for 
their judges, and for their officers, and they preſented tbem- 
felves before God. And Fofbua ſaid unta all the people, Wc, 
Here the people were not without their rulers, nor the 
rulers without the people; but the whole body of the na- 
tion entered into a covenant with the Lord, which is 
largely declared in the following part of the chapter, 
When their covenant was renewed in the days of Ala, it 
was alſo a national tranſaction, as will be evident from 
the following account of it, And Aſa gathered all Fudah 
and. Benjamin, and all the flrangers with them out of H- 
phraim and Manaſſeb, and out of Simeon. And they gathered 
themſelves together at Jeruſalem. — And entered into a coue- 
nan to ſeek the Lord Gad of their fathers, with all their 
heart, and with all their ſoul, 2 Chron. xv. 9, 10, 12. 
The ſame truth is clearly coafirmed from the account of 
this ſolemn action in the days of Joſiah. The Parties 
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who covenanted with God on that occafion, are men- 
Fioned, 2 Chron. xxkiv. 29, 30. Then the king ſent, and 
(gathered together all the elders of Fudah and Feruſalem, and 
the king went up into the houſe of the Lord, and all the men 
'of Fudah, and the inhabitants of Jeruſalem, and the prieſts, 
and the Levites, and all the people great and ſmall, and he 
read in their ears all the words of the book of the covenant, 
that was found in the houſe of the Lord. Upon the return 
of the captives from the land of Babylon, they again en- 
tered into a covenant with God, in their national capaci- 
ty, as is evident from the x. chap. of Nehemiah. In that 
chap. after expreſſing by name a conſiderable number of 
the prieſts, Levites, and heads of the people, it is added 


in the 28 & 29 verſes ; Andithe reſt of the people, the priefls, 


the Levites, the porters, the fingers, the Nethinims, and all 
they that had ſeparated themſelves From the people of the lands, 

unto the law of God, their wives, their ſons, and their 
daughters, every one having knowledge, and having under- 
landing; they clave unto their brethren, their nobles, and 
entered into a curſe and into an cath, to wall in God's law. 
Theſe ſcriptures plainly prove that God's covenant with 
Iſrael was made with them, in their public national capa- 
city. It was not made with one of the tribes, or with 
ſome individuals in all the tribes; bur it was with the 
whole body of the people that this covenant was made, 

and to all of them its obligation extended. The cove- 
nanting, therefore, that is warranted, in the days of the 
goſpel, to be carried on in Chriſtian lands, may and 
ought to be tranſacted by them, in their public national 
character. It is not lawful for a few perſons in a land 
only, when they come to be enlightened in the know- 
ledge of the goſpel, and have been determined to em- 
brace it, to join themſelves to the Lord in a perpetual co- 
venant; but it is lawful for a people, in their national 
ſtate, when they are brought to the knowledge or pro- 
feſſion of the truth, to do the ſame thing. Since cove- 
nanting with God was a moral duty, incumbent upon his 
people, under the former diſpenfation, and was perform- 
ed by them in their natioaal character; it certainly muſt 
be the duty of the Chriſtian church, when the Lord in 
his goodneſs brings her in any land unto a national form, 
to practiſe this moral duty in their public capacity. 
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2d, In order farther to confirm the truth of this obſer- 
vation, it ſhall be proved, that the ſcriptures repreſent 
the Gentile churches ſerving the Lord in their national 


capacity. Many ſcripture prophecies, which ſpeak of 


the Gentile church, plainly repreſent that they ſhall do 
ſervice to the Lord, and receive bleſſings from him in 
their national ſtate; from each, of which the reaſonable- 
neſs and neceſſity of national covenanting among them 
may be deduced. A few of theſe, out of many, ſhall be 
mentioned. Early did the Lord, by the ſpirit of prophe- 
cy, reveal this truth to the children of men; even as ear- 
Iy as the days of Noah, by whom the following declara- 
tion was made, Gen. ix. 27 God ſhall enlarge Tapheth, 

and he ſhall dwell in the tents of Sbem. In what capacity 
did the ſeed of Abraham, who were the deſcendents of 
Shem, dwell in their tents, or enjoy religious and ſpiri- 
tual privileges from God ? It certainly was in their na- 
tional ſtate. When the poſterity of Japheth, by whoſe 
offspring the iſlands of the Gentiles were divided in their 
lands, did ſucceed to the privileges of Shem, and dwell 
in their tents, which began in the apoſtles preaching un- 
to them; muſt not they alſo, in order to the full accom- 
pliſhment of this prophecy, enjoy privileges from God, 

and perform duties unto him in their national capacity ? 
If the poſterity of. Shem, when they dwelt in their own 
tents, had it as their peculiar honour to be, as a nation, 
in covenant with God; muſt it not be the diſtinguiching 
privilege of the offspring of Japheth, when they dwell in 
the tents of Shem, to enjoy the ſame bleſſedneſs— This 
argument will be corroborated, by the words ſpoken by 
the Lord unto Abraham, Gen. xxii. 18. And in thy ſeed, 
ſhall all the nations of the earth be bleſſed As theſe words 
ſecure the converſion of many in all nations to the faith 
of Chritt, and their enjoying eternal ſalvation through 
him; ſo they alſo plainly foretel, that the goſpel ſhould 
become a national bleſſing unto them, and lay them un- 
der national obligations unto God in Chriſt.— Another 
of theſe prophecies is recorded, Pſal. xxii. 27. All the 
ends of the world ſhall reader and turn unto the Lord ; 

and all the kindreds of the nations ſhall worſhip before thee. 
All the ends of the world, and all the kindreds of the 
nations certainly relate to people in their large public ca- 
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pacities; and their turning to the Lord, and their wor- 
thipping before him muſt ſignify, that public, ſolemn, 
and ſpiritual duties ſhould be performed by them in that 
character. —That very important piece of prophetic infor- 
mation, which is contained in Iſa. lij. 15. muſt not be 
omitted; So ſhall he ſprinkle many nations, the kings ſhall 
Fut their mouths at him; for that which had not been told 
them ſhall they ſee, and that which they had not heard ſball 
they conſider. After deſcribing the bumiliation and ſuf- 
lerings of Chriſt for the ſalvation of men, the prophet 
mentions the effect of theſe, in their application unto 
them by the hand of the Redeemer, fo {hall he ſprinkle 
many nations. He ſhall reveal himſelf to many nations, 
bring them to the knowledge of his truth, the profeſſion 
of his goſpel, the obedience of his law, and ſubjection to 
his ordinances in their national capacity; as well as juſti- 
fy, ſanctiſy and ſave multitudes of perſons among them. 
The conduct of the civil rulers of theſe ſprinkled nations 
is alſo declared, the kings ſhall ſbut their mouths at him, 
They ſhall no more oppoſe the propagation of the king- 
dom of Chriſt, no more thunder forth bloody edicts a- 
gainſt his followers, nor perſecute them on account of 
the profeſſion of his truth; but ſhould be ſilent before, 
and ſubmit unto the Lord of the whole earth. The text 
alſo gives the beſt of all reaſons for this change, which 
ſhould be accompliſhed upon Gentile nations, and on 
their governors, for that which had not been told them fall 
they ſee, &c. Scriptural illumination in the knowledge 
of Chriſt, inducing them to a ſerious conſideration, and 
to an aff-Qionate embracing of him and his religion, 
ſhall effectually accompliſh it. The Spirit of God aſſures 
us here, that Gentile nations, and their rulers (hall be 
forinkled by Chriſt, ſhall be enlightened in the know- 
ledge of him, and ſhall ſubmit unto him; and muſt not 
they, therefore, devote themſelves unto and ſerve him 
in their national character.— The dictate of inſpired pro- 
phecy which is recorded in Jer. is. 2. may be alſo men- 
tioned. Thou ſbalt ſwear, the Lord liveth, in truth, in 
righteouſneſs, and in judgment ; and the nations ſhall bleſs 
themſelves in him, end in him ſhall they glory. In the be- 
pinning of this verſe, the prophet deſcribes the duty of 
| Iſrael, Thou ſhalt ſwear, the Lord liveth, thou ſhalt 
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fwear unto the Lord, and in thy folemn oath unto him, 
halt afſert that he is the living God, that he is thy God, 
that he is the foundation of all thy hope, and is intitled 
unto thy obedience. The manner in which this religious 
oath unto the Lord ſhould be made; is here deſcribed ; 
in truth, in righteouſneſs, and in judgment. The pro- 
phet proceeds to declare, in the eud of the verfe, what 
mould happen among the Gentile nations; they ſhall 
bleſs themſelves in him, and in him ſhall they glory. 
The nations ſhall account it their higheſt privilege to 
know, ferve and enjoy the living God, ſhall look unto 
him for the enjoyment of all bleſſedneſs, ſhall efteem it 
their chiefeſt honour to be related and engaged unto 
him, and ſhall have it as their exercife to rejoice and tri- 
umph in him. The ſpiritual employment of Itrael and 
of the Gentile nations which is here mentioned, though 
expreſſrd in different words, is fubſtantially the fame; 
for when Iſrael ſwure that the Lord liveth, they alfo 
bleſſed themſelves in him, and gloried in him; and 
when the Gentile nations do this, they muſt alſo de con- 
fidered, as avouching the Lord to be the living God, 
and their God in Chriſt, by vowing and ſwearing unto 
him. Beſides, in the very fame capacity in which If. 
rael did ſwear the Lord liveth, the Gentile nations ſhalt 
bleſs themſelves in the Lord, and glory in him, and this 
certainly was in their national ſlate; for, the party men- 
tioned, in the beginning of the verſe, is called Iſrael in 
the context; and the party ſpoken of, in the end of the 
verfe, is called the nations; which fignifies both their 
acting in their national character, and that many nations 
ſhould be thus employed. The irrefragable confirmation 
of this truth, with which we are furniſhed, in the words 
that were ſpoken to Daniel, in the vinons of God 
wherewith he was privileged, muſt not be omitted; Dan. 
vii. 27. And the tingdom, and the dominion, and the greatneſs 
of the king dom under the ꝛuhole heaven, ſhalt be given to the 
people of the ſaints of the Moft High, ſe kingdom is an e- 
verlaſting kingdom, and all dominion ſhall ſerve and obey bim. 
The words now before us are a part of a moſt ſtupendu- 
ous vifion, which Daniel ſaw, and wherein many of the 
moſt aſtonifhing events of divine providence, yet to be 
accompliſhed, were clearly unfolded to his view. The 
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deſign of this part of the viſion is to deſcribe the nature 
of that dominion, glory and kingdom, which were given 
unto the one like the Son of man, who came with the 
clouds of heaven to the Antient of days, in order that 
all people, nations, and languages ſhould ſerve him, 
which is clearly expreſſed in the 13 and 14 verſes of this 
chapter. The words of this verſe repreſent the exalted 
ſtate, to which the people of the ſaints of the Moſt High 
ſhould be advanced in this world, under Chriſt their re- 
deeming Saviour, and ruling King. The kingdom and 
the dominion ſhall be given unto them, which ſignify ei- 
ther the perfection of their power, or the different kinds 
of inſtituted authority, civil and eccleſiaſtic, which are 


the two anointed ones that ſtand by the Lord of the 


whole earth, The greatneſs of the kingdom imports the 
glory and proſperity to which civil and eccleſiaſtic autho- 
rity ſhould be advanced in their hands. The extent of 
this is pointed out in the expreſſion, under the whole 
heaven ; not confined unto one nation, as under the old 
diſpenſation, but ſpread over all the earth. This ſhall 
be given unto the people of the ſaints of the Moſt High, 
the profeſſors of his religion ſhall be exalted unto a na- 
tional ſtate. They ſhall no more be in a low, oppreſſed 
and perſecuted ſtate, not being reckoned among the na- 
tions; but they ſhall take and poſſeſs the kingdom, and 
the nations ſhall be denominated from them. As this 
kingdom is extenſive, it ſhall alſo be permanent ; for. it 
ſhall be an everlaſting kingdom, continue to the end of 
the world, and remain in its perfect ſtate through eterni- 
ty. It is added, and all dominions ſhall ſerve and obey 
him. All divinely inſtituted authority among men ſhall 
acknowledge Jeſus as their Lord, ſhall ſubmit themſelves 
to his goſpel, ſhall regulate their conduct by his law, ſhall 
promote the intereſts of his glory, and ſhall advance the 
proſperity of his church. The meaning of this prophe- 
cy is ſo clear, and the proof of the point in hand, which 
it contains, ſo concluſive, that nothing further need be 
ſaid for its illuſtration.— The prophetic declaration of Ze- 
chariah, chap. ii. 14. deſerves alſo our conlideratian, 
And many nations ſhall be joined unto the Lord in that day, 
and ſpall be my people, The parties ſpoken of are many 
nations, the people who were ſitting in darkneſs, and in 


* 
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the region and ſhadow of death. The Gentile lands, in 
their national capacity, are the objects of this prophecy. 
What is ſaid of them? they ſhall be joined unto the 
Lord; they ſhall forſake the ſervice of idols, and the 
darkneſs of their htatheniſh ſtate; they ſhall believe in 
God through Chriſt, take upon them the profeſſion of 
his religion, and devote themſelves unto him in a ſolemn 
covenant. The expreſſion of the prophet ſeems to point 
at this public and ſolemn tranſaction; becauſe: it is the 
ſame phraſe which is uſed by Jeremiah, when he is ſpeak 
ing of this important duty; Come, let us join ourſelves un- 
to the Lord in a perpetual couenant, that ſhall not be for got- 
ten. The time when this ſhall be accompliſhed is alſo 
ſpecified, . in that day. This is one of the expreſſions of 
the antient prophets, by which they, uſually point at the 
times of the New Teſtament church; and we are ſure 
that this muſt be its meaning in this verſe, becauſe this 
prophecy is only fulfilled during that period. We are 
likewiſe informed of the bleſſed conſequence of their be- 
ing joined unto the Lord, and they ſhall be my people. 
This privilege of the Gentile nations muſt be of the ſame 
nature with the bleſſedneſs of antient Iſrael, becauſe it is 
both expreſſed in the ſame words, they ſhall be my peo- 
ple, and founded upon the ſame ground, they ſhall be 
Joined, unto the Lord; and therefore it muſt ſignify, 
that theſe heathen lands ſhould become, in their nation- 
al capacity, the Lord's profeſſing, privileged and cove- 
nant people.—The laſt prophetic declaration, that ſhalt 
be mentioned, is recorded in Rev. xi. 15. And the ſe- 
venth angel ſounded, and there were great voices in heaven, 
ſaying, the kingdoms of this world are become the kingdoms of 
our Lord, and of his Chrifl, and he ſhall reign for ever and 
ever: The part of the verſe alluded unto is that which 
records the precious truth, proclaimed by the great voi- 
ces in heaven, the kingdoms of this world are become 
the kingdoms of our Lord, and of his Chriſt, and he 
ſhall reign for ever and ever. Theſe words deſcribe the 
ſituation of the nations of the earth, after the 
pouring out of the ſeven vials, mentioned chap. xvi. 
which immediately followed the ſounding of the 
ſeventh trumpet. - The heathen, Mahometan, and 
antichriſtian nations, y_— were in many reſpects 
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kingdoms of this world, corrupt, carnal and earthly, 
both in their conſtitutions and adminiſtrations, ſhall un- 
dergo, by the grace, Spirit, word, and providence of 
God, an holy and ſpiritual revolution, by which they 
ſhould, as nations, become the kingdoms of the God of 
the church, and of his holy anointed One, devote them- 
ſelves unto him, and ſubmit themſelves to his obedience, 
who ſhould rule them by the ſceptre of his grace while 
they live in this world, and dwell among them as their 
King in the heavenly glory to eternity. From theſe de- 
clarations of the Spirit of prophecy it is evident, beyond 
all contradiction, that the Gentile nations ſhould ſubmit 
unto and ſerve the Lord, and the bleſſed Redeemer in 
their national capacity; that their faith ſhould be a na- 
tional faith, their profeſſion a national profeſſion, their 
worſhip a national worſhip, their obedience a national o- 
bedience, and their covenanting a national covenanting. 
34, The truth of this obſervation will further appear, 
if we confider the nature of that ſervice, which we are 
called to give unto God in Chrift, in our different capa- 
cities, when we are enlightened in the knowledge of di- 
vine truth. When the grace of God comes into the 
heart of an individual, and inſtructs him in the know- 
tedge of truth and duty, he is thereby bound, and will 
be chearfully determined to ſerve the Lord, in the per- 
formance of all the duties that are incumbent on him, in 
his perſonal capacity. When the members of a family 
are privileged with this illumination, it becomes their du- 
ty, and it will be their exerciſe to ſerve, to worſhip, and 
to promote the glory of God, in their domeſtic ſtate. 
The inhabitants of a city, having heard the joyful 
found, and embraced it, are thereby obliged to tet 
up all the ordinances of Chriſt among them, and 
to ſerve and glorify God, in this more public capacity. 
If the light of the glorious goſpel ſhall extend over all 
thoſe who reſide in a province, it is then their immediate 
and indiſpenſible duty, in their more enlarged and pub- 
lic character, to ſubmit to the faith, the ordinances and 
ſervice of Chriſt. If the Sun of righteoufnefs docs ariſe 
and ſhine upon a whole nation, it ſurely becomes the du- 
ty of that people, in their national capacity, to make a 


public proſeſſion of the truth of God, to ſurrender chem - 
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ſelves unto him, and to obſerve all his laws, Chriſtia- 
Hity is not framed for being the religion of an individual 
only, but it is calculated for ſocieties of men, whether 
great or (mall. Such is the nature of ſome of its bleſſed 
inſtitutions, that perſons, acting in their perſonal capa- 
city only, can have no acceſs unto or enjoyment of them 
at all. It is a religion that may be profeſſed by the chil- 
dren of men, whether they act in their perſonal, domeſ- 
tic; congregatlonal, or national ſtate; and it lays obliga- 
tions to moral duties upon them in all their different ca« 
pacities. In all theſe capacities in which we are capable 
of acting, we are bound to perform all duties unto the 
Lord in that character. Covenanting has been already 
proved to be the duty of Chriſtians in New Teſtament 
times, therefore they are called to perform this ſolemn 
ſervice in their national capacity. In whatever character 
we have a relation unto or intereſt in God, we ought, in 
that capacity, to claim and improve this intereſt in him, 
and devore ourlelves to him as his people, When nations 
are enlightened with the goſpel, they come to have this 
intereſt jn and relation unto God as a nation; their co- 
venanting therefore, which is a claiming of this relation 
to him, and a devoting themielves unto him, may and 
ought to be national. 

Before this part of the ſubject is concluded, it may be 
neceſſary to take ſome notice of a very common and en- 
inaring objection, which has been urged againſt the 
truth tor Which we are now pleading: The nation of 1{- 
rael was a theocraty, they were a people under the im- 
mediate and pracious government of God, and their co- 
venant with him was their national oath of allegiance un- 
to him; this is not the caſe with any Chriſtian nation 
in the world, and, therefore, all arguing for national 
covenanting among us, from its having been nationally 
performed among them, muſt be falſe and inconeluſivc. 
This objection, whether it be valid or not, can militate 
only againſt the firſt argument, that has now been ad- 
vanced for eſtabliſhing the truth of this obſervation, 
which was taken from the ſcriptural account of the an- 
tient covenanting, as being national, from which the du- 
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ty of natlonal covenanting under the New feſtament 


was inferred; but it cannot at all affect what has been 
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further ſaid in ſupport of this truth, which, if duly con- 
ſidered, might fully overthrow the objetion, But let it 
be more particularly, examined. 

Our anſwer to the objection is this. When a nation 


is enlightened with the goſpel, comes to receive the 


truths of Chriſt, makes a profeſſion of his religion, and 
ſubmits to his drdiciances and laws, it is as much a theo- 
cracy; a people under the immediate and gracious go- 
vernment of God, and are as much bound, by coves 
nanting nationally with him, to ſwear an oath of nation- 
al allegiance unto the Lord, as ever the houſe of Iſrael 
and the houſe of Judah were to perform this ſervice in 
the land of Canaan. Let us confider all the ſuppoſible 

ounds of Iſrael's claim to a diſtinguiſhing theocracy, 
and we will find, that if they apply to them, they equal- 
ly apply, in their ſubſtance, to Chriſtian nations. Sup- 
poſe Iſrael was a theocracy becauſe they were all brought 


to the knowledge and profeſſion of the true religion in 


their national ſtate, and were all the deſcendents of one 
man whom the Lord, in a wonderful manner, called to 
the knowledge of himſelf. This, in its ſubſtance, is ex- 
actly the caſe with every Chriſtian nation. They alſo, 
in their national ſtate, are brought to the knowledge 
and profeſſion of the true religion. As to their not be- 
ing the offspring of one man, who was called of God as 
was Abraham, this is a mere circumſtance in the caſe, 
Various are the ways which the Lord takes to bring na- 
tions to the knowledge and profeſſion of the truth; but, 
whether he cauſes the goſpel to make flow progreſs in a 
Jand till it, like the little leaven, ſhall leaven the whole 
Jump, or makes a nation to be born at once, or even lays 
hold of one man till his poſterity becomes a nation, and 
ſets up his religion among them; yet, being brought to 
the knowledge of his religion as a nation, be it in what 
manner it will, they muſt equally be, in that capacity, 
under moral obligations unto the Lord. —It may alſo be 
faid, that Iſrael was a theocracy, becauſe they were a 
peculiar people, and no other nation knew the true God, 
and his truths and worſhip but themſelves. To this it 
may be anſwered, that their national duties and obliga- 
tions. unto God aroſe from their being nationally a 
church and people profeſſing the true religion, and not 
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at all from its being peculiar unto them, or enjoyed by 
no other nation. Chriſtian nations are, therefore, un- 
der the very ſame obligations to ſerve the Lord, in their 
national character as Iſrael was, becauſe of theie national 
privileges, which are the ſame in their nature and deſign 
with thoſe enjoyed by the antient church, and very far 
ſuperior unto them in their degree. I bough many na- 
tions, in the days of the goſpel, are, at the fame time, 
privileged, in their, national character, with ſpecial bleſ- 
tings from the Lord; ; this cannot relieve them from the 
obligations they are reſpectively under to the Lord, na- 
tionally to profeſs his goſpel, nationally to obſerve his 
ordinances, and nationally to covenant with him. Each 
of theſe nations muſt be as much bound to the perfor- 
mance of national duties, from their enjoyment of na- 
tional privileges, though theſe may be poſſeſſed by other 
nations, as they poſſibly could be, if no other nation 
were favoured ,with them but themſelves —Were the If. 
raelites a theocracy, becauſe God was the author of 
their peculiar laws, whereby their ſtate, in many parti- 
culars, was to be governed ? Is not the word of God, 

which is now enjoyed by the church in its perfect ſtate, 
a light unto the feet, and a lamp unto the path of Chriſ- 
tian nations, both in the formation and execution of 
their laws? on account of which he may be called the 
Author of their laws, as well as he was the Author of 
the laws of Iſrael. The one is as much bound now, as 
the other formerly was, to regulate their civil and eccle- 
ſiaſtic adminiſtrations by the law, and by the teſtimony 
of God; and fo far as it is otherwiſe, it evidences that 
there is no light in them. 'The ſubſtance of the matter, 
in both caſes is, in this particular alſo, exactly the ſame, 
| —[It may be alledged, that Iſrael was a theocracy, be- 
caule they held the poſſeſſion of the land of Canaan up- 
on the condition of their obedience to the divine laws, 
and becauſe they were driven from the enjoyment of it 
for their rebellion, But was Iirael the only nation that 
was, in the providence of God, exterminated from their 
land, on account of ſin? Were not all the ſurrounding 
nations viſited with the ſame judgment? Concerning 
this ſtrange work of God to Iſrael it cannot be ſaid, he 
hath not dealt ſo with any nation. Beſides, the word of 
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God, and the paſt diſpenſations of his providence plain- 
ly declare, that Chriſtian nations ſhall be viſited with 
the ſame judgments in their ſubſtance, which were in- 
flicted upon Iſrael, if they, like them, fall into the fins 


of apoſtacy from their religious attainments, of idolatry 


and error, of cruelty and oppreſſion, of infidelity and 
impiety, and of breaking the covenant which he had 
made with their fathers. 

Some may fay that Iſrael was a theocracy, becauſe the 
Meſſiah was to ſpring from them. To this it will be ſuf- 
ficient to anſwer, that after the days of Jacob, this the- 
ocracy behoved to be confined to the tribe of Judah, for, 
at that pzriod, the church was aſcertained that he was to 
ſpring from them; and after the days of David it ſnould 
have been reſtricted to his family, for then it was reveal- 
ed to the church that Chriſt ſhould be of the ſeed of Da- 
vid according to the fleſh, If this, therefore, is the 
ground of their being a theocracy, the nation at large 
could have no connection with it at all, and it muſt have 
been very limited indeed.—But it may {till be affirmed 
that Iſrael was a theocracy, becauſe they were a typical 
people, many of their ordinances were of a typical and 
ceremonial nature, and were aboliſhed when Chriſt the 
ſubſtance appeared. It may be obfjerved, that the ſyſtem 
of ordinances in the Chriſtian church is alſo for a ſeaſon, 
and ſhall be done away when the church is advanced to 
her heavenly and pertect ſtate, It was not becaule they 
were a typical people, that they were under national ob- 


ligations to the Lord; bur becauſe they were brought to 


the knowledge and profeſſion of the true religion, in 
their national character. It was not becauſe many of 
their ordinances were ceremonial that they were national- 
ly bound by the oath of God to obſerve them; but be- 
caufe they were of divine appointment. Theſe duties, 
therefore, belong unto Chriſtian nations, as well as the 
Jewiſh ſtate; for the moral grounds of them are com- 
mon to both. There was indeed, in the wiſdom and 
goodneſs of God, a chahge made in the ordinances, 
which were of divine autbority, and ſuited to the nature 
of the two diſpenſations; but this did not make any change 
in the law, which formerly obliged the Jews, and now 
binds Chriſtians to hold faſt the traditions which have 
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been delivered to them, to improve them for their own 
ſalvation, to tranſmit them to their poſterity, and to re- 
ſolve and promiſe, vow and ſwear unto the Lord, that 
they will endeavour to perform theſe neceſſary and im- 
portant duties.— If any are diſpoſed to conſider the words 
of God unto Samuel. They have rejected me, that I ſhould 
not reign over them.* 1 Sam. viii. 7. As a proof that Iſ- 
rae] was a theocracy; it is only neceflary to obſerve, 
that if this was the caſe, their theocracy behoved to end 
at the advancement of Saul to the throne of Iſrael ; and, 
as there was national covenanting among them after, as 
well as before that period, it is hereby proved that this 
duty is not peculiar to a people, who are a privileged 
theocracy. From what has been ſaid it clearly appears, 
that this notion of the ſtate of Iſrael, from which men 
would conclude, that their national covenanting with 
God is not imitable by a people under the goſpel, who 
are nationally brought ro the faith of Chriſt, is vain and 
| fooliſh ; and that it remains an eſtabliſhed truth, that 

covenanting, in Chriſtian lands, as well as among the I 
raclites of old, may and ought to be national. 

Seventhly, The church's public covenants with God 
ſhould contain an engagement to perform all command- 
ed duties. For the illuſtration of 4his obſervation, it is 
neceſſary to explain its meaning, to confirm the truth of 
it, and to overturn that ſentiment by which it is oppoſ- 
ed. 

When it is ſaid, that an engagement to perform all 
commanded duties, ſhould be contained in the church's 
public covenants with God, the meaning ſurely is very 
plain; bur, leſt it ſhou!d be miſunderſtood, the follow- 


ing things are mentioned By commanded duties we 


underſtand, thoſe things which are enjoined upon the 
children of men, by the authority of God in his law. 
If any actions cannot be traced up to the precepts of 
God's word, or to the approved examples recorded: in 


the ſcripture, as their warrant, they are reprobate filver, 


and muſt nor have a place in the church's bond to obedi- 
ence; but whatever actions are agreeable to his law, 
theſe may and ought to have a place, either in general 
or in the detail, within the church's covenant engage» 
ments. The duties that are enjoined: both in the fir ſt 
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and ſecond tables of the law, are equally admiſſible into 
a people's public vow-unto the Lord. We are not war- 

ranted to engage, in our covenant with God, to perform 
the duties which we owe unto him only, but we ought 
alſo to oblige ourſelves, in theſe covenants, to the 
performance of theſe duties, which are incumbent upon 
us, both with refpe& to ourſelves, and to our fellow 
creatures, Duties which are called civil, as well as thoſe 
which have been denominated religious; muſt have a 
place in the church's oath of obedience to God: All 
theſe moral duties which belong unto men, in the diffe- 
rent ſtations in which they are placed, whether as heads 
and members of the Chriſtian family, as teachers and 
thoſe who are taught in the Chriſtian church, or as go- 
vernors and thoſe who are governed in che Chriſtian 
ſtate, ought to be comprehended in the church's public 
national covenant with God; and their covenant ſhould 
contain their voluntary obligation to perform all com- 
manded duties, both with reference to their civil and re- 
ligious concerns.——The truth of this obſervation may be 


confirmed by the following arguments. 


, Iſrael's covenant with God contained an engage- 
ment unto all commanded duties, and the obligation to 
duty, in all covenants with God among Chrittian na- 
tions, muſt be of the fame extent. That Iſrael, in their 
covenanting with God, engaged themſelves to all duties, 
will be evident from the ſcriptural account of theſe tranſ- 
actions, a few of which may be mentioned. In the firſt 
public action of this kind, which is recorded in the xix. 
chap. of Exodus, there are two things in the account of 
it, which confirm this truth; the words of the Lord by 
which he Jays the covenant obligation upon Iſrael, and 
the words of the people whereby they took it upon them- 
ſelves. The former is expreſſed in the 5. verſe. If ye 
evill obey my woice indeed, and keep my covenant. The voice 
of God contains all that the Lord ſpake to Iſrael for the re- 
gulation of their conduct, and includes the duties of the 
moral law which are recorded in the following chapter, 
with the preat variety of precepts which are detailed at 
large in the three chapters that follow it, together with 
all that he had ſpoken, or might hereafter ſpeak unto 
them for the ſame important purpoſe, The words of 
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the people, whereby they come under the obligation, 
confirms the ſame thing; verſe 8. And all the people an- 
ſwered together, and ſaid, all that the Lord hath ſpoken awe 
will do. It is evident that the voice of the Lord muſt 
comprehend all commanded duty, and the words of the 
eople are of equal extent,—The inſpired record reſpect- 
ing the extent of the duties of the covenant, into which 
Iſrael entered in the days of Joſiah, contained, 2 Kings 
xxiii. 3. confirms the ſame truth. And the king ſtood by a 
pillar, and made a covenant before the Lord, to walk after 
the Lord, and to keep his commandments, and his teflimonies, 
and his flatutes, with all their heart, and all their ſoul, to 
perform the words of this covenant that were written in this 
book,; and all the people ficod to the covenant. Iſrael's walk- 
ing after the Lord, keeping his commandments, his teſ- 
timonies, and his ſtatutes, and performing all the words 
of the covenant that were written in the law of Moſes, 
certainly ſhew that their covenant with God contained 
an obligation to perform all commanded duties, both 
with reſpe& to their civil and religious intereſts; with 
Which the people practically comptied, for it is added, 
that they ſtood to the covenant.— The account of the 
covenant tranſaction, in the days of Nehemiah, is of the 
ſame import. Neh. x. 29. They entered into a curſe and 
into an oath, to wall in God's law, which was given by 
Mofes the ſervant of God, and to obſerve and do all the com- 
mandments of the Lord their God, and his judgments, and 
his flatates, The law of God delivered to Iſracl by Mo- 
ſes, all the commandments of the Lord their God, and 
his judgments, and his ſtatutes, comprehend all com- 
manded duties both of a civil and religious nature, that 
were incumbent upon them in all the different ſtations 
and relations in which they ſtood, both with reference to 
God and one another, The obligation of public cove- 
nants with God, among Chriſtian nations, mult alſo ex- 
tend unto all commanded duties. 
2d, The truth of this obſervation is alſo evident, from 
the extent of the obligation of the divine law upon the 
conſciences of men. By the authority of God in his law, 
men are bound to the performance of all duties, both ci- 
vil and religious. There is not a ſingle duty Wie 
upon men, or performed them, in all the Miety of 
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ſtations which they can occupy, or circumſtances in 
which they can poſlibly be placed, but it is comprehend- 
ed and enjoined in the law of God. An impreſſion of 
this truth upon the mind of the pſalwiſt made him fay, 
T hy commandment is exceeding braad. The original divine 
obligation to duty by the moral law being thus extenſive, 
it is neceflary that the church's voluntary obligation to 
perform duty in their covenant with God, ſhould be of 
the ſame extent. All the duties which are comprebend- 
ed in the law, may and ought to be contained in the 
church's public vow unto the Lord. It is utterly abſurd 
to ſuppoſe, that God ſhouid require duties of the chil- 
dren of men, which they ſhall not be permitted to in- 
clude in their reſolution, promiſe, vow, or oath of obe- 
dience unto him. The law of God is not the rule by 
which the duties which the church obliges herſelf to per- 
form, are to be tried as to their nature only, that they 
be agreeable to it; but it is likewiſe the ſtandard by 
which theſe duties are to be meaſured as to their extent. 
In ſo far as our covenant obligations to God fail in this 
particular, they will be conſidered by him as defective. 
The voluntary and covenant obligations to duty, under 
which Chriſtians bring themſelves, muſt be equally ex- 
tenſive, as the original divine obligation is by the moral 
law. As every duty is contained in the one, fo ve 
ſhould bind ourſelves by the other, to all commanded 
duties. 

34, This obſervation may alſo be confirmed by view- 
ing the extent of the obligation to duty, under which 
the Chriſtian brings himſelf unto the Lord, when he 
perſonally covenants with him. When the Chriſtian is 
employed in the ſpiritual exerciſe of covenanting with 
God in his perſonal capacity, by taking hold of God's 
covenant, yielding himſelf unto the Lord, and coming 
under a voluntary obligation to ſerve him, it will be 
found that this engagement of his extends to all the du- 
ties that are incumbent upon him. It wi'l not be proper 
for him, neither will he, in a ſpiritual frame, be diſpoſ- 
ed unto it, to promiſe or vow the performance of reli- 
gious duties only; but he will include, in his obligation 
to God, the obſervation of all thoſe relative and civil du- 


ties, which are bound upon him by the divine law. He 
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will de convinced in his mind, that both the divine glo 
and the profpetity of his foul are concerned, in his fulfil. 
ling the one as well as the other; and therefore he will 
cheerfully come under an obligation, in the ſtrength of 
divine grace, to perform them all. As the believer e- 
ſteems all God's precepts concerning all things to be 
right, he will vow and {wear to have a reſpect to all his 
commatidments, ſaying, I have ſworn, and I will prr. 
form it, that I will keep thy righteous judgments. Plalm 
cxix. 106. If perſonal covenanting with God includes 
the believer's obligation to perform all commanded du- 
ties; mult not the church's public covenant with God 
equally extenſive, in its obligation? If it is lawful an 
neceſſary for the Chriſtian, in his perſonal capacity, to 
bind himſelf to all dutyz, muſt it not be equally lawful 
and neceſſary for the church to comprehend duties of e- 
very claſs, in their public and ſolemn engagements to 
the Lord ? fince it would be diſhonouring to God, for 
the believer to come under à partial obligation to duty, 
it muſt be ſtill more provoking in the eyes of his holi- 
neſs, to fee his profeſſing church partial in the law. 

ath, The truth of this propoſition may alſo be evident, 
if we conſider the concern that the glory of God haz iu 
our performance of all commanded duties. No Chriſti- 
an will deny, that he is divinely bound to glorify God, 
with his body and ſpirit which ate his; and that whatſo- 
ever he does, to do all to the glory of God. The glori- 
fying of God is the ſupreme end which his moral crea- 
tures, and eſpecially redeemed finners, ſhould have in 
their view, in the performance of all commanded duties. 
I certainly muſt be the great deſign of the church, in 
her covenanting exerciſe, to bind herſelf to the obſerva- 
tion of Whatever ſhall promote the divine glory. As it 
tends greatly to advance the glory of God, when a pto- 
ple regulate their civil conècrns according to his law, as 
well as when their religious affairs are directed in agree- 
ablenels thereunto; it muſt unavoidably follow, that, in 
their voluntary obligation to God, they ſhould bind 
themſelves unto the duties of the former, as well as of 
the latter claſs. When the Lord has given à people, in 
his holy words an Itifallible ſtandard of moral actions, 
hath of a civil and religious nature; mult it not be high- 
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Iy improper for them, when they covenant with him, to 


recognize the one, and pay no attention at all unto the o- 
ther? The glory of God, in the extent in which it 


ſhould be promoted by a people, enjoying divine revela- 


tion, can never be duely advanced by them, while they 
act in this manner. The Lord was as really diſhonoured 
and diſpleaſed with the injuſtice, oppreſſion and murder 
which his antient people committed, in their civil capa- 
city; as he was with their error, idolatry and profane- 
neſs, in their religious ſtate. The former, as well as the 
latter, were charged upon them as a breach of his cove- 
nant; and on account of the one, as well as the other, 
he poured his judgments upon them. As the glory of 
God is greatly promoted among men, by a ſpiritually 
enlightened nation, when their civil affairs, as well as 
thoſe that are religious, are managed according to the 
divine law, and as he is greatly diſhonoured when it is o- 
therwiſe; it muſt be indiſpenſibly incumbent upon them, 
22 they enter into covenant with him, to bind «hem- 
elves to the duties which relate to their civil, as well as 
to their religious concerns. | 

5th, An argument, to confirm this truth, may be ta- 
ken. irom the concern which the happineſs of the church 
has with the due performance of civil duties in the land, 
The proper regulation of civil affairs in a nation contri- 
butes greatly to the advantage of the church, and her 
members. If the civii conſtitutions of nations are fram- 
ed according to the word of God, and if their adminiſ- 
trations are agreeable to this unerring ſtandard, the pro- 
ſperity and happineſs of the church will thereby be great- 
ly- promoted. The ſtedfaſt adherence of a land to the 
rule of the word, in the ordering of their civil concerns, 
will greatly contribute to their obſervation of that rule, 
in their religious tranſactions. If a people make defec- 
tion from the divine law, as a civil ſociety; it cannot be 
ſuppoſed, that they, as a church, will long walk accord- 
ing to the commandment. It certainly muſt be the du- 
ty of Chriſtians, in their covenanting with God, tg en- 
gage themſelves to thoſe duties which are intimately con- 
nected with their own advantage. As the proper ma- 
nagement of their civil matters is ſo eſſential to the pro- 
ſperity of the church, it muſt be their duty, when they 
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covenant with God, to engage themſelves unto. the due 
performance of civil, as welt as religious duties; and 
therefore the church's public covenants with God muſt 
contain an obligation to perform all commanded duties. 

6th, The laſt argument that ſhall be mentioned, in 
proof of this point, may be taken from the different ſta. 
tions, in which thoſe perſons, whole duty it is to cove- 
nant with God, may, in his ſovereign providence, be 
placed. Ia the honourable liſt ot covenanters, the 
names of thoſe will be found, who exerciſe civil rule and 
authority over men; as well as the names of thoſe, who 
are public teachers of religion, and preachers of the goſ- 
pel of Chriſt. The perlons in whoſe hands the legiſla» 
tive and executive powers of à nation, relative to their 
civil affairs, are lodged; and the perſons who are paſ- 
tors, teachers, and rulers among them, às à Chriſtian 
church, will unite in the great and ſoleinn work of pub- 
lic covenanting with God. The body of the people, 
who are bound together by ſo many relations civil and 
religious, and are obliged ro the performance of ſo many 
duties to God and one another of various kinds, will alfa 
be found in the number of thoſe, who will join them- 
ſelves to the Lord in a perpetual covenant, that ſhall not 
be forgotten. It is eſſential to all covenanting with God, 
that the covenanters bind themſc]ves to proſecute the 
ends of their covenant, according to their different ſta- 
tions. It muſt therefore be neceſſary, that the duties rela- 
tive to civil things make a part ot our covenant-obligations. 
How is it poſſible that men in civil office can be cove- 
nanters, if the important duties of their honourable ſta- 
tion are excluded from the oath of God? It the civil ru- 
lers, ſupreme and ſubordinate, ought to unite with others 
in a covenant with God, the performance of the duties 
of their office muſt de included in the obligation of that 
covenant, What appearance can theſe dignified perſons 
make in a public vow unto the Lord, if no place is 
found, in the obligation thereof, for thoſe duties, which 
it is their principal employment to perform? The duties 
of civil rulers, as well as thoſe of the goſpel miniſter, 
being required in the divine law, being alfo for his glory 
and the advantage of men and Chriſtians, muſt be com- 
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prehended in a national vow unto and covenant with 
God. | 
Having endeavoured to confirm the truth einen} in 
this obſervation, it is neceſſary now to thew the impro- 
priety of that ſentiment by which it has been oppoſed, 
which is the following. “ Religious and civil things 
« ſhould not be blended together in the oath of God, or 
« in a covenant with him; when this is done, the proper 
« diſtinction which ſhould be maintained between the 
« concerns of the kingdom of Chriſt, and the affairs of 
« the kingdoms of this world is deſtroyed z and hereby 
« theſe things are blended together in an abſurd man- 
« ner, between which there is a neceſſary and eternal 
difference.“ Such is the language that is held, not by 
thoſe only who are the open and avowed enemies of 
public covenanting, but by thoſe alſo who pretend to be 
the moſt zealous friends of this ſolemn duty; on account 
of the latter, more than for the ſake of the former, it is 
neceſſary that ſomething be ſaid in defence of the oppo- 
ſite truth. The perſons, to whom we have now alluded, 
generally exert their ingenuity, to find out excuſes for 
our reformers, with a view to palliate the groſs blunders 
which they ſuppoſe them to have committed, in framing 
and entering into the national covenant of Scotland, and 
the ſolemn league of Scotland, England and Ireland; for 
in theſe public vows, no doubt, both the civil ind. reli- 
gious intereſts and duties of the nations are contained. 
As we do not ſuppoſe that the conduct of our reformers 
ſtands in need of any excuſes, becauſe it was agreeable 
to-the word of God, and the footſteps of the flock, we 
ſhall not take any notice of them; but proceed to exa- 
mine this opinion, and in order to this, ſhall endeavour 
fairly to ſtate the queſtion. 

With a view to clear the caſe, it is neceſſary to ob. 
ſerve, that we are not ſpeaking of what is the duty, and 
ſhould be the exerciſe of a body of Chriſtians, in co- 
venanting with God, who have been brought to the 
knowledge and profeſſion of Chriſtianity, in an unen- 
lightened and unreformed land, where the great body of 
the people and their rulers have never nationally receiv- 
ed, and ſubmitted unto the truth as it is in Jeſus. No 
doubt it is impoſſible for them, in theſe circumſtances, 
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to earry on the duty of covenanting, in the manner in 
which it was done by our anceſtors, at the times of our 
reformation, Nor are we ſpeaking of the duty and work 
of a company of Chriſtians, about covenanting with, 
God, who live in a land that was once nationally enga- 
ged to the Lord by covenant, but who are now com- 
pletely apoſtatized from their covenanted attainments, 
and who are nationally diſregarding and acting contrary 
to their covenant obligations unto God. It is evident al- 
ſo that perſons, in this fituation, cannot perform the 
work of covenanting, in the particular way in which it 
proſpered in the hands of our forefathers, But we are 
peaking concerning the duty of the church of God, 
when ſhe is brought, in his merciful goodneſs. to her, 
unto a national (tate; when the great body of the people 
of all ranks, and their rulers are enlightened in the 
knowledge of the goſpel, and are become willing to take, 
upon them the yoke of Chriſt, With reſpeQ to the du- 
ty of a people in this ſituation, notwithſtanding of all 
the clamour, either of profeſſed friends or open enemies, 
of this ſolemn duty, it is believed and affirmed, that, 
their covenanting with God ſhould include an obligation 
ta perform all commanded duties, both with reſpect to 
their religious and civil concerns. Having thus ſtated, 
the matter in diſpute, we ſhall now proceed to anſwer. 
the odjection, which may be done in the following parti- 
culars. 
1/2, If it is ſinful and abſurd to blend civil and religious 
concerns and duties together, in the church's covenant 
with God, how came it to paſs that theſe different things, 
were mingled, by the direction and with the approbation 
of God, in liracl's covenanting with him? Certainly the 
Lord never commanded or approved of any thing that 
was ſinful, or even abſurd in the nature of it, No ſup. 
polible difference betwixt the ſituation of the church un- 
der the former, and under the preſeat diſpenſation, can 
ever make a thing that is ſinful and abſurd in its nature 
at preſent, to have been conſiſtent, beautiful and moral 
in the foregoing period. If they are now ſuch oppoſite, 
and contrary things, that cannot lawfully be conjoined, 
in the church's oath of obedience unto God; it is impoſ- 
fable that they could ever be united, by diviae authority, 
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in a ſacred vow unto him, This opinion caſts a blaſphe- 
mous reflection upon the wiſdom and holineſs of God, in 
his inſtitutions and adminiſtrations with his antient peo- 
ple; and therefore ought to be rejected. 

24d, If it is finful and improper to blend together civil 
and ſacred things in our covenant with God, whence is 
it that they are thus blealed together in the moral law? 
If theſe are inatters, betwixt which there is ſuch an eter- 
nal difference, that they cannot ſtand together in a peo- 
ple's covenant obligation unto Go]; it is impoſſible to 
ſee how the Lord would have cauſed them to ſtand toge- 
ther in his holy revealed law, which is the rule of duty 
to the rational creature. What God has joined together 
in his law, no perſon or people are- warranted to put a- 
ſunder in this exerciſe of covenanting with him. | Surely 


the example of God, in joining things together in the 


moral law, and in the precepts of his word, by which 
that law is explained, is a better directory to the Chriſ- 
tian church, what things to unite with one another, in 
their bond of obligation to the Lord, than the vain i- 


maginations of erring men. | 
34, If it is abſurd to blend civil and religious things in 
a people's covenant with God, whence is it that the 


members of the church are under an unavoidable neceſſi- 


ty of blending them together in their Chriſtian practice ? 
Every day they live, the ſaints of God have an opportu- 


nity of performing duties, not only of a religious, but al-' 


ſo of a civil nature. The children of men are concerned 
neceſſarily with both tables of the law, in their converſa- 
tion. They have civil rights, as well as religious privi- 
leges which they are daily enjoying, are, bound to pre- 
ſerve the one as well the other, and have daily occaſion 
to perform lawtul moral actions, about the former as well 
as the latter. As theſe different duties are daily ming- 
led in the obedience which they yield unto the divine 
law; will not this warrant them to comprehend them 
both in their covenant obligation unto God, Where is 
the abſurdity of their being conjoined in our voluntary 
obligation to duty, when they are neceſſarily connected 
in our daily performance of it ? 

4th, A civil ſtate, whoſe conſtitutions and adminiſtra- 
tions are regulated. according to the-word of God, is not- 
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that ſociety, which the ſcripture calls a kingdom of this 
world; as is moſt improperly affirmed in the objection. 
The words of divine revelation where this name is uſed, 
have been conſidered already, and are found in Rev. xi. 
15. The kingdoms of this world are become the kifigdoms of 
our Lord, and of his Chriſt. This expreſſion, the king- 
doms of this world, does not refer to a nation, viewed 
merely as a civil ſociety, managing their outward, politi- 
cal and civil affairs, but it deſcribcs a people who are car - 
nal, earthiy and corrupt in the conſtitution and manage» 
ment both of their civil and religious concerns. It muſt 
be in the former of theſe ſenſes that it is uſed in the ob- 
jection, as it is oppoſed to the kingdom of Chriſt, and as 
it is an objection againſt our ſoiemn covenants ; for it was 
the duties and concerns of the reformed civil ſtate, that 
had a place therein. This however is not at all the 
meaning of the words, in this portion of ſcripture, 
which were uttered by the great voices in heaven, Let 
us try which of theſe ſenſes of this ſcriptural name, is 
moſt agreeable to the meaning of the declaration with 
which it is connected. The civil and political ſocieties 
of this worid are become the kingdoms of our Lord, and 
of his Chriſt; or, the civil — political ſtates of this 
world are converted into churches. Is not this co make the 
reat voices in heaven ſpeak abſurdity and nonſenſe ? 
ow is it poſſid!e that nations, as they are civil bodies, 
can be transformed into ecclefiaſtic ſocieties? But this, 
abſurd and fooliſh as it is, muſt be the change predicted 
in theſe words, if the name, the kingdoms of this 
world, deſcribe nations as they are political bodies. Let 
us now fee how this name, in the ſenſe in which we 
have viewed it, quadrates with the declaration of which 
it is a part. The nations of che world, which are carnal, 
earthly and corrupt bo:h in their civil and religious capa- 
cities, are become the kingdoms of our Lord, and of his 
Chriſt. Is not this the very alteration which is here fore- 
told, by the Spirit of prophecy? The great vaices in 
heaven proclaim, that the time was faſt approaching, 
when the antichriſtian, Mahometan, and heathen na- 
tions, that were kingdoms of this world, on account of 
their ignorance, error, ſuperſtition, idolatry, tyranny 
and immorality, ſhould _— ſuch a change, by the 
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light of the goſpel and the power of the Spirit, as would 
make them become the kingdoms of our Lord, and of 
his Chriſt. It is therefore moſt inconſiderate and impro- 
per, to reckon a civil ſtate, conſtituted and adminiſter- 
ing their affairs according to the ſcriptures, a kingdom 
of this world, the righteous management of whoſe out- 
ward and civil concerns, cannot make a part of that du- 
ty, to which a people, enlightened with the goſpel, 
ſhould bind themſelves in their covenanting with God. 
© "5th, That civil and religious things are abſurdly blend- 
ed together in the oath of God, conſtitutes the great 
charge contained in the odjection, againſt this article of 
divine truth which it oppoſes. There is no doubt, civil 
and religious things may be ſinfully blended together, in 
different reſpects; but in none of theſe ways are they ſo 
blended, in our ſolemn national covenants. Civil and 
religious things are ſinfully and abſurdly blended toge- 
ther, when they are confounded with each other, and 
not duly diſtinguiſhed in their nature, objects and rela- 
tive importance; when the place which belongs to the 
one is given to the other; when ſpiritual and religious 
ſervices are required from, or uſurped by civil rulers, 
and civil legiſlation or adminiſtrations are graſped by ec- 
cleſiaſtic perſons; when civil rulers become ſubject to 
churchmen, in things of a civil nature, as was the caſe in 
the dominion exerciſed by antichriſt over the kings of the 
earth; and when the teachers and rulers of the church 
are made the ſervants of temporal princes in religious 
matters, as is the caſe with all eraſtian ſtates, where the 
civil rulers exerciſe a ſupremacy over the church. Were 
civil and religious things blended together in any of theſe 
Ways, by our forefathers, in their covenanting with 
God, there would be ſome ground for the objection; but 
when it is evident to all, that no ſuch thing is found in 
them, the objection muſt be utterly unreaſonable. Civil 
and religious things indeed ſtand together in theſe ſolemn 
tranſactions; but they are not, in any of theſe ways, 
blended with each other in them. Each of theſe claſſes 
of duties, in our public religious covenants, have their 
proper place affigned them, the neceſſary diſtinction be- 
tween them is fully maintained, and the performance of 
them is aſcribed to the proper objects, without either 
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the church · men's ſcandalous uſurpation of the preroga- 
tive and adminiſtrations of civil rulers, or the magiſ- 
trate's eraſtian encroachment upon the duty and juriſdic- 
tion of the ſervants of Chriſt in his houſe. This being 
the caſe, it is impoſſible for any man to ſay with truth, 
that civil and religious things are ſinfully and abſurdly 
blended 9 in the church's public covenants with 
God. 
6th, With a ſhort repreſentation of the views of our 
reformers, by which their conduct, in framing and en- 
tering into our ſolemn covenants, ſeems to have been di- 
rected, which will appear to be reaſonable and ſcriptural, 
the anſwer to this objection may be concluded. In the 
firſt period of the reformation, when the national cove- 
nant was compiled, our anceſtors were emerging from 
popith darkneſs, idolatry and tyranny; and in the ſecond 
period, when the ſolemn league and covenant was ſworn, 
they were extricating themſelves from the errors, ſuper- 
ftition and oppreſſion of prelacy; by both of which their 
political and eccleſiaſtie conſtitutions and adminiſtrations 
had been grievouſly corrupted. 'They were perſuaded, 
that purity, in their religious concerns as a church, 
could not be maintained for any time, if they did not 
acquire ſome ſuitable degree of conformity to the ſcrip- 
tural ſtandard, in their civil affairs as a nation. They 
were convinced, that a people, enjoying divine revela- 
tion, are bound by the authority of God, to eſtabliſh ci- 
vil government among them, in the ſcriptural purity 
thereof; as well as to ſet up all the ordinances of the 
houſe of God in the church, according to bis word. 
They were ſenſible, that both the magiſtracy in the ſtate, 
and the miniſtry in the church were ordinances of God, 
with the proper eſtabliſhment of which in the land, the 
ſcripture-law, the glory of God, and the good of men 
were eminently concerned ; and that a people who pro- 
feſs to deſire and endeavour that the latter be enjoyed by 
them in purity, while they ſuffer the former to remain in 
a corrupt ſtate, act a part which is contrary both to ſcrip- 
ture anc reaſon, They were of opinion, that having at- 
tained this purity, it was their duty to preſerve it intire 


in their own day, and to ule every ſcriptural mean to - 


tranſmit the ſame unto the following generations; and 


\ 
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that one of the principal means for theſe ends was, to 
enter into a ſolemn national vow unto the Lord, or co- 
venant with him, attended with the inſtituted ſolemnity 
of an oath unto him, whereby they ſhould bind them- 
ſelves to perform all the duties of their different ſtations, 
that the nation might enjoy the benefit of the reforma- 
tion purity both in church and ſtate, and that all theſe 
attainments might be handed down to poſterity. Influ- 
enced by views of this nature, our forefathers entered 
upon the great and neceſſary work of reforming both the 
civil throne, and the ſanctuary of the Lord. They ſet- 
tled the church of God upon her true foundation, and 
fixed from his word her pure doctrine, worſhip, govern- 
ment and diſcipiine. They eſtabliſhed civil government 
among them in its purity, and ſpecified the terms pre- 
cifely upon which they conveyed, and their rulers re- 
ceived civil authority over them; and mage proviſion, 
as far as it was in their power, that this conſtitution 
ſhould produce correſponding adminiſtrations. Having 
accompliſhed this great work, they entered into a cove- 
nant with God, as a people that were reformed in their 
civil and religious capacities, both to carry into effect for 
their preſent good, and to preſerve the fabric of refor- 


mation which they had been enabled to build ; in which 


covenant the preſervation of their civil and religious pri- 
vileges, the promoting of their civil and religious inter- 
eſts, and the performance of all the duties belonging to 
their civil and religious concerns, are the objects to 
which they did ſolemnly engage themſelves. What is 
there in all this that is contrary to ſcripture, or in oppo- 
ſition to reaſon ? Is it not rather, in every part of it, per- 
fectly proper, highly becoming, and abſolutely neceſſary ? 
Where would have been the propriety, of leaving out of 


their covenant-obligations unto God, the important du- 


ties of their civil concerns and adminiſtrations, of which 
the revealed law is the ſacred rule, and to the perfor- 
mance of which they were ſolemnly bound by the autho- 
rity of God in that law ? How abſurd would it have been, 
for them to have admitted the illuſtrious band of reform- 
ed Chriſtian civil rulers into the oath of God, merely in 
the character of private Chriſtians, without including in 
the national oath the important and neceſſary duties, 
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with reference to the performance of which, it is their 
great employment to attend continually upon this, very 
thing? Had the nation, in the days of our covenanting 
anceitors, acted in this manner, would it not have been 
contidered as a treating with national contempt the autho- 
rity of God in his law, requiring them to expreſs due 
gratitude to him for their national civil privileges, and 
to bind themſelves to perform their various civil duties? 
vince the law of God requires the performance of civil: 
duties, and the right management of civil adminiſtra- 
tions from men; and fince the glory of God and the ad- 
vantage of men are promoted by theſe, as well as by the 
right regulation and obfervation of thoſe which are of a 
more ſpiritual nature, our reformers muſt. have done 
well, in ſo framing their public national covenants with 
God, as to include in their obligation, the' performance” 
of all commanded duties, both of a civil and of a reh- 
gious nature. 

Eightly, It is a precious privilege for a people to be in 
covenant with God. Who are the people that are men- 
tioned in the text? They are the houſe of Iſrael and the. 
houſe of Judah. The poſterity of Abraham, Iſaac and 
Jacob were highly privileged above all nations on the 
earth; but they were in covenant with God, and their 
covenant- relation unto him was the foundation of their 
enjoying ſuch diſtinguiſhing and peculiar. privileges. 

Would we therefore ſhare of theſe bleflings, we mult al- 
ſo be in cavenant with God. On this account, it muſt 
be a great privilege for a perſon or a people, to be in a 
covenant relation unto the Lord their God. 

The greatneſs of this privilege may be evident, from 
the words of God unto Moſes, when the Lord made the 
covenant with Iſrael at Horeb. Exod. xix. 4, 5, 6. \ Ye 
have jeen what I have done unto the Egyptians, and how T : 
bare you on eagles wings, and brought you unto-myſelf. Now 
therefore if ye will obey my voice indeed, and keep my cove-= 
nant, then ye ſhall be a peculiar treaſure unto me above all 
people, And ye ſhall be unto me a kingdom of prieſts, and an 
holy nation. When a people are brought into covenant 
with God, they are delivered from the dominion of er- 
ror, idolatry, will-worſhip, and corruptions of various 


kinds; and are bleſſed with the knowledge of the truth... 


78 Obſervations on the Public Covenants 


reſpecting the doctrine, worſhip, government and diſci- 
pline of the church of Chriſt. This work the Lord per- 
formed for the lands of our nativity. He delivered 
them from popiſh abominations, and from prelatic cor- 
ruptions, and cauled the light of gofpel-truth to ſhine on 
them; by which he delivered them from Egypt, bare 
them on eagle's wings, and brought them to himſelf, 
A people in covenant with God are a peculiar treaſure 
unto him. He has a ſpecial intereſt in them, diſtinct 
from that intereſt which he has in other nations, and 
more excellent than it; for all the earth is his. A co- 
venanted people become a kingdom of prieſts, and an 
holy nation unto the Lord, Theſe names clearly import, 
that thoſe who are in covenant with God are a people, 
who are freed from the corruptions which are in the 
world through Juſt, who are bleſſed with eminent near- 
neſs unto the Lord, by whom he is peculiarly glorified, 
in whom he takes ſpecial delight, and over whom he ex- 
erciſes a particular care. In confirmation of all this, the 
words of the prophet Iſaiah may be mentioned; chap. 
Ixii. J. Thou ſhalt no more be termed forſaken ; neither 
ſhall thy land any more be termed deſelate ; but thou ſhalt be 
called Hephzi-bah, and thy land, Beulah ; for the Lord de- 
lighteth in thee, and thy land ſhall be married. A people 
who are not in covenant with God are forſaken and de- 
folate. The fpiritual privileges, which are enjoyed by 
the church, are denied unto them; and the miſeries, 
which pertain unto the nations which know not God, 
are found in their wretched lot. But the nation, that is 
in covenant with him, is the object of the Lord's delight, 
becauſe they are brought into a marriage-relation -unto 
him, as their head and huſband. Let nor? object to 
what has been faid, becauſe it is taken from the words of 
the Lord, relative to his antient people. For, as there 
is nothing in the moral nature of the covenant-re}ation 
betwixt God and Iſrael, that is inconſiſtent with, or un- 
ftuitable unto the condition of the church in New Teſta- 
ment times; ſo there is nothing belonging unto the tem- 
poral or ſpiritual bleſſings of the antient church, that 
may not be enjoyed by a covenanting people, under the 
golpel-diſpenfation. If theſe were the privileges of 
God's covenant-people, under the darker adminiſtration 
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of grace to them; how much more ſhall they be enjoy- 
ed, by a people who have joined themſelves to the Lord 
in a perpetual covenant, under the clearer diſpenſation of 
goſpel-grace to the children of men? The only diffe- 
rence that can juſtly be made, relates unto the extent 
thereof. It was inconſiſtent with the former diſpenſa- 
tion, to allow any nation but the ſeed. of Iſrael to enjoy 
theſe bleſſings; but under the goſpel, the middle wall of 
partition having been taken down, there is nothing. in 
the nature of things now to hinder any nation, nay, all 
nations from participating of this felicity. 

The happineſs of a nation that is in-covenant with 
God, and is acting agreeable to this relation, may be 
ſummed up in the following particulars.— They will have 
God in Chriſt to be their friend. In their covenanting 
with him, they have taken hold of him as their God, 
and have devoted themſelves unto the Lord to be his 
people. While they are enabled, by the grace that is in 
Chriſt Jeſus their Lord, to act like his covenant-people z 
The Lord their God, who is mighty, vill be in the midſt of 
them, he will ſave, he will rejoice over them with joy, he 
will reſt in his laue, he will joy over them with finging.—A 
people, in this ſituation, will have among them a great 
number of real, and very eminent ſaints. When the 
Lord carries on a glorious work of outward reformation, 


and covenanting in any land; he will, at the ſame time, 


accompliſh a work of ſaving grace in the hearts of mul- 
titudes, and cauſe the principles of grace advance to very 
high degrees in the ſouis of many. It certainly muſt be 


an extraordinary bleſſing unto any nation, when thoſe who 


are the pillars of a land, on whoſe account judgments 
are either averted or greatly ſhortened, who are the light 
of the world, and are the ſalt thereof who keep it from 
corruption, are found amongſt them in great abundance, 
If theſe are found in any land, it muſt be among a peo- 
ple who are in covenant with God; and it they are to be 
found at any time more than at another, it will be on ſo- 
lemn covenanting ſeaſons.— A people, that have publicly 
covenanted with God, will enjoy many precious and 
Chriſtian privileges from the Lord, among which -the 
following may be mentioned. A church conſtituted a- 
mong them according to the rule of the word; the 
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preaching of the everlaſting goſpel, and the diſpenſation 
of the other ordinances. of divine inſtitution, as means 
both for the converſion of finners, and for the edification 
of believers ; the ſcriptural government of the church, 
and the proper ordering of her affairs, through the in- 
ſtrumentality of office-bearers, who are appointed by the 
Lord Chriſt ; the faithful adminiſtration of the cenſures 
of the houſe of God, for the benefit of all concerned ; 
kings who thall be nurſing fathers, and their queens who 
ſhall be nurſing mothers unto the church; and a multi- 
tude of benefits, arifing from the holy example, religions 
advice, and effectual fervent prayers of the godly among 
them, Theſe are by no means ſmal] privileges, they are 
bleflings that are exceeding great. Upon a nation in co» 
venant with him, the Lord will beſtow many temporal 
benefits. When a nation's ways, in this reſpect, pleaſe 
the Lord, he caufeth even their enemies to be at peace 
with them, and will remove war far from their borders. 
He will cauſe the earth to yield her increaſe unto thein, 
and will lay no famine upon them. In all their concerns 
they ſhall have the blefling of God, and ſhall enjoy that 
proſperity in all things. that is for his glory and their 
real benefit. With reſpect to the bleſſcdneſs of a people 
in this ſituation, we may lay, Happy art thou, O Ifrael: 
20% is like unto thee, O people ſaved by the Lord, the fhicld 
of thy help, and who is the ſword of thy excellency? A view 
of the privileges of a covenanted land, made David cry 
out, Happy is that people whoſe God ts the Lord. 

Ninthlßy, The Lord will ever remember and acknow- 
ledge the covenant, which exiſts betwixt him and his 
church. He ſtill kept in memory, and did recognize 
the covenant, which ſubſiſted betwixt him and his peo- 
ple Ifrael; and therefore he ſays concerning it, the 
houſe of Iſrael and the houſe of Judah have broken my 
covenant, which I made with their fathers. - The words 
of the text diſcover the Lord's remembrance of the cove- 
nant, which he had made with Iſracl. Though they 
had forgotten this ſolemn and holy covenant, yet it was 
not forgotten of God. The text alfo imports that the 
Lord ewned this covenant, and was ready at all times to 
acknowledge it. The Lord was not aſhamed of this co- 
venant, nor was it ever the object of his diſapprobation: 
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Ifrael indeed acted as if they had been aſhamed of this 
covenant, and as if they had diſapproved of it; but the 
Lord, in the midſt of all that contempt with which his 
people treated their covenant with him, fays of it, it is 
my covenant which I made with their fathers. The 
truth of this obſervation will be further evident, and its 
importance illuſtrated from the following conſiderations. 

1/t, The Lord remembered and did acknowledge his 
covenant with his people, by making honourable men- 
tion of it, in his addreſſes unto them. In. the text and 
context the Lord ſpeaks to the ſeed of Iſrael concerning 
it, in the moſt reſpeQful manner. This alſo the Lord did, 
by the miniſtry of all the prophets. © Such is the repre- 
ſentations which the Lord gave his people of his cove- 
nant with them, on every occaſion, as will cleanly prove 
his love and eſteem of it, and that he never would either 
forget or diſown it. Though the ſeaſon of the labours 


of extraordinary and inſpired men in the church of God, 


is come to an end; yet when the ordinary ambaſſadors of 
Chriſt, ſpeaking to his people in his name, and accord- 
ing to his word, declare the excellency, uſefulneſs, and 


obligation of theſe ſolemn deeds, the Lord is by their 


inſtrumentality, ſpeaking of the covenant, which exiſts 
betwixt him and his profeſſi 


ag people, with honour and 
reſpect. | | 2 an 
2d, 'The Lord teſtifies his regard unto his people's co- 
venant with him, by calling them to fulfil their obliga- 
tions unto him. How often does the Lord, in his word 
and by the miniſtry of his ſervants, exhort a people, 
who have ſworn unto him, to keep his covenant, and 
perform their vows? In the 6th verſe preceding the text, 
the prophet receives a commiſſion from the Lord, to per- 
form this work, in the moſt folemn manner. He was 
commanded to travel through all the cities of Judah, 
and every ſtreet of Jeruſalem, to publiſh Jehovah's royal 
proclamation to the inhabitants thereof, the great and 
important ſubſtance of which was, Hear ye the words of 
this covenant, and do them. The Lord, ſpeaking by Da- 
vid, calls his people not only to vow, but alſo to pay 
their vows unto the Lord their God. By the prophet 
Nahum, the Lord renews the call, in theſe very affecting 


words, O Fudah, perform * vows. If the Lord did not 
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always remember, and acknowledge his covenant with 
his people, he would not, in ſuch an earneſt and fre- 
quent manner, put them in mind of their covenant- du- 
ties, and exhort them to the performance thereof. 

Za, The Lord's remembrance and acknowledgement 
of his covenant with his people will alſo appear, from his 
encouraging them to keep his covenant, by promiſing to 
bleſs them in this courſe; and from his deterring them 
from breaking it, by theatening to puniſh them for this 


- fin. He does not only call them to fulfil their covenant 


by his authority, but allures and encourages them to this 
by bis promiſe. The ſum of his promiſes to this effect, 
1s contained in theſe remarkable words of Moles, Exod. 
XiX. 5. , Now therefore, if ye vill obey my voice indeed, and 
beep my covenant, then ye ſhall be a peculiar treaſure unto me 
above all people ; for all the earth is mine. It is here pro- 
miſed unto a people who are in covenant with God, that 
they ſhall be the happy objects, in whom the Lord .hath 
a peculiar intereſt, in whom he taketh a peculiar delight, 
over whom he will exerciſe a peculiar care, upon whom 
he puts a peculiar value, and whom he conſiders as mak- 
ing vp his peculiar riches or inheritance. As the Lord 
teſtifies his reſpect unto his covenant, by giving his peo- 
ple abundant aſſurances of bis favour and goodneſs, in 
fulfilling their obligations; ſo the ſame thing is difcover- 
ed by the revelation of the threatening againſt covenant- 
breakers. The words of Joſhua to the tribes of Iſrael 
lay this matter before the children of men. When Ilra- 
el's covenant with God was renewed, he ſaid unto the 
tribes aſſembled for this ſolemn exerciſe at Shechem, 
Joſh. xxiv. 20. / ye forſale the Lord, and ſerve flrange 
gods, then he will turn and do you hurt, and conſume you, 
after that he hath done you good. Upon a people who 
break their covenant with God, the Lord here threatens 
to bring the evil of puniſhment, which ſhould wafle 
their comforts, render them miſerable, and at laſt con- 

4th, He thews his regard unto his covenant, by taking 
notice of the conduct of a people who have vowed unte 
him, that he may know whether they are fulfilling or 
breaking their ſolemn obligations. Did the Lord pay 
no regard to the behaviour of his church, by which his 
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covenant is either kept or broken, it would manifeſt that 
the covenant itſelf was but little the object of his con- 
cern; but the reverſe of this is the caſe. We find the 
church acknowledging this truth, Pſal xliv. 20, 21. 

we have forgotten the name of our God, or flretched out our 
hands to a flrange god ; ſhall not God ſearch this out ? for br 
knoweth the ſecrets of the heart. Les, his eyes are upon all 
the ways ot his church, and he obſerves all their doings, 
not with reſpect to his law only; but with reference to 
their voluntary obligations alſo, that it may appeat whe- 
ther they are faithful or perfidious in his covenant. 

57h, The Lord's beſtowing upon a people, who 

his covenant, the bleflings contained in the promiſe ; 
and his in{lifling upon them who. break it, the miſery 
found written in the threatenjog, prove his favourable 
regard unto theſe foiemn tranfactions. When Iſrael 
walked. in the ways of God, and kept his covenant, he 
was not to them a barren wilderneſs or a land of 
drought; but freely and abundantly conferred upon 
them the rich bleſſings of his grace and mercy, Of this, 
the ſpiritual and temporal proſperity of the people of 
God, in the days of David, Solomon, Aſa, Jehoſha- 
phat, Hezekiah, and Joſiah, are inconteſtible evideaces. 
As he fulfilled his promiſe unto thoſe who kept, he alſo 
executed his threatenings upon them who brake his co- 
venant. All the calamities which were brought upon If. 
rael, in their different generations, have this evil affign- 
ed as one of their procuring cauſes. Their different cap- 
tivities out of their on land, which brought upon them 
accumulated diſgrace and ruin, were occafioned by this 
ſin. For the proof of this, it is neceſſary only to repeat 
the words of Moſes, and of Jeremiah, Deut. xxix. 24; 
25. Even all nations ſhall fay, Wherefore hath the Lord 
done this unto this land ? what meaneth the heat of this great 
anger! Then men ſhall ſay, becauſe they have forſaken the cv. 
venant of the Lord God of their ſathers, which he made with 
them, when he brought them forth out of the land of Egypt. 
Jer. xxii. 8, 9. And many nations ſhall paſs by this city, 
and they fhall ſay every man is his neighbour, Wherefore hath 
the Lord done thus unto this great city? And they ſhall an. 
faver, becauſe they have forſaken the evvenant of the Lord 
thiir God, and have worſhipped other gedr, and ſerved them, 
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6th, The Lord's regard unto his covenant with the 
church, is alſo evident from the gracious iſſue which this 
relation to him ſhall take, by the exerciſe of his good- 


neſs, in recovering them from a ſtate of apoſtacy and 


miſery into which they had fallen, He will not finally 
caſt off a covenanted people; but will remember mercy 
for them, deliver them ſrom their low eſtate, and reſtore 
them to the enjoyment of his ſpecial goodneſs as their 
covenant God. Although a covenanted people may ſo 
far forget and diſown their ſpecial relation unto God, as 
neither to be ſenſible of their voluntary obligation unto 
him, nor ſeck or expect covenant-bleflings from him; 
yet the Lord will not in this manner, nor on that ac- 
count, give up with his intereſt in, or relation unto 
them. What the Lord did for his people Iſrael, he will 
do, in his own time and way, for every Chriſtian cove- 
nanted land; which is recorded, Lev. xxvi. 44, 45. 
And yet for all that, when they be in the land of their ene- 
mies, I bill not caſt them away, neither will 1 abhor them, 
zo vr them utterly, and to break my covenant with them ; 
for I am the Lord their God. But 1 will for their ſakes re- 


member the covenant of their anceflors, whom I brought forth 


. 


out of the land of Egypt, in the fight of the heathen, that I 
might be their God ; I am the Lord. On all theſe accounts, 
it clearly appears, that the Lord neither forgets, nor diſ- 
owns, but remembers and acknowledges, the covenant, 
which ſubſiſts betwixt him and his people. 

Tenthly, It is an important duty, for a people to keep 
their covenant with God; and a very aggravated fin, to 


violate their ſacred obligations untò him. Although the 


words of the text, and the nature of the things evince 


the truth of both parts of this obſervation ; yet, that our 


minds may be the more affected therewith, a ſhort ſcrip- 
tural illuſtration of each of them may be neceſſary. This 
ſhall be attempted in the following particulars. 

I/, That it is the duty of a people, who are in cove- 
nant with God, to fulfil their obligations unto him, will 
be confirmed from the command of God which requires 


it. Were this not the caſe, the Lord would never inter- 


poſe his authority concerning it, in ſuch a poſitive man- 
ner as he does, Read his royal order relative to this 
matter, Deut. xxix. 9. Keep therefore the words of this 
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covenant, and do them ; and again Jer. xi. 6. Hear ye the 
words , this covenant, and do them. The ſovereign au- 
thority of the King eternal, immortal and inviſible, the 
only wiſe God binds: the conſciences of the children of 
men, to the performance of their covenant-obligationsz 
and, therefore, the duty mult be of great importance. 

2d, This truth will further appear, from the honoura- 
ble way in which a people's conduct is mentioned in the 
Lord's word, who have endeavoured to tulfil their obli- 
ou unto him. Of the tribe of Levi, Moſes ſays, 

ut. xxxiii. 9. Vor they have obſerved thy word, and kept 
thy covenant. Of the children of Judah, in the days of 
Aſa, it is ſaid, 2 Chron xv. 15. And all Fudah rejoiced 
at the oath, for they had favorn with all their heart, and they 
ſougbt him with their whole deſire, and he 4was found of them: 
and the Lord gave them reſt on every fide. Lo the honour 
of the ſame people, in the days of Joſiah, the Spirit of 
God teſtifies, 2 Kings xxiii. 3. And all the people flood to 
the covenant.. Since ſuch divine commendations are given 
to a people, for performing their covenant-engagements 
to the Lord, it muſt be a duty of great importance. 

34, The excellency of this duty may alſo be dilcerned, 
from the notice that is taken of it in the promiſe or pro- 
phecy of God's word. A very. ſtriking inſtance of this 
is found, IIa. xix. 21. Yea, they ſhall vozy a vow unto the 
Lord, and ſhall perform it. Theſe words may be viewed 
both as prophecy and a promiſe of God to the church ; 
and, in either of theſe confiderations, the importance of 
this duty is abundantly evident. As the greatneſs and 
excellency of the duty of public covenanting clearly ap- 
pears, from the Lord's having foretold that it ſhould ob- 
tain, in the days of the New Teſtament, among Gentile 
nations; ſo the vaſt importance of the duty of fulfilling 
our ſolemn obligations is evident, from its having been 
foretold by the Spirit, as it is in theſe words, that the 
goſpel· church ſhould perform their vows unto the Lord. 
Contidering the words as a promiſe of God, the great- 
neſs of this duty will alſo be evident from them. Such is 
the excellency of this duty, that the God and Rock of 
our ſalvation has mercifully engaged himſelf, to commu- 
nicate ſuch meaſures of grace unto the New Teſtament 
church,. as will enable them, not only to vow a vow un- 
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to him, but alſo to perform it. The Lord having made 
the duty of fulfilling covenant-obligations unto him, the 
ſubject- matter of ſcripture-prophecy, and of a gracious 
promiſe, from this the importance of the exerciſe may be 
ſafely concluded, _ * 

4th, The excellency of this duty is alſo. very great, be- 
cauſe the right performance of it is ground g comfort to 
the church, under adverſe diſpenſations of divine provi- 
dence. When the church was forely tried with adverſi- 
ty, the conſideration of this was one ſpring of her conſo- 
lation, This is expreſſed in Pſal. xliv. 17. All this is 
come upon us ; yet wwe have not forgotten thee, neither have ave 
dealt falſely in thy covenant, In the eight preceding verſes, 
the church repreſents the various troubles to which, at 
that time, ſhe was ſubjected; but it was matter of joy to 
her, that ſhe had been enabled, by the grace of God, to 
fulfil her covenant- obligations unto him. it was a eom- 
fortable reflection unto the church, that though the Lord 
had viſited her with great adverſity, yet the had not 
dealt falfely in his covenant. : 

5th, The advantages ariſing from this duty diſcover its 
importance. Three of theſe ſhall be mentioned. Thoſe 
who fulfil their covenant-objigation unto God, he will 
advance unto the moſt diſtinguiſhed honour. Exod. 
XXX. 5. J ye—keep my covenant—ye ſhall be a peculiar 
treaſure unto me, What an inconceivable honour is it, 
for perſons to be a peculiar treaſure unto the ever bleſſed 


Jehovah, to be made up by him amongſt his precious 


zewels, and to compoſe a part of his portion, or the lot 
of his inheritance! Himſelf aſſures us that this ſhall be 
the bleſſedneſs of all who keep his covenant.— Thoſe 
who do fo ſhall enjoy univerſal proſperity. Of this we 
are informed by the Lord's word, Deut. xxix. 9. Keep 
therefore the wwords of this covenant, and do them, that ye may 
proſper in all that ye do. Whatever they ſhould do, with 


_ reſpect to the concerns of this preſent life, they ſhall en- 


joy in it all neceſſary and profitable proſperity. And 
whatever they may perform, with relation to the inter- 
eſts of their ſouls, the Lord will make them to proſper 
therein, for bis own glory, and for their ſpiritual and e- 
ternal good. —Chriſtians, who keep their covenant with 
the Lord, have reaſon to expect a bleſſing on their off 
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ſpring. This truth is declared unto us in the cxxxii. Pſ. 
ver. 12. If thy children will keep my covenant, and my tef- 
timony that I ſball teach them ; their children alſo ſhall fit up- 
on thy throne for evermore. A promile is here made unto 
the feed of David, which the Lord graciouſly confirms 
by his oath, that their children ſhould ſway the fceptre 
of regal government over the kingdom of Iſrael, if they 
would conſcientiouſly fulfil their covenant-engagements 
unto him. This promiſe is not peculiar unto thoſe to 
whom it was primarily made; but belongs unto all, who, 
through the covenant of grace, have an intereſt in the 
ſure mercies of David. The fame declaration of grace is 
renewed, Pſal. ciii. 17, 18. His righteouſneſs is unto chil- 
dren's children, to ſuch as keep his covenant. Would Chriſ- 
tians bequeath the bleſſing of the Lord, unto their dear 
and riſing poſterity, which certainly is their duty and 
will be their deſire, this is the way pointed out unto 
them, that in their own perſons, they be careful to keep 
the Lord's covenant. 

As the duty of keeping covenant with God i is highly 
important, ſo the fin of violating facred obligations uato 
him is of great aggravation. The following fcripture- 
quotations will abundantly confirm this truth. _ 

From the 16th to the 4oth verſe of the xxvi. chapter 
of Leviticus, we have a long liſt of awful and fore judg- 
ments which the Lord threatens to bring upon his peo- 
ple Iſrael, The cauſe of all theſe is mentioned in the 
15th verſe, which is their breaking his covenant. 
In the 25th verſe we have the following moſt pointed ex- 
preſſions; And I will bring a ford upon you, that fhall a- 
venge the quarrel of my covenant ; and when ye are gathered 
together within your cities, 1 will ſend the peſtilence among you ; 
and ye ſhall be delivered into the hand of vour enemy.—The 
greatneſs of this ſin is evident from the Lord's words un- 
to Solomon, which are recorded, Kings xi. 11. 
Wherefore the Lord ſaid unto Solomon, faraſmuch as this is 
done of thee, and thou haſt not kept my covenant and my ſtatutes 
which I have commanded thee, 1 will ſurely rend the kingdom 
from thee, and ill give it to thy ſervant. The ſin of co- 
venant- -breaking was the cauſe of the Lord's dividing the 
cholen tribes into two nations; which was not only a pu- 
niſhment to the houſe of David, but a ſource of great af- - 
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fliction unto the whole people — This mournful truth is 
alſo confirmed by the words of Hoſea, chap. x. 4. 
They have ſpoken words, ſwearing falſely in making a cove- 
nant ; thus judgment ſpringeth up as hemlock in the furrows 
of the field. The fin here mentioned is covenant-break- 
ing. They had indeed made a covenant, but they had 
broken it, and thereby they manifeſted that they had 
ſworn falſely in making it. What were the effects of 
this? Judgments, in their number, like the luxu- 
riant growth of hemlock; in their nature, noxi- 
ous and deſtructive, like this poiſonous herb, are the ge- 
nuine fruits of this evil.— The manner in which the Lord 
ſpeaks of this fin, as charged upon a people, difcovers' 
the peculiar criminality of it. In the jxxviii. Pſalm toth 
verſe, the Lord charges the children of Epbraim with 
this fin in the following words; They kept not the covenant 
of God, qnd refuſed to walk in his law. The whole con- 
gregation of Iſrael are, in the 37th verſe, charged with 
the ſame evil, in a way that ſufficiently expreſſes the 
greatneſs of this fin, For their hearts were not right with 
him, neither were they ftedfaſt in his covenant. From theſe 
words it is evident, that covenant-breaking is an obſti- 
nate refuſing of God's law, and proceeds from an aver- 
fion of heart at him. —The Lord, by the prophet Hoſea, 
chap. vi. 7. ſpeaks of this evil in words ſtill more remar- 
kable. But they like men have tranſgreſſed my covenant, 
Or, as it is read by fome, But they like Adam have tranſ- 
greſſed my covenant. The heinous nature of this fin is 
manifeſt, from both theſe readings of the text. They 
who are my people, and by profeſſion are an holy race, 
act like darkened, unrenewed and heathen men in tranſ- 
grefling my covenant. Or, according to the other read- 
ing of the words, The fin of my people, in tranſgreſſing 
my covenant, bears a great reſemblance unto the firſt ſin 
of Adam, whereby the covenant of works was broken, 
the favour and image of God were loſt, and the whole 
human race brought and expoſed unto temporal, ſpiri- 
tual and eternal miſery —It may ſerve to ilijuftrate the 
fame truth to obſerve, that the ſin of covenant-breaking 
is mentioned by the apoſtle, Rom. i. 30. and 2 Tim. iii. 
3- amongſt the moſt unnatural, abominable and ſcanda- 
lous offences. Thus it appears that keeping covenant 
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with God is a moſt neceffiry and important duty, and 
that breakiug our engagements to him poilciles high de- 
grees of criminality, 

Having finithed the illuſtration of the doctrinal obſer- 
vations, it is neceſſary to add ſome practical improve- 
ment of the ſubject, which ſhall be done in the follow- 
ing inferences deduced from what has been ſaid, 

If, This ſubje&t informs us, that it is the duty of 
Chriſtians to bring themfelves under ſolemn and volun- 
tary obligations unto the fervice of the Lord their God, 
From the principles already laid down and proved, no- 
thing can de a more plain or native inference than this. 
elle it appears to be a ſelf-evident propoſition. The 
reverſe of it cannot be viewed, without exciting abhor- 
rence m all religious minds, That it is Not the duty of 
Chriſtians to bring themſelves under ſolemn and volun- 
tary obligations to ſerve their God, will never be believ- 
ed by, thoſe who have their ſenſes duly exerciſed to dife 
cern between good and evil. That comprehenſive duty 
which Chriſt requires of them, who have come to him, 
and have found reſt in him, Take my yoke upon you. Mit. 
xi. 29. plainly includes this important exerciſe. All 
thoſe who have come unto Chriſt for ſalvation, and have 
found reſt to their fouls in him, will be conſtrained to 
take his yoke upon them which is eaſy, and his burden 
which is light. This yoke of Chriſt is the yoke of obe- 
dience to his holy commandments, which is not grievous 
to thoſe who are renewed in the ſpirit of their minds. 
The taking Chriſt's yoke upon us comprehends, not only 
our external obedience to the law, but alſo thoſe 
exerciſes of the mind concerning that law, which 
muſt neceſſarily go betore our fulfilling it. A ſpiritual 
knowledge, approbation and eſteem of the law; a clear 
diſcerning of its moral and perpetual obligation, by the 
authority of God, upon our conſciences; and an holy 
purpoſe of heart, and firm reſolution, in the ſtrength of 
Chriſt, doth to keep ourſelves from the evils which the law 
forbids, and to practiſe the dutics which it requires, are 
all neceſſary in order to our practical conformity unto it, 
All conſcientious and acceptable obedience to the law of 
God muſt follow theſe exerciſes of the mind, and cannot 
go defore them, whereby = Chriſtian is brought to a 


— 
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moſt cordial reſolution, and a voluntary determination, 
to make the Lord's moſt holy precepts the rule of his 
converſation. Now, what is this Chriſtian reſolution or 
determination to obey the law, but the believer's bring- 
ing himſelf under a voluntary obligation, by his own act, 
to ſerve the Lord. This voluntary obligation is abſolute- 
ly neceſſary unto all acceptable obedience ; it is the effect 
of the mind's perceiving the original obligation, under 
which the perſon is to obey the law, by the divine au- 
thority of the Lawgiver; it comes between the Chriſ- 
tian's diſcerning the original divine obligation, and his 
practical compliance therewith z itſelf is ag act of obedi- 
ence to the law; and it is greatly ſtrengthened, as it is 
daily renewed by the Chriſtian, through the courſe of 
his holy obedience. Whenever a perſon comes to be 
ſaving'y enlightened in the knowledge of the law, and 
of its obligation upon him, he immediately reſolves upon 
obeying it. His obedience to the law commences with that 
act, whereby he reſolves that whatever others do, as for 
him he will ſerve the Lord. The Chriftian cannot thus 
determine or reſolve without bringing himſelf under a 
voluntary obligation to obey. It is therefore evident, 
that both the diſcovery of the original divine obligation 
of the law, and' the Chriſtian's willing engagement to 
fulfil it, are abſolutely neceflary unto all acceptable obe- 
dience. If theſe may be formed in the mind, they may 
be expreſſed in words unto the Lord. Of this we have 
innumerable inſtances in the ſcriptures. If they may be 
expreſſed in words, they may be uttered in the form of 
a promiſe, vow, or oath unto the Lord, If theſe things 
may be done by an individual, they may be done by a 
company, conſiſting of few or many, even by a whole 
nation. It is, therefore, an important and neceſſary du-, 
ty belonging to Chriſtians, either in their perſonal or 
collective capacities, to come under voluntary obligations 
unto the ſervice of the Lord. 

2d, The evil of oppoſing the duty of public covenant- 
ing with God, is evident from this ſubject. Both the o- 
pen enemies and the profeſſed friends of this divine or- 
dinance have united their efforts, though not by mutual 
concert, to bring it into diſrepute, and to prejudize the 
generation againſt it. This oppoſition has been managed 
in various ways. By denying its morality in the times of 
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the New Teſtament; by refuſing its intrinſic obligation 
even upon the covenanters themſelves; by rejecting the 
proper obligation thereof on poſterity; by denying to the 
eivil duties of a people a place in the oath of God; by 
maintaining that an acknowledgement of the perpetual 
obligation of our covenants ſhould not be required as a 
term of communion, in a church which profeſſes to ſtand 
on the footing of a teſtimony for the covenanted refor- 
mation; and by an unneceſſary and frivolous objecting to 
fome parts of the matter, and ſome circumſtances in 
the form of theſe ſolemn deeds in the days of our fa- 
thers, in theſe ways this great and important duty has 
been chiefly oppoſed. Many, who have been accuſtom- 
ed to ſpeak of our ſolemn. covenants with affection and 
reſpect, have their mouths now opened againſt them 
and fome from ignorance of their nature, ' and others 
from prejudices at them which they have contracted, 
ceaſe not to pervert the right ways of God. This pre- 
vailing oppoſition to our ſolemn covenants is lamentable 
in the inſtruments by whom it is made, alarming as to 
the ſeaſon in which it has appeared, and aſtoniſhing in 
the ſource from which it .2ems to have b 
truly lamentable if we conſider the perſons who have 
made it. This oppoſition to the public vows of the na- 
tion unto the Lord has been managed by men in ſacred 
office, who profeſſed to be witneſſes for the covenanted 
re formation, and were ſolemnly bound, by their ordina- 
tion- vows, to maintain it to the end; but are now ap- 
pPraring to act as if they were reſolved to deſtroy, in this 
particular, whatever they or their fathers have built.“ 
When this religious party appeared at firſt, though they 
never gave a full teſtimony for the whole of the cove- 
nanted reformation, yet they were the means of reviv- 
ing in the land- the knowledge and remembrance of ſome 
of the parts thereof; but now, alas! it would appear, 
that they are likely to be the inſtruments of bringing that 
work of God for theſe iſles of the ſea, under contempt 
and reproach.—This oppoſition to our ſolemn covenants 
is alarming, it we conſider the ſeaſon in which it has ap- 
peared. It has been made at a time, when the Lord 
feems to be coming out of his place to puniſh the inhabi- 
tants of the earth for their iniquity, to. be ſending di- 
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ſtreſs upon nations for their fin, and to be bringing a 
fword upon us to avenge the quarrel of his covenant. 
To behoid, at ſuch a time as this, a new and formidable 
oppoſition made unto theſe public vows, which is rapidly 
ſpreading amongſt thouſands of the Chriſtian people, 
muſt be alarming to the ſerious mind. It will contribute 
to the filling vp the cup of the nation's fin, and to the 
haſtening forward of our affliction. —This new oppoſition 
to our public covenants is aſtoniſhing in the ſource from 
which it ſeems to have ſprung, Viſionary ſchemes of 
Political reform, founded on deiſtical principles, and 
which have yielded ſuch melancholy fruits, bave been, 
with reſpect to many, the parents by which it has been 
produced, nurſed and reared to maturity. The great e- 
vil of this oppoſition to our covenants conſiſts in its being 
a fighting againſt God, a contempt of his ordinance, an 
injury done unto his church, a ftriking againſt pure and 
undefiled religion, and an endeavour to harden the ge- 
neration in their fin. Let all the friends of our folemn 
covenants, and of that reformation of which they were a 
conſpicuous part, ſay, with reſpect to all the oppoſers 
thereof, O my ſoul, come not thou into their ſecret ; into 
their aſſembly, mine honour, be not thou united. 

za, This ſubject may remind us ot the wonderful 
works which the Lord has wrought, for the land of our 
nativity, It was viſited in the early times of Cbriſti- 
anity, with the light of the everlaſting goſpel, 
which, in greater or leſſer brightneſs, was long conti- 
nued in it. When the dark clouds of antichriſtian abo- 
mination covered the nations of the earth, the light of 
the goſpel remained in ſome remote parts of our land, dur. 
ing the moſt of that period, - When the Lord was plea- 
ſed to deliver ſome ot the nations of the earth from the 
idolatry, blaſphemy, and cruelty of popery, at the ever 
memorable proteſtant reformation, the light of the goſ- 
pel returned to this land; and the Lord raiſed up many 
to appear for his work, to be active in promoting it, and 
bleſſed them with extraordinary fucceſs. At this firſt pe- 
riod of retormation, notwithſtanding of mych oppoſition, 
the church attained unto great purity in doctrine, wor- 
ſhip, government and diſcipline, and entered into a fo- 
lemn vow or oath unto God, called the national cove- 
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nant of Scotland, wherein they renounced the abomina- 

tions of popery, and engaged themſelves to abide in the 

profeſſion of the goſpel and ordinances of Chriſt, When 

the land was again ſubjected to great corruptions and op- 
peeſſion, by the eſtablichment of prelacy and arbitrary 
power, the Lard wrought a wondertul deliverance, and 
brought the vation to higher degrees of reformation. 
The work which had been begun in the former period 
was greatly perfected in this. More extenſive and com- 
plete ſubordinate ſtandards of doctrine, worſhip, govern- 
ment and diſcipline for the Chriſtian church were com- 

piled, in agreeableneſs to the word of God, and were 
ſolemnly; adopted by civil and eceleſiaſtic authority. 
The church was eſtabliſhed in great purity, and civil go- 


vernment was ſettled according to the light of the word 


of God, which ſhined brightly in the land. To confirm 


all theſe bleſſed attainments, and to render them perma- 


nent privileges to following generations, a ſolemn le 


and covenapt with God was worn, by all ranks of men 
in Scotland, England and Ireland, by which they bound 


themſelves with a bond to be the Lord's people, to ad- 


here unto the true religion, and to keep themſelves from 
every thing that was contrary thereunto. Hereby our 


land became Hephzi-bah, and Beulah, a land married 


unto the Lord, and the object of his delight. By this 
ſolemn exerciſe, we, as a nation, did aſk the way to Zi- 


on, with our faces thitherward, {aying, Come, let us join 
, ourſelves to the Lord in a perpetual covenant, that ſball not 
be forgotten, either by ourſelves, or our poſterity. To this 
day, the profeſſors of religion are under the ſtrongeſt 
obligations to bleſs the Lord, for the attainments of that 
period ; for it is greatly owing to theſe as a mean, that 
any religious purity remains among us, in the midſt of 
all our defections, at the preſent time. 

4th, This ſubject repreſents to our view the gate of 
the children of men in the land of our nativity, reſpect- 
ing the ſacred obligation of public religious covenants 
with God; they are under that obligation. Our fathers 
have entered into a ſolemn covenant with the Lord, as 
their God in Chriſt, to be his people, and to walk in all 


his ſtatutes, ordinances and laws. Theſe covenants are 
conſonant to the word of God, both in their matter and 
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form. The public religious covenants of the church 
bind their poſterity. We therefore are, and our poſte- 
rity ſhall be bound by the ſacred obligation of theſe co- 
venants, to proſecute the ends thereof in our ſtation, all 
the days of our life. Particularly, we are bound by the 
oath of God, to embrace and continue in the profeſſion, 
obedience and defence of the true preſbyterian reformed 
religion of Jeſus Chriſt, which is revealed in the fcrip- 
tures of truth, and exhibited in the ſubordinate ſtandards 
of the church of Scotland, in the doctrine, worſhip, go- 
vernment and diſcipline thereof ;—to endeavour to pro- 
mot; the knowledge, profeſſion and practice of this holy 
religion, in the covenanted lands of Britain and Ireland; 
—to abhor and deteſt, to reſiſt and extirpate all contrary 
religion and doctrine, errors and corruptions, as popery, 
prelacy, ſuperſtition, ſchiſm, profaneneſs, and whatſo- 
ever is contrary to found doctrine, and the power of 
godlineſs;—to maintain the juſt rights, privileges and 
honour of all perſons in lawful authority, whether civil 
or eccleſiaſtic in the ſtate or church ;—to promote the 
happineſs, and to maintain the liberties and privileges, 
temporal and ſpiritual, of ourſelves and others, and to 
tranſmit the enzoyment thereof to poſterity to ſtudy 
the due performance of all the duties we owe to God 
and man, abſtaining {rom all fin, and endeavouring real 
reformation ;—to encourage the hearts, and ſtrengthen 
the hands of one another in the work of the Lord, and 
not to ſuffer ourſelves to be drawn away from it, or to 
become indifferent about it, but to continue ſtedfaſt 
therein unto the end ;—and to have the glory of God 
before us as our ſupreme end, and the grace that is in 
Chritt Jeſus as our ftrength to enable us to perform our 
vows unto the Lord. Theſe are ſome of the duties con- 
tained in'the national covenant of Scotland, and in the 
folemn league and covenant of the three kingdoms, to 
which we are bound, both by the authority of God in 
his law, and by our ſolemn covenants with him. Igno- 
rance of the nature of theſe covenants, of their obliga- 
tion upon us, or of the duties to which we are bound by 
them, cannot relieve our ſouls from their binding force. 
No enmity at theſe folemn deeds can deliver the con- 
ſciences of thoſe who hate them from their obligation. 


The doctrinal Obſervations improved. 95 


No contempt and reproach, which we may pour upon 
our national vows, will avail to ſet looſe from the duties 
thereof, thoſe who have their mouths filled with hard 
ſpeeches againſt them. Neither can any practical con- 
tradiction of them, or apoſtacy from them ſet us free 
from their obligation. Ignorance or contempt of the 
moral law, enmity at it, and rebellion againſt it cannot 
reſcue the conſciences of rational creatures: from the ob- 
ligation, under which they are, to love and obey it; 
neither can theſe free covenanters or their poſterity from 
the obligation of religious covenants. A very conſidera- 
ble number of the inhabitants of theſe lands are under 
perſonal and folemn vows unto the Lord, from their 
partaking of the Lord's ſupper. A ſtill greater number 
of them are under obligations to duty, by taking upon 
themſelves ſome kind of religious profeſſion. Almoſt 
all of them are under covenant-obligations- to the Lord, 
by their baptiſm. Theſe obligations are of the ſame na- 
ture, with thoſe of public covenants with God, 'The 
Lord, who fixes the bounds: of our habitation, has 
brought us in to being in a land, which was ſolemnly devot- 
ed unto him, and he has cauſed us, in his merciful pro- 
vidence, to deſcend from thoſe who entered into a ſo- 
lemn covenant with him to be his people, and he is (till 
furniſhing us with the moſt ample means of information, 
relative to the ſolemn deeds of our fathers, and their ob- 
ligation upon us; we therefore are certainly under the 
binding force of public covenants with God, and ought 
to make it our great concern to fulfil them all the days 
of our life. To the inhabitants of theſe lands, the 
words which Jeremiah proclaimed in the cities of Judah, 
and in the ſtreets of Jeruſalem, may with great proprie- 
ty be addreſſed, Hear ye the words of this covenant, and do 
them. | 

5th, This ſubject leads us to conſider ſome of thoſe 
eviis, by which we as a nation have broken the cove- 
nant, which the Lord bath made wih our fathers. As 
the houſe-of Iſrael and the houſe Judah had broken the 
covenant, which God had made with their fathers; ſo 
we, the inhabitants of theſe covenanted lands, have been 
guilty of the ſame tranſgreſſion. All the different ſteps 
of public apoſtacy from the reformation purity are, in their 
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nature, mournſul breaches of our covenants with God. 
The nation began this melancholy courſe, by adop- 
ting, both by civil and ceclefiaſtic authority, the public 
reſolutions, whereby the known enemies of the work of 
God were admitted into places of authority and confidence 
in the land, which has been continued to the prefent day, 
All the alterations which have been made, in the conſti- 
tutions and adminiſtrations either of church or tate, are 
breaches of our national vows. The civil magiſtrte's 
chiming and exerciſing, and the nation's giving to him, 
by public acts, a blaſphemous headihip over the church, 
and a ſupremacy over all perſons, and in all cauſes} ec- 
eleſiaſtie as well as civil, in the realm, which took place 
ſoon after the reſtoration, conſtituted a moſt mournful 
breach of covenant; and, alas! from this eraſtian yoke, 
the church has never deen fully delivered. In the cruel. 
and bloody perſecution of the ſaints and fervants of 
God, for adhering to their covenant-obligations, and 
for teſtifying againſt the evils which prevailed in their 
day, the nation carried their breach of covenant to the 
higheſt degree. The nation's ſuffering a precious oppor- 
tunity for returning to their covenanted eſtabliſhments, 
which a merciful providence ord-red at the revoiution, 
to paſs away, without their duly improving it; and their 
ſertling themſelves upon a foundation, whereby the at- 
tainments of the ſecond and pureſt period of the refor- 
mation were overlooked, were certainly both an abuſe of 
the goodneſs of God, and a breach of our covenant with 
him. The re-eftabliſhment of prelacy in England and 
Ireland, and the toleration of it in Scotland muſt be 
viewed in the ſame light, The incorporating union of 
Scotland with England, on terms inconſiſtent with their 
former covenunted conjunction, and deſtructise of it, 
can be conſidered in no other view. The boundleſs and 
authoritative toleration of all ſects and hereſies in theſe 
lands, whereby the true religion is mournfully corrupt- 
ed, and whereby the nation becomes a partaker with o- 
ther men's (ins, is alſo a mournful breach of our cove. 
nants with God; The reſtoration of the antichriſtian 
law of patronage, and the rigorous exerciſe of that law, 
whereby men are impoſed, in the character of miniſters 


of the goſpel, * profeſſed Chriſtian congregations, 


without their conſent, and in oppoſition to their warms 
eſt remonſtrances, is a moſt wanton and profane viola - 
tion of the oath of God. The conntenance which the 
nation has given to the blaſphemous religion of anti- 
chriſt, in tolerating it at home, and eftabliſhing it 
abroad, is, a moſt mournfui and affecting breach of our 
public vows unte God. The fond attachment of the 
minds of many, to deiſtical or infidel forms of civil govern · 
ment, which have been eſtabliſhed in ſome parts of the 
work, amounts to the ſame thing. Out mouruful 
church diviſions, which ſeem to be increafing, are both 
awful tokens oſ the Lord's anger againſt us, and peculiar 
breaches of our covenant with him. The univerſal 
abounding in the land of groſs errors and immoralities, 
of ſuperſtition and idolatry, of infidelity and profanity, 
and of every thing that is contrary to truth and duty, 
may ſtrike our minds as viſible and practical breaches of 
our public, covenants. Beſides, the want of theſe ſpiri - 
tual exerciſes of the heart, and ef theſe. endeavours 
in word and deed, which are neceſſary both to promote 
the intereſts of the true religion, and to fuilft our 
vows, muſt be ranked amongſt our breaches of the oath 
and covenant. of God. On account of theſe and the like 
things, for the inſtances of our covenant · breaking can - 
not be fully enumerated, the Lord may juſtly ſay of us; 
The inhabitants of Britain and Ireland have broken my 
covenant, which I made with their fathers - 7 
6th, The. ſituation of theſe lands, with reſpe&t@ the 
diſpleaſure and the judgments of God, may be diſcerned 
fram what has been ſaid ; they are the odjects of theſe. 
_ Since we as a nation mult .picad- guilty to the charge, 
which is contained in the text; we are in danger of the 
execution of the threatening upon us, which is expreſſed 
in the verſe that follows it ; Behold, I will bring evil upon 
them which they ſhall not be able to eſcape; and though they 
ſhall cry unto me, I will not hear lem unto tbam. The evi, - 
which is here threatened, is the evil of puniſhment, 
which: he brings upon a covenant- breaking people for 
their ſin, It is brought upon them by the mighty hand 
of God, and they ſhall not be able, by all their 
and power, to turn it ay. It ſhall be. aQually inflice - | 
ted upon them, though hay ſbould be conſtrained, in 
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an unreaſonable and improper manner, to cry to him for 


deliverance. Theſe iſles of the ſea have long been under 
many divine judgments, both of a temporal and ſpiritual 
nature. There have been times in which the anger of 
the Lord has been more vifibly manifefted againſt us, 
but he has turned from the full execution of his judg- 
ments, 'and has given us ſpace to repent, and to return 


- unto him; but, alas! we have the more grievouſly de- 
parted from him. If we perſiſt in our rebellion againft 


him, the Lord will whet his glittering ſword, his hand 


will take hold on judgments, he will render vengeance 


to his enemies, and will reward them that hate him. In 


the times which are now paſſing over us, the Lord ſeems 
to be performing, in a very remarkable manner, this 
ſtrange work upon the nations. The awful declaration 
rhich is contained in Iſa xxxiv. 2, 3. appears to have 
been -mournfully accompliſhed of late, and may ſtill re- 
ceive a more alarming fulfilment; For the indignation of 


the Lord is upon all nations, and his fury upon all their ar- 


mies, be hath utterly deſtr oyed them, he hath delivered them to 
"the flaughter ; their ſlain alſo ſhall be caſt out, and their fiink 


come up out of tbeir carcaſes, and the mountains ſhall be 


melted with their blood. The reaſon of all theſe public ca- 
lamities, which the Lord will bring upon men, is men- 
- tioned in the +8th verſe. For it is the day of the Lord's 
vengeance, and the year of vecompences for the controverſy of 
Sion. In the righteous diſpenſations of dine providence, 


zudgments of the moſt awful nature have been inflifted 
upon many lands, and there is reaſon to apprehend that 
theſe ſhall be followed with more univerſal devaſtation. 
The character of the times wherein we live, and of thoſe 
which probably wil! follow them, is marked in the words 


of Chriſt, Luke xxi. 22. Tor theſe be the days of vengeance, 


that all things vhich are written may be fulfilled. ' When 
the judgments of God are thus abroad in the earth, it is 
our duty to be learning righteouſneſs; for, on account of 


Hur manifold fins, it certainly is the divine call to us as a 
nation, Therefore thus will I de unto thee, O Iſrael; and 
 beoauſe I will do this unto thee, prepare to mect thy God, O 


Tfracl. | . 


+ th," The proſperous and bleſſed ſtate to which the 
church of Chriſt ſhall yet be exalted in this world, may 
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de learned from what has been faid. We have ſeen that 
the religion of Jeſus ſhall be the religion of nations, that 
public covenanting ſhall prevail among them, and that 
the kingdoms of this world ſhall become the.kingdoms of 
aur Lord and of his Chriſt. | This period of the church's 
proſperity. is deſcribed at the beginning of the 20th .chap- 
ter of the Revelation, and has been called the glory of 
the latter day. Many of-the Old Teſtament prophecies, 
relating to the puriiy, extent and glory.of-the church, 
have never been fully accompliſhed ; but we look for t in 
that happy period, which ſhall aſfurediy come in its 
ſeaſon. After the vials of the wrath of God, which con- 
tain the ſeven laſt plagues, ſhall be poured out upon their 
appointed objects, whereby the fall of antichriſt, of the 
falſe prophet, and of the cities of the nations ſhall be ac : 
compliſhed, ſatan ſhalt be, bound a thouſand years, and 
the church, during that«ime, ſhall. have great proſperity. 
The bleſſed concerns of the church of God, whereby the 
divine glory, the Mediator's honour; the welfare of na» 
tions, and the ſalvation of immortal ſouls are ſecured, 
ſhall be eſtabliſhed among men, and ſpread through the 
earth; but the intereſts of the kingdom of ſatan ſhall live 
no more, till the thouſand years are fulfilled. Then ſhall 
the goſpel and. its ordinances. be enjoyed, by all nations, 
in purity and with power; and the deſpiſed. ordinance of 
public coyenanting ſhall prevail among them; For they 
Dall vow a vow-unta, the Lord, and perform it. Though 
we may. not live to ſee the introduction of this. bleſſed 
ſtate of the church into the world, yet we may behold it 
in the promiſe by an aſſured faith, rejoice on the preſent 
appearances of its approach, and expect ta hear of it, at 
its taking place, with heaven y delight, when-our ſouls 


ſhall be mingled with the ſpirits of juſt men made perfech, . 
before the throne of glory. 


Stb, This ſubject may inform us with reſpect to our 
duty, relative to the covenants, which the Lord hath 
made with our fathers. The text and doctrine plainly 
diſcover, that it is our duty to keep theſe covenants, and 
to perform the duties to which their obligation extends. 
In order to this, the following exerciſes ſeem to be re- 
quired of us. It is our duty to obtain a proper.know. 


ledge of theſe ſolemn. deeds, If we are ignorant of theſe, 
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we muſt either be deſpiſers of them or our attachment 
to them will not be judicious. In proportion as men are 
ignorant of the church's covenants with God, they are 
generally found treating them with contempt; and to 
them the words of Jude are applicable, ver. 10. But theſe 
ſpeak evil of thoſe things avhich they know not, Let Chriſti- 
ans, therefore, ſtore their minds with the ſeripture-doc- 
trine, concerning the ordinance and duty of perfonal and 
public covenanting with God, Let them ſearch the ſcrip- 
tures, and receive from them that inſtruction with which 
they are furniſhed, by the precepts and promiſes of God, 
and by the example of the ſaints and of the church, re- 
lative to the nature, neceffity, uſefulneſs and deſign of 
this important duty. It is alſo neceſſary, that we take 
the covenants of our anceſtors into our moſt ſerious con- 
ſideration. It is to be feared, that many who condemn 
them, and perhaps not a few who pretend to approve 
them, have never ſo much as read theſe covenants, with 
ſpiritual concern and attention. My brethren, theſe things 
ought not fo to be. We can never have a proper knowledge 
of the ſolemn vows of the nation, unleſs we are inform- 
ed as to both periods of the work of reformation, in their 
beginning and progreſs, in their nature and rendency, 
and in their parts and properties. In order unto this, 
a careful peruſal of the faithful hiftories of theſe times, 
and a diligent ſtudy of the ſubordinate ſtandards which 
were then compiled, are abſolutely neceſſary. It is both 
ſurpriſing and mournful to ſee the negligence and indiffe- 
rency of profeſſed Chriſtians, about theſe neceſſary duties; 
for if we are not ſtirred vp to enquire into theſe things, 
our public covenants with God will never be underſtood 
by us.—It is alſo our duty to make ſure of our being per- 
ſonally in covenant with God. If we pretend to be friends 
to our public covenants, and profeſs ourſelves to be un- 
der their obligation; and are, at the ſame time, deſtitute 
of an intereſt in God, as our God in Chriſt, our public 
profeſſion, though never ſo right, will aggravate our con- 
demnation at the laſt. Let us therefore be careful about 
the reality of our perſonal religion; for, if we want this, no 
profeſſion can compenſate the defect. In order unto our 
being perſonally in covenant with God, a knowledge and 
conviction of the miſery and guilt of our natural ſtate, by 
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the covenant of works; of the way of our recovery thro! ” 
Jeſus Chriſt, by the covenant of grace; and a taking 
hold of him, and of that covenant of which he is the Me- 
diator, in the exerciſe of a ſaving faith, are of abſolute 
and indiſpenſible neceſſity. O, then, let theſe things be 
our chief concern. Perſonal covenanting with God 
ſhould alfo be diligently ſtudied. le conſiſts in the Chriſ- 
tian's taking hold of God's covenant, as all his ſalvation 
and deſire, and in devoting himſelf unto the Lord, to 
ſerve and glorify him, in the ſtrength of his grace, all 
the days of his life. Theſe ſolemn tranfactions betwixt 
God and the foul tend greatly to promote the 'exerciſe of 
true religion in the heart, and contribute much to the 
Chriſtian's enjoying the comfort of it. It muſt be exceed 
ingly abſurd, for perſons to profeſs a zeal for public co- 
venants with God, who have never, in a religious and 
ſpiritual manner, entered into a perſonal covenant with 
him. Of all ſuch the Lord will ſay, This people draweth ' 
nigh unto me with their mouth, and honoureth me avith their 
lips; but their heart is fur from me. Let Chriſtians then 
be careful, while they manifeſt a becoming zeal for our 
public vows unto God, that they be'perionally intereſted 
in God, as their covenant-God'in Chriſt.— lt is likewiſe. 
our duty to be ſenſible that the obligation of dur pubtic 
covenants is upon us, and that we act, in every reſpect, 
as perſons who are under fuch ſolemn vows unto God. 
Since religious covenants are binding on poſterity, and 
ſince we, as the offspring of a covenanted people, are un- 
der their obligation; it is of great importance to be duy 
convinced, by the word of God, that this is our ſituation. 
We ought not to receive this ſentiment, nor any other in 
religion, upon truſt ; but ſhould imitate the example of 
the people of Berea, Who ſearched the ſcriptures daily, whe» 
ther theſe things were ſo. Being convinced, on ſcriptural 
grounds, that the vows of God are upon us, ic is our du- 
ty to walk according to theſe obligations. By avoiding 
every thing in our hearts and lives, which are a contra- 
diction to the oath of God, and by carefully performing 
every duty which it binds us to obſerve, Chriſtians hear 
the words of God's covenant, and do them. Our cove- 
nant-obligations extend to the frame of our hearts, to 
our religious profeffion, to our conduct with reſpect to 
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that profeſſion, to the ſentiments we either adopt or re- 
ect, and to the whole of our moral deportment. Chriſ- 
tians muſt be careful, in all thefe particulars, to regulate 
themſelves according to their covenant-obligations..,, A 
mental or practical approbation of thoſe things which our 
covenants with God oblige us to abhor and avoid, muſt 
be a criminal breach of them; but a ſtedfaſt adherence to 
our covenanted principles, and a converſation conſonant 
thereunto, muſt be a fulfilling of them. In our abſtain- 
ing from evil, and performing duties, with which our co- 
venant-obligations have a concern, we' ought to have a 
particular view to the fulfilling of theſe obligations. As 
we ought to make the law of God, in a ſupreme reſpect, 
the reaſon as well as the rule of our obedience ; fo ſhould 
we, in a ſubordinate ſenſe, improve our covenants with 
God. The perſon who is inattentive to this, as he over- 
looks a fpecial inducement to duty, ſo his obedience, on 
that account, muſt*be attended with a culpable defect. 
It is alſo incumbent on us to mourn over the breaches of 
theſe covenants, whether they are of a perſonal, or of a 
public nature. In all the confeſſions of fin and mourning 
for it, in which the faints have engaged, their own fins, 
as well the ſins of othersg were deeply impreſſed on their 
minds. What perſon is innocent of the fin of covenant- 
breaking? Who can wipe his month and fay, that, in 
this particular, he has done no iniquity? Let individual 
perſons then mourn before the Lord, and confeſs unto 
him their breaches of his covenant; and let them ſtudy, 
in the ſtrength of divine grace, to turn from their tranſ- 
gre ſñions. While Chriſtians are thus exerciſed about 
things that are perſona}, they are not to overlook the pub- 
he evils, by which God's covenant is broken; but they 
muſt imitate the example of thoſe mourners in Sion, who 
fighed and cryed for all the abominations that were done 
ia the land. Theſe courſes of apoftacy and fin, which 
have been long abounding, and are ſtill increaſing among 
us, thould lead us to the exerciſe of the holy man who ſaid, 
Rivers of wwaters run down mine eyes, becauſe they keep not thy 
law, Pal. cxix. 136. We cannot free ourſelves of the 
guilt of a covenant-breaking generation, we cannot ap- 
prove ourſelves to God as zealous for holineſs, whereby 
he is glorified, or zealous againit fin, by which he is diſ- 
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honoured, unleſs the exerciſe of Lot is our ſtudy and at- 
tainment, of whom it is ſaid, For that righteous man dwet- 
ling among them, in ſeeing and hearing, vexed his rightegus 
foul, . day to day, with their unlawful deeds, 2 Pet. ii. 
8, Let us go and do likewiſe. —lt is alſo our duty to e- 
ſpouſe aud ſupport a faithful teſtimony, againſt the cove- 
nant-breaking courſes of the times, and in behalf of the 
covenanted attainments of our fathers. The neceſſity of 
this duty is evident, from the character which the Lord 
gives unto his people, Iſa. xliii. 12. Te are my witneſſes, 
faith the Lord, that I am God. When he deſcribes the 
character and work of his church, during the reign of anti- 
chriſt, it is in the following words. And Iwill give pow- 
er unto my tuo witneſſes, and they ſhall propheſy a thouſand two 


hundred and threejcore days, clothed in ſackcloth, Rev. xi. 3. 


In the fame viſions with which John was favoured, the 
martyrs of Jeſus are ſaid to be flam for the word of Gad, 
and for the teflimony which they held, Rev. vi. 9. The 
word of God is one thing, and the church's teſtimony for 


the truths of that word is another thing ; and-it was for. 


their attachment unto the word of God, and ſor the 
faithful witneſs which they bare unto the truths of it, 
that they were put to death by their cruel perſecutors. 


The nature or extent of this teſtimony, which Chriſtians 


are called to eſpouſe and ſupport, is fixed by the Lord's 
diſpenſations to the church, and is not left to the choice 
of the witneſs-bearers. The church's teftimony muſt 
comprehend her public declaration both for the things of 


God, and againſt thoſe things which are oppoſite there= 


unto. In the church's teſtimony for the things of God, 
his whole truths, and all her pure attainments muſt be 
witneſſed unto, as objects which the church approve and 
maintain, If any of them are overlooked, her teſtimony 
for God mult be partial indeed. In the church's teſti- 
mony againſt courſes of corruption and apoſtacy, all theſe 
muſt be expreſſed, or condemned and rejected by her; 
and, if any of them is paſſed over in ſilence, her teſtimo- 
ny muſt be unfaithful. Though the teſtimony of the 
chur 


tendency unto them. It has nothing leſs for its object 
than to promote the glory of God among them, to exhi- 


may torment the men that dwell upon the earth, 
yet it is maſt friendly in its deſign, and beneficial in its- 
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bit his truths unto them, to turn them from their ſinful 
and ruinous courſes, to bring thein to the knowledge and 
ſervice of God, and to promote their ſpiritual 9d, eter- 
nal ſalvation. Let Chriſtians, therefore, be caref A 


 giouſly and cheerfully to eſpouſe, and ſpiritually — 


tically to ſupport a faithful teſtimony for the — 
Intereſts of religion, and againſt whatever is contrary 
thereunto.—lt is certainly incumbent on Chrittians alſo, 
to be frequent and fervent in prayer to God, that he may, 
by his word and Spirit, by his grace and providence, raiſe 


his church from her low eſtate, and reſtore her to the en- 


joyment of her covenanted purity, He has promiſed to 
remember for a people, though ſunk in degeneracy aad 
wretchedneſs, the covenant of their anceſtors, and to de- 
liver them from this condition. On the footing of this 
promiſe, and others of a ſimilar nature, let us plead with 
God to deliver the land from the guilt of covenant-break- 
ing, and to reſtore us to our former purity and privileges. 
Let us ſet our face unto the Lord God, to ſeek. bleſſings 
to the church, by prayer and ſupplications, with faiting, 
and fackcloth, and aſhes, Let us cry unto him that the 
Spirit, as a convincing, quickening, enlightening and 
ſanctifying Spirit, may be poured upon the inhabitants 
of theſe lands; that they may remember from whence 
they have fallen, and repeat, and do their firſt works. 
With holy fervency of ſoul, and in the exerciſe of faith, 

let us fay with the prophet. O Lord, revive thy work in 
the midſt of the years, in the midſt of the years make known, 


in wrath remember mercy. That ſo we may be brought 


into ſuch a condition as a nation before God, as he may 
not have occation to bring this charge againſt us. The 


houſe of Ifrael. and the houſe of Judah have broken'my coue- 
nant, which I made with their fathers. 


THE END. 
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